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Today’s Church Practices

Are They Tradition or Scripture?
Introduction

Perhaps most of us have heard statements such as "The Worship
Service™ was dull, boring, impractical, and irrelevant,
orchestrated and doesn't meet my needs. They have become
frustrated and apathetic while others are satisfied.

Since the resurrection of Christ many "learned men / Bible
Scholars" have translated and interpreted the available
manuscripts of the Gospels and Epistles. For years the kings and
religious leaders allowed only a select few to have access to
them. As years passed several earlier manuscripts were
discovered producing different translations, mistranslations and
biased interpretations.

The teachings and practices presented in this booklet are the
personal understandings, interpretations, by the authors which
include disagreements between them as to meanings. The
compiler does not endorse their opinions but presents them for
comparison to the Bible, evaluation and interpretation based
upon personal understanding of the scriptures.

Interpretations of teachings are not facts as is the Gospel.
Therefore, differing interpretations can be held. An open mind is
needed to examine interpretations and practices, to measure them
against the Bible.

Is My Church Really A New Testament Church?"

Will The Real Heretics Please Stand Up?

Pagan Christianity? Exploring The Roots Of Our Church
Practices

Where Did The Christian Sermon Come From?

Concerns about House/ Small Churches

Note; Page references (xx) refer to the books page number while

subscripts y refers to footnotes within chapters. My comments are
identified as (rd).

Is My Church Really A New Testament Church?

In his paper Darryl M. Erkel states: "Many churches claim
to base all that they do upon the New Testament, but the
sad fact is that most churches claiming to be "evangelical”
practice very little of what the Scriptures have patterned for
local assemblies." Consider his following questions:

1. The New Testament teaches that the local church is to
be pastored and taught by a plurality of scripturally
qualified men known as elders (Acts 20:17,28; 1
Thessalonians 5:12-13; 1 Timothy 5:17; Hebrews
13:17; James 5:14; 1 Peter 5:1-4).

O1 onUEPIVES EKKANCLOGTIKES
TPOKTIKES

Eivox lTapadoon 1 Fpaen;

Ewayoyi

Towg ot teprocdTepOl amd EUAG £XOVLLE AKOVGEL ONADGELS OTWG

«H AxolovBia Aatpeiagy ftav Papety), Bapetn, Un TPAKTIKN Kot
ACYETN, EVOPYNOTPOUEVN KOl OEV AVTATOKPIVETAL GTIS OVAYKES
pov. ‘Exovv yiver amoyontevpuévor kot anadeig evd aAlot etvor
KovoTomuévot.

And v avaotaon Tov Xptotod Torrol «Loyotl avBpwmot /
peientéc e Biflovy éxouv petagpdoet Kot eppunvedost Ta
Swbéoa xepoypaga tov Evayyeiiov kot tov Emotoldv. T
POV ot Pactilddeg Kot ot Bpnokevticol NyEteg eméTpenay LOVO
6€ Ayoug eKAEKTOVG va Exovv TpdcPaot e avtd. Kabog
TEPVOVGOV TO, XPOVIOL, OVaKAADQONKOY 0PKETAE TPOT|YOVOLEVA
YEWPOYPAPA TOV TOPTYOYOV SOPOPETIKEG LETAPPAOELG,
AovOOoLEVEG LETAPPACELG KO LEPOANTITIKEG EPUNVELEC.

O1 31800K0ALES KOt 01 TPAKTIKEG OV TAPOLSLALoVTaL G QVTO TO
QUALAS10 ElVaL 01 TPOCOTIKEG AVTIMYELS, EPUNVEIES, amd TOVG
GLYYPOQEIG TOV TEPIAAUPAVOLY dlaPOViE] LETAED TOVE WG TPOG
TG évvoteg. O petayAoTTiotig dev Voot PileL TIC UTOYELS TOVG,
oAAG TIg Tapovatalet yio cOykpion pe ™ Bifio, agloidynon kot
gpunveia pe faon Ty TPOCAOTIKY KATAVONOT TV YPAPOV.

Ot gpunveieg TV S1d0oKOAMDV dev gival yeyovota Omg givat To
Evayyého. Emtopévac, pmopodv vo yivouv lapopetikés
epunveieg. Xperdletar avorytd poard yia va eEetdoet epunveieg
KoL TPOKTIKES, Vo, TIG LeTpioEt pe ) Biflo.

Etvat n Exkinoio pov mpdypatt Exkinoio g Kownig
AbnKnG»

Ba onNK®OOVV 01 TPUYUATIKOT OPETIKOT;

[Moyaviotikdg Xprotiaviopog; EEepevvavrtag tig pileg tov
EKKATCLOCTIK®V [LOG TPOKTIKOV

A Tob TpoNABe TO YPIOTIOVIKO KIPLYLLOL;

Avnovyieg yuo Zrit/ Mukpég Exknoieg

Znueiwon; O1 avagopés oeAidmv (xx) avapépovar otov opiuo e
oeAidog v Pifliwv, eva o1 TopauETPOL Y avapépovial oe
VTOONUEIDTELS EVTOS Keporaiwv. Ta ayoiid. pov mpoaodiopilovrar wg (o).

Eivor n ExkAnecio Mov mpaypott Ekkincio e Koivig
AwOnkng;

YV epyacio tov o Darryl M. Erkel dnimver: «IToArég
ekkAnoieg woyvpilovtar 6T Bacilovv 6la 6o KAvovy otV
Ko Awbnkn, oALG To Avrnpd yeyovog sivat Ott ot
mEPLoGOTEPEG EKKANGiEC OV 1oyvpilovtan 6Tt etvon
«evayyeMKED epapprofovv eAdyloTA 0O ALTA TOL £(OVV




This being true, why are most of our churches only
pastored by one man (i.e., "the pastor")? Why do so
many churches today divide their leadership into a
hierarchy of "senior pastor,” "associate pastor," and
"board of elders" - particularly when the New
Testament makes no such distinctions among
congregational leaders?

The New Testament teaches that church shepherds are
to arise from the church's own rank and assembly (Acts
14:23; 2 Timothy 2:2; Titus 1:5).

This being true, why do our churches always look for
potential pastors outside of their present
congregations? Why aren't our churches raising and
training their own men for pastoral leadership? Is our
current practice of forming a "pastoral search
committee" based on Scripture or the traditions of
men?

The New Testament teaches that the congregational
meeting is to be a place where Christians exercise their
spiritual gifts and encourage one another to love and
good deeds (Romans 12:6-8; 1 Corinthians 12:4-14;
14:12,26; Colossians 3:16; Hebrews 10:24-25; 1 Peter
4:10-11).

This being true, why do most of us not say or do
anything within the church service? Why is coming to
church primarily a spectator event instead of a
participating event? Why have we placed our
responsibility of mutual edification and ministry into
the hands of professional clergymen?

The New Testament teaches that the local church is to
be edified and ministered to by all the members present
- "for the body is not one member, but many" (1
Corinthians 12:14; cf. 14:12,26-31; Ephesians 4:16).

This being true, why do our church services focus on

only one part of the body (i.e., "the pastor")? Where, in
the New Testament, is it taught that one's man ministry
or sermon is to be the focal-point of church gatherings?

The New Testament teaches that every Christian is a
minister [diakonos (rd)] and priest before God (1Peter
2:5,9; Revelation 1:6).

This being true, why do we continue to make such
distinctions as "clergy" and "laity"? On what scriptural
basis do we divide the body of Christ into two classes
of people: "clergy" and "laity"? Moreover, if every
Christian is a minister, why are we not allowed to
minister to one another within the church service?

doupopepmacet ot I'pagé yia Tig Tomikég cuvehevoelg "
Tke@teite TIg akOAoVOEG EPOTNOELG TOV:

10.

11.

12.

13.

H Ko Atebnkn d1ddoket 0Tt 1} TOTIKN EKKANGIN
TpENEL va, TolavOEl Ko va S1dAcKeTAL 0o pio
TAELGOO avOpAV pe Ta TposovTa G Ayiag I'pagrig,
Yv®oTovg o¢ tpecPitepovg (Ilpdaeig 20:17,28, A'
®eccarovikeic 5:12-13, A' Tywdbeo 5:17, EBpaiovg
13:17. TaxoPog 5:14- 1 Tlétpov 5:1-4).

Ovrtog aAndeia, yoti ol tepiocdTepeg amd TIG
eKKAnoieg pog moaivouy povo omd évav dvlpmmo
(ONA. «tov maoTopor); ot T0ceg TMOAAES eKKANGiES
onuepa yopilovv v nyecio tovg o€ i tepapyio
«AVATEPOL TAGTOPU», KGUVEPYATN TACTOPOY KOl
«ovpPoviiov mpesPutépmvy - Waitepa 6tav 1 Kovn
AwBnKn dev Kavel TEToleg dlaKpioelg HETOED TV
EKKANCLOOTIKOV NYETDV;

H Ko Atobnkm d18aoKeL 6Tl 01 TOWEVES TNG
eKKANGlOG TPEMEL VO TPOEPYOVTOL OO TV TAEN KoL TN
ouvédevon g idwog g ekkinoiog (IIpa&eg 14:23, B'
Twd0e0 2:2, Titog 1:5).

Av at6 etvon oAn0eia, yioti o1 EKKANGIES pog
avalntodv Tavta mhavovg TAcTOPES EKTOC TOV
oNUEPVAV EKKANGLOV Tovg; [Tl o1 ekkAncieg pag dev
UEYOADVOUV Kol OV EKTAUOEVOLY TOVG OIKOVE TOVG
dvtpeg Yo TopovTikn nyecia; H tpéyovosa mpaktikn
pog va oynUatiCopE P «ETITPOTY| TOYOVTIKNG
épeuvaey Paciletar ot I'paen 1 oTig TOPUdOGEIS TV
avOpoTov;

H Ko Atofnkm d1ddokel 6Tt 1 EKKANCLOGTIKN
ouvabpolon Tpémet va gival £vag TOmog OToL o1
XproTiovoi 0GKoUV T TVELUOTIKA TOVG XopiGLOTaL Kot
gvBappHVOLV 0 £vag TOV GAAOV GTNV QYO KoL TIG
kaAég mpaselg (Popaiovg 12:6-8, A' Kopwvbiovg 12:4-
14, 14:12,26. Kohooooeig 3:16- Efpaiovg 10:24-25- 1
[Tétpov 4:10-11).

Av at6 etvan oAnOegia, yioti 01 TEPIGGOTEPOL OO EUAG
dev Aépe N 6V KAVOLLE TITOTO GTNV EKKANGLOGTIKN
Aerrovpyia; [ati o epyopog oty ekkinocio givor
TPOTIoCTOG pa ekdNAmon Beatmdv avti yio po
oupuETOYIKN exdNAmon; [Noti ddoape tnv vBHVN TG
apoipaiog 0tkodoUNoNG Kot dloKoviag ota xEpLo
EMAYYELLATIOV KANPIKAOV;

H Kown Awefnkn d1ddoket 6Tt 1 TOmKn ekkAncio
TPETEL VO, OTKOOOUELTOL KOl VO, SOKOVEITOL aTtd OAN T
TOPOVTO, LEAN - «Y1aTi TO cOUa SV gival £vo HEAOC,
aALd moAAd» (A KopwvBiovg 12:14, mpPA. 14:12,26-31.
Eopeciovg 4:16).




The New Testament records examples where the
Lord's Supper was a full-on meal within the context of
joyous, brotherly fellowship (Acts 2:46; 1 Corinthians
10:16-22; 11:18-34).

This being true, why have we turned the Lord's Supper
into an elaborate and even mystical ritual? Why is our
current practice of the Lord's Supper more like a
funeral than a festival? Why do we believe that only
the "ordained" clergy have the right to "administer the
sacraments” when the New Testament does not teach
this?

Jesus taught that His people were not to give or take
upon themselves honorific titles which set them apart
from the rest of the Christian brotherhood (Matthew
23:6-12; Mark 10:35-45).

This being true, why do so many church leaders today
give themselves such lofty titles as "Reverend,"
"Minister," "Bishop," "Pastor," "Senior Pastor" [or
"Brother" (rd)]? Why do they feel it necessary to
preface their names with such titles - particularly when
the New Testament forbids it?

The New Testament teaches that Christians are to
practice hospitality towards both fellow believers and
outsiders (Matthew 25:34-40; Romans 12:13; 1
Timothy 6:18; Titus 3:8, 14; Hebrews 13:2; 1 Peter
4:9).

This being true, why do most of us rarely open our
homes to others? Why do so many Christians ignore
the physical needs of one another? Why is hospitality a
forgotten virtue in most churches? With such an
evident lack of love and concern towards others, is it
any wonder why so many of our churches are cold and
dying? [But, hospitality is not restricted to something
occurring in one's home. (rd)]

The early church met almost exclusively in homes as
opposed to large, religious edifices (Acts 20:20;
Romans 16:5; 1 Corinthians 16:19; Colossians 4:15;
Philemon v.2; 2 John v.10). [The practice of meeting in
homes was not commanded and may have been all that
was available. (rd)]

This being true, why do we feel it necessary to spend
large sums of the Lord's money on church buildings
and cathedrals which might only be used once or twice
a week? Is this being a good steward of the financial
resources which God provides? Why do so many
churches have a larger budget for building projects,
staff salaries, and maintenance than for missions, the

14.

15.

16.

17.

Epdcov avtd eival aindea, yloti ol eKKANGLOGTIKES
LG VIINPECIEG EMKEVTPOVOVTOL LOVO GE £VOL LEPOG TOV
oOROTOC (ONAadN «Tov mhoTtopa); Ilov, oty Kavn
AwoBnkn, dddokeTol 6TL 1 avOpmITIVN dtakovia 1
KNPLYLO TTPETEL VOL EIVOL TO ETIKEVTPO TMV
EKKANCLOGTIKAOV GUYKEVIPDGEMV;

H Kawn AweBnkm diddoket 6t kdbe Xpiotiavog gival
duakovog [didkovog (1)] kat iepéag evamiov Tov Ogon
(A' ITéTpov 2:5,9, Amokdivyn 1:6).

Enedn avtd givor aAnfeia, yoti cuveyioope va
K@voupue T€to1eg O10KpicELS OTMS «KANPLKOD Kot
«aitkoi»; Me oo ypagikr| Bdon yopilovpe To chpa
tov Xp1oTob og 6v0 Katnyopieg avOpdnmV:
«AnpkoHoy Kot «Aaikovoy; EmmAéov, edv kdbe
Xpiotiovog gival 016Kovoc, YioTi 0ev EMTPETETOL VAL
SLoKOVOULE 0 €VOC TOV GAAOV péoa oTNV
EKKANOLOGTIKN AgiTovpyia;

H Kawn Awbnkn kataypdeet tapadetypota 6mwov 1o
Aginvo tov Kvpiov nrav éva mAnpeg yevpa 6to
TAOIG10 TNG YOPOVUEVNG, AOEAPIKNG GUVOVOGTPOPNG
(TTpG&eig 2:46, A' KopwvBiovg 10:16-22, 11:18-34).

Epocov avtd eivar aindeta, yloti £yovpe petatpéyet
to Aginvo tov Kvpiov cg pa mepiteyvn Kot pdaicto
HVOTIKIGTIKY TeEAETOVPYin; [1ati ) Tpéyovoa TPoKTIKN
pog Tov Agimvov tov Kvpiov potdlet mepiocotepo Le
Kknoeia mapd pe movnyvpy; ot motedovpe 611 poVo
0l «YEPOTOVNUEVOL KANPIKOL £XOVV TO SIKOUMUO «VaL
Swoyepiloviat To puoTPLo OTav oVTd dEV TO H1OACKEL
n Kawn Awbnkm;

O Inoovg 61d6aée 0TL 0 Aadg Tov dev Empene vo dDTEL 1
Vo TaPEL TAVM TOV TIUNTIKOVG TITAOVG TTOL TOV
Eeyoplav amd TV VTOAOIN YPIOTIOVIKY AOEAPOTNTA
(MatBaiog 23:6-12, Mapxog 10:35-45).

Av owt6 etvon oAn0eia, yioti TO6cot moArol
EKKANOLOTIKOL 1YETEG ONLEPA 0TOSIdOVY TOGO
VYNAOVG TiTAOVCE, OTOC «ABEGIOTATOSY, Y TOVPYOSY,
«Emickomocy, «Eenuéplogy, «Avartepog Ildotopacy [1
«Adehpog» (n)]; 'oti acBdvovton arapaitnto va
TPOALOYIGOLV TO OVOUATH TOVG LE TETOLOVG TITAOVG -
wWwitepa 6tav n Ko Awbnkn 1o anayopevet;

H Ko Awebnkm diddokel 6t ot XploTiovol Tpénet va
Kévovv @rAo&evia 0G0 TPOG TOLE OLOTIGTOVE OGO Kol
1pog Tovg EEvoug (Matbaiog 25:34-40- Pouaiovg
12:13- A' Tyud0eo 6:18- Titog 3:8, 14+ EBpaiovg 13:2-
A’ TIéTpov 4». :9).

Ovrtog aAndeia, yati oL TeEPIGGOTEPOL OO EUAS GTAVIA,
avoiyovpe ta omitio pog o€ ahAovg; Noti tdool moAiol




poor, and people-oriented ministries? What does this
reveal about our priorities?

Erkel concludes: "The truth is, we have inherited traditions
and practices within our churches which simply have no
basis in the New Testament. Sadly, most of us have never
bothered to question or investigate these traditions. But if
we are to see genuine church renewal, we must rethink this
whole thing called "church™ and seek to conform all that
we say and do in light of New Testament patterns and
principles. [Letters to the seven churches of Asia in
Revelation of the Apostle John lets us know that not all
patterns and practices of the early churches should be
followed. (rd)]

"Are you ready for the challenge and willing to "put
everything to the test and hold fast to that which is true” (1
Thessalonians 5:21; cf. Acts 17:11)? . .. There is a better
way!" (www.5solas.org/media.php?id=82)

Will the Real Heretics Please Stand Up?

David Bercot in Will the Real Heretics Please Stand Up?
Third Edition, 1989, Scroll Publishing, Amberson, PA
examines some teachings in the New Testament that first
century Christians believed and practiced. He states "Early
Christianity was a revolution that swept through the
ancient world like a fire through dry timber. It was a
counterculture movement that challenged the pivotal
institutions of Roman society. As Tertullian wrote: "Our
contest lies against the institutions of our ancestors, against
the authority of tradition, against man-made laws, against
the reasonings of the worldly wise, against antiquity and
against customs." 1 (pg. 25)

Some distinguishing marks of the early faithful followers
were:

a. Separation from the world

b. Unconditional love

c. Obedient trust (pg. 15)

"How strange it is, therefore, that the modern evangelical
church claims that the Christians of the first few centuries
were merely teaching and practicing the culture of the day.
That is particularly ironic since the Romans bitterly
criticized the Christians for just the opposite - for not
following the culture norms of the day." (pg. 25)

Many Christians today appear no different than
conservative non-Christians except they attend church
regularly. For instance, they:

a. Watch the same entertainment.

Xp1oTiavol oyvoouv TG PUGIKES OVAYKES O £VOC TOV
dAAov; Totl n erio&evia givan pia Eeyoouévn apetn
OTIG TIEPLOCOTEPEG EKKANGIEC; Me [ol TETO10 EUPOVT
EMhenym aydmng Kot evOlapEPOVTOog Yo Toug GALOVC,
elvan va amopel kaveic yloti 10oeg TOAAEG Ao TIG
ekKAnoieg pog sivarl yoypég kot tebaivouv; [Opmg, n
oo&evia dev meplopiletal o€ KATL TOL GVUPAivEL GTO
omitt kdmowov. (M)]

18. H mpoiun exkincio cuvavtidtay 6edov amokAEIoTIKG,
o€ omitia o€ avtifeon pe To peydra, OpnoKevLTIKA
owooopunuata (Ipda&eig 20:20- Pouaiovg 16:5- A
Kopwbiovg 16:19- Kohoooaeig 4:15- Odnpovag ot. 2+
B' lodvvn €6.10). [H mpaxtikn tng cuvavinong o
omitio 0ev lye EVTOAN Kot PUmopel vo Tav To HGVOo oV
vrfipye. ()]

E@ocov avtd eivar aAndeia, yioti motevovpe 0Tt givan
amopaitnto vo Eodedovpe peydia mosd amod o
yphuata tov Kupiov og ktiplo ekkAnciov kot
KkafedP1Kovg vaovg oL B propovoay va
ypnooromBovv povo pio 1 dvo eopéc v efdopdda;
Eivat avtog évog KaAdg S1oeptoTg TOV OIKOVOLK®MV
TOpwV 1oL Tapéxel 0 Oedg; [Nati TOoec TOAAES
eKKANGieg Egovv LeyoldTEPO TPOHTOAOYIGUO Y10t
O1KOOOUIKE £pyal, GBOVG TPOCOTIKOD Kol GLVTHPNON
Ao 0,TL Y10 IEPUTOGTOAES, PTMYOVG KOl SIUKOVIES [IE
TPOCAVATOAIGUO 6TOVG avOpdTovg; Tt amokaAvmTEL
oVTO Y10 TIG TPOTEPOLATNTES LG,

O Erkel xatodnyst: "H ainfewa gtvon 011 €govpe
KANPOVOUNGEL TOPOUSOCELS KOl TPOUKTIKEG LECH OTIG
eKKANGieg pog mov amkmg dev Exovv Pdon oty Kawvn
AwBnKn. Avetuyde, o1 TEPIOGOHTEPOL OO EUAG OEV
UTNKOE TOTE GTOV KOO VO, AUPIGPNTNCOVUE 1) VoL
EPEVVNCOVUE OVTEG TIG TOPAOOGELS. AAAG av BELovpe va
d00LE YV G0 EKKANGIO AVOVEDGCT), TPETEL VO,
EavaokePTOLE OAO AVTO TO TPAYLLA TOV OVORAaleTal
«EKKANGIOY Kol VoL EMOIOEOVE VO GUUUOPPMDVOVUE O
0G0 AEUE KOl KAVOLUE VIO TO QMG TOV TPOTOHTWOV KoL TOV
apyov g Kawvng Awadning. tpénetl va arxoilovBodvtot
OA0L TO, TPOTLTOL KO OL TPOKTIKES TOV TPOLUOV EKKANCUDV.

(rd)]

"Eiote £To1p01 yio v mpdxAnon ko giote TpdBuot va
"dokidoete ta whvto, kot vo kpatnOeite otabepd og antd
7ov givar aAnfwo" (A' O@escarovikeic 5:21- wpPA. [Ipdaerc
17:11); ... Yrapyetl kaAlvtepog tpdmog!"
(www.5solas.org/media.php?id=82)

Oa 610000V 0pOLoL 01 TPUYHATIKOL CIPETIKOL;

O David Bercot oto Will the Real Heretics Please Stand
Up; H Tpitn 'Exdoon, 1989, Scroll Publishing, Amberson,




b. Are concerned about the same problems of the
world.

c. Are justas involved in the world’s materialistic
pursuits. (pg. 16)

Most of the cultural issues facing the twentieth - century
Christians are the very same issues that faced the early
church.

a. Divorce

b. Abortion

¢. High fashion - low modesty

d. R-rated entertainment

e. Evolution theories

f. Inequality of persons

g. Role of women in religion (pgs. 26-38)

"First century Christians had a completely different set of
principles and values as they rejected entertainment,
honors and riches as they considered themselves to be
sojourners in this world." (pg. 17) "Their lifestyle was their
primary means of witnessing." (pg. 39)

The testimony (witnessing) and lifestyle of the early
Christians was an absolute surrender made possible by:

1. The supportive role of the church
The church [those put into Christ by God (rd)] is those
with whom you constantly associated, who held the
same values and attitude and who always encouraged
and edified you to remain faithful. They were a
disciplined body but they did not attempt to legislate or
regulate righteousness. Instead they relied upon sound
teaching, example and the transforming power of the
Holy Spirit. (pg. 42) Converts must change from
within by changing their heart not complying to some
rigid requirement. (pg. 43)

Their leaders called overseers, sentinels, guardians,
elders and pastors (shepherds) were from within their
local assembly. Their strengths and weaknesses were
known by all. These men taught by word and example
even before assuming the function of guiding and
leading. (pg. 45) Their sole concern was the spiritual
well-being of each person within their congregation. In
fact, they may have spent their full time performing
this most important function. If so, they were probably
supported on the same basis as that of the widows and
orphans.® (pg. 47)

2. The message of the cross - Their most powerful means
of evangelizing was their endurance of suffering and
death because they refused to deny Christ. (pg.49)
Clement wrote that to the average Christian, "The cross
might be represented by enduring marriage to an
unbelieving spouse, obeying unbelieving parents, or
suffering as a slave under a pagan master. All of those

PA e€etdlel opiopéveg ddaokariec oty Ko Atabnkn
OV TICTEVAV KOl AGKOVGOV 01 XPLoTIOVOl TOV TPMTOL
aiova. Andovet "O Tpdpog XpioTioviopog Tay o
EMOVACTOOT) OV GAPWOGE TOV AP 0o KOGLO GOV POTLA
péca amo Eepd EGAo. Hrav éva kivnpa aviikovAtodpag
OV QUPIGPNTNCE TOVG KEVIPIKOVG BEGOVE TNG POUATKNIG
Kowmviag. Onwc éypaye o Teptolhavog: "O aydvag pog
Bpioketon evévtia 6ToVG BEGHOVE TOV TPOYOVAOV HOG.
gvavtia otnv g&ovoia Tng mapadoog, EVAVTIO GTOVG
avOpmTOYEVEIG VOLLOLS, EVAVTIO GTOVG GUALOYICUOVG TMV
EYKOGLLOV GOPDV, EVAVTLO GTNV OPYOLOTITA KOl EVAVTLOL
ota €0a.» 1 (ogh. 25)

Mepikd S10kprTiKd oNUEN TOV TPOTOV TIGTMOV OTAODV
nrav:

d. Amoyopiopog and Tov KOoUo

e. Avidioteg aydmn

f.  Ymdkoun epmotocivn (ogh. 15)

"T16co Tapdevo ival, EMOUEVMS, TOV 1 GUYYPOVN
gVOYYEAIKT eKKANGi0 1oyvpileTatl 0Tt o1 XploTiovoi Tov
TPOTOV OVOV ATADG Sid0oKAV Kot 0oKoOGAV TOV
TOMTIGUO TNG EMOYNG. AVTO givar 1310iTEPA EPOVIKO 0LPOD
ol Popaiot emékpvoy mukpd tovg Xpiotiovong Yo 1o
axpifmg avtifeto - yati un axoilovbmvtag Ta TpdTLTA
KOVATOVPOG TNG EMOYNGY. (GEA. 25)

[ToArol Xpiotiovoi oipepa dev SLopEPOLV ATt TOVG
SLVTNPNTIKOVG LN XPLoToVoS, EKTOC atd TO OTL
ekkAnodlovral taxtikd. o tapdderypa, avtoi:
d. Acite v ida yoyoyoyio.
€.  Avnouyovlv yio to idto TpoPAnpHaTe Tov KOGHOU.
f.  Eivou e€icov eumlekOpUevol 6Tig VMOTIKEG
eMOIOEELC TOV KOGOV. (GEL. 16)

Ta meprocdTEP OO TO TOMTIGTIKAE {NTHALLOTO TOV
AVTILETOTILOV O1 YPLOTIOVOL TOV EIKOGTOL OV ELval TO
010 (TALOTO TTOV OVTIUETMOTICE 1) TPAOTN EKKANGICL.

Awloyo

Approon

Yymin péda - younin cepvortnta

Yoyaywyio pe pabuoroyio R

Bewpleg eEEMENG
. Avicotnta TpocOTOV

O poAoc ¢ yovaikag ot Bpnokeia (cel. 26-38)

S3—FrT oS

«O1 XproTiavoi Tov TpdTov adva elyov £vo evieAmg
SoQopeTIKO GUVOLO apydV Kot aéldv kabhe anéppurtay
TV Yoyoyoyia, Tig TIEG Kot Ta TAOVTH, Kabhg Bempovoay
TOLG €0V TOVE TOVG EEVDVEG GE OVTOV TOV KOGUOY. (GeA. 17)
«O 1pomog Lmng Tovg NTav To Pacikd TOVG LEGO Y10 VL,
dtvouv paptopion. (ceh. 39)

H poptopia (paptopio) kot o tpoéTog Long TV TpOTOV
YPIOTIOVAV NTOV L0l ATOAVTY TAPAS0CT TTOV £YIVE dUVATH
amo:




situations could entail much emotion and physical
suffering; they were rather mild form of the cross for
anyone who had already committed himself to endure
torture and death for Christ (Rom. 8:17; Rev. 12:11)."

(pg. 50)

3. The belief that obedience was a joint venture between

man and God - Initially, a new Christian walks closely
with God depending on His power. But as time passes,
they often begin to pull away from that dependency.
(pg. 52) Martin Luther taught that one is totally
incapable of doing any good by one's self and that both
desire and power to obey God came from Him alone.®
Early Christians believed just the opposite. Origen
wrote "He [God] makes himself known to those who,
after doing all that their power will allow, confesses
that they need help from Him.%" (pg. 53) ["'l can do
everything through him who gives me strength. (Phil.
4:13) (rd)] It is not a onetime request but a continual
process. Putting to death our fleshly way is going to
hurt, and if we aren't willing to suffer internally,
wrestling with our sins, then God isn't going to supply
the power (Rom. 8:13; 1 Cor. 9:27).20 (pg. 54) One
can easily avoid the pain and suffering if they wish to
do so, by denying Christ. But one will endure it by
putting their trust in God.21 (pg. 55)

Early Christian writings contradicted my theological
beliefs so states David Bercot. He identifies five and
provides evidence:

1. What They Believed About Salvation

a. Are we saved by faith alone?
We have been told that "after Constantine corrupted
the church, it gradually began to teach that works
play a role in our salvation. Fairly typical of the
scenario painted is the following passage from
Francis Schaeffer's How Should We Live Then?
After describing the fall of the Roman Empire and
the decline of learning in the west, Scheaffer wrote,
"Thanks to the monks, the Bible was preserved -
along with sections of Greek and Latin classics....
Nevertheless, the pristine Christianity set forth in
the New Testament gradually became distorted. A
Humanistic element was added: Increasingly, the
authority of the church took precedence over the
teaching of the Bible. And there was an ever-
growing emphasis on salvation as resting on man's
meriting the merit of Christ, instead of on Christ's
work alone."

"Like Schaeffer, most evangelical writers give the
impression that the belief that our own merits and
works affect our salvation was something that
gradually crept into the church after the time of

1. O VoG TNPIKTIKOG POAOC TNG EKKANGIOG
H exxinoia [ovtol mov £Rake 0 Oedc otov Xpiotd (0)]
glvan ekeivol [LE TOVG 0010V GLVIEEGTE GLVEXDGC, TTOV
Kpatovcoay Tig 1d1eg aéieg Kol GTAON Kol TOL TAVTO GOC
evBappuvay Kot 6og eKTodelovTay Vo Topapeivete
miotol. 'Htav éva melBapynuévo oodpa, aAld oev
TpooTancav va vopobetmoovy 1 va pubuicovy
dwatoovvn. Avtifeta, faciotnkav otnv opn
duaockario, To TOPAdELY L KoL TN LETALOPPMTIKN
dvvapn tov Aylov Ivedvpatoc. (oei. 42) Ot
petatponeic Tpémet va aAAAEOLV EK TV €0
aAAGlovTag TV KapdLd TOVG TOV OEV GUUUOPPAOVETOL
He Kamotlo GKoumTn anaitnon. (cek. 43)

O1 nyétec TOVG TOL ATOKOAOVVTAY EMLTNPNTEG,
opovpoi, pOAaKESG, TpesPiTEPOL KOt TOUEVES (Booiot)
TPOEPYOVTAY OO TNV TOTIKT TOVG cLVEAEVOT). Ta
Sdvuvatd kot ta advvata onueio Tovg HTay YVOoTd 6
oAovc. Avtoi ot dvtpeg 6idackay pe AOYo Kot
TOPASELY IO TPV aKOUN avaAdfovy TN Aettovpyio TG
KkaBodynong kot g kabodnynong. (oei. 45) To
HOVASIKO TOLG LEATLLOL TOV 1) TTVELHLOITIKT gumuepio
KGOe atOUoL HEGH GTNV EKKANGIO TOVE. ZTNV
TPAYULATIKOTNTA, UTOPEL VAL £X0VV APLEPDGEL OAO TOV
1POVO TOVG EKTEADVTOS OLTH TN CUOVTIKOTEPN
Aertovpyia. Av val, mBavotoata vrootnpiloviay oty
idto Paon pe exeivn TOV yNPOV KOl TOV OPOOVHY.9
(oeh. 47)

2. To pfvopa Tov otowpod - To mo 1oyvpd pnéco
€VOYYEAIGLOD TOLG YTAV 1) AVTOYN TOLG 6Ta PAcava
Kot Tov Odvarto emedn apvionkoy va apyndovv tov
Xp1ot0. (oeh.49) O KAung éypaye 6Tl 6T0vV pHEGO
Xpiotiovo, "O 6Toupog PITOPEL VO OVTITPOCHOTEVETL
ot VITOLOVY] YAUOL HE AmeTo GVLVYO, VITOKON CE
GmeTOVG Yovelg 1 vtogépovtag ¢ oKAGBOG vTd Tov
€10AoAdTPN apévn. Oleg avtég o1 kataotdoels fa
UTOPOVGOV VO TPOKOAEGOVY TTOAAY GLYKIVNGN Kol
COUOTIKG Bdoava: fTay LIAAOV OO LOPPT] GTOVPOV
v 6motov giye NON deGUELTEL VoL LTTOETVEL
Bacaviotipla ko Bavaro yuo tov Xpiotd (Pop. 8:17,
Amox. 12:11). (ceh. 50)

3. H nemoibnomn 611 n vrakon ftov po Ko entygipnon
petacd avlpmmov Ko Ocod - Apyikd, Evog vEog
Xp1oTiovog mepTaTd 6TEVA LE TOV Bd avaloya LE T
dovapun Tov. AAG kaBdc Tepvd o Kapog, cuyva.
apyilovv vo amopokpvHvovTal amd avt Ty e£apTnon.
(ogh. 52) O Méptiv AovOnpog didaée 6T kamolog eivar
EVIEADG aViKavOg VoL KAVEL OTIONTOTE KOAO amd HOVOG
ToV Kot 0Tt Kot 1 extbopia Kot 1 dvvoun vo
VTOKOVGOVE 6TOV Bgd TponAbay and Avtdv povo.15
O tpdtor Xprotiavol wiotevay axpifng to avtibeto.
O Qpryévng Eypove «Avtoc [0 Bedc] KAVEL TOV 0T
TOV YV®GTO G€ EKEIVOLC TOV, 0OV KAVOLV 0,1t Ha ToLC




Constantine and the fall of Rome. But that's not
really the case.

"The early Christians universally believed that
works or [and (rd)] obedience play an essential role
in our salvation?" (pg 57) Polycarp wrote "He who
raised Him up from the dead will also raise us up -
if we do his will and walk in His commandments."
(pg. 58) Clement of Alexander wrote, "Whoever
obtains [the truth] and distinguishes himself in good
works shall gain the prize of everlasting life."
Origen, Hippolytus, Cyprian and Lactantius all
wrote summarily. (pg. 59)

b. Does This Mean That Christians Earn Their Salvation
By Works?

No, the early Christians did not teach that we earn
salvation by the accumulation of good works. (pg.
60) For instance: Clement of Rome - "[We] are
neither justified by ourselves, nor by our wisdom,
understanding godliness or works done in holiness
of heart; but by that faith through which almighty
God has justified all men since the beginning." So
also do Polycarp, Barnabas, Justin Martyr and
Clement of Alexander state about the same. (pg. 61)

c. Are Faith and Works Mutually Exclusively?

No, but "Augustine, Luther and other western
theologians have convinced us there's an
irreconcilable conflict between salvation based on
grace and salvation conditioned on works or
obedience. They have used a fallacious form of
argumentation known as ‘false dilemma,’ by
asserting that there are only two possibilities
regarding salvation: it's either (1) a gift from God or
(2) it's something we earn by our works. The early
Christians would have replied that a gift is no less a
gift simply because it's conditioned on obedience."

(pg. 62)

The early Christians believed that salvation is a gift
from God but God gives His gift to whomever He
chooses. He chooses to give it to those who love,
trust and obey Him. (pg. 62)

Simply because a person is selective in his giving, it
doesn't change the gift to a wage. (pg. 62)

d. Yes, But the Bible Says ...

Not everyone who says to me, 'Lord, Lord," shall
enter the kingdom of heaven, but he who does
the will of My Father who is in heaven." (Matt.
7:21

He who endures to the end will be saved. (Matt.
24:13)

eMTPEYEL 1] SVUVAUN TOVG, OLOAOYOUV OTL ¥petdlovTat
Bonbewa amd Avtov.17 (oeh. 53) [«Mmopd va Kéve To
TAVTO LEG® OLTOV OV LoV divel dvvaun. (Dk. 4:13)
(m)] Aev etvan éva epdmaé aitnpo ARG o GUVEYNS
Swdwacia. To va meBdvovpe Tov Gopkikd pag TpoTo
Oa PAGwyet, ko av dev eipoote Tpdbvpol va
VTOQEPOVLLE ECMTEPIKA, TOAEDOVTOG LE TIC OUOPTIES
pog, tote 0 Oedg dev elvary Agv TPOKELTOL VA TAPAGYKEL
) 6vvaun (Pop. 8:13- 1 Kop. 9:27).20 (ceh. 54)
Mmopei Kavelg e0KOA0 Vo 0TOQVYEL TOV TOVO KOl TNV
tadoimmpio av To embopel, apvovuevog tov Xpioto.
AL kdmolog Ba To VTOUEIVEL [IE TV EUTIGTOGVVT TOL
otov ©¢06.21 (oel. 55)

Ta IO YPIOTIOVIKG, YPATTA £pYOVTUL GE avTIOEDT LUE TIG
Beoloyikég pov emolbnoelg, 0nmg dnimvel o David
Bercot. [Ipocdiopilel mévte Ko Tapéyel oToryeio:

1. TvwicTevay o ™ copio
éva. Tolopaocte povo pe v miot);

Mo eimav 611 "agov o Kovotovtivog d1épbeipe v
exKAnoia, dpyroe otadlokd va S1dAcKeL OTL Ta £pya
nailovv poro ot cotnpio poc. Apketd
YOPAKTNPLoTIKO TOL Gevapiov Tov (wypaeiotnke
glvar 10 axoAovBo andonacpe and to Idg mpénet
va ovpe 161€ Tov Francis Schaeffer; Apov
EPLYPAPEL TNV TTMOGT TOL 1| POpoikn
AvTtoxpartopio Kol M TOPAKUn TG Labnong ot
Avon, o Scheaffer éypaye: «Xdpn otovg povayoie,
n Biprog dratnpndnke - poli pe tunpoato EAANVIKGOY
KoL AQTVIK®V KAUGIK®V. ... Q6T1660, 0 Taphivog
Xpiotaviopoc mov datvnddnke otnv Kowvn
AwBnkn otadiokd mapapopedbnke [pootédnke
éva avOpomioTiko otoyygio: OLo Kol TEPIGGOTEPO, |
e€ovoia ¢ eKkANGIoG VIEPTEPOVGE TNG
dwdaokariag g Aylag I'papng Kot venpye pa
SopK®S av&avOUEV ELLPOCT OTN COTNPIN TOV
ompiletor oty aio Tov avOpmmov yio v atio
oV Xp1oT00, avTi 6T0 £pyo Tov XPloToL povo. 'l

"Onwg o Schaeffer, o1 tepiocodTEpOL EVAYYEAUCOL
GLYYPAPELG dlvouV TNV EvTVT®GON OTL 1 TEMOiBNoN
OTL TOL KA LLOG TTAEOVEKTNULOTA, KOl £PYQL
ennpealovyv T cOTNPio Lo NTOV KATL TOV
OTOOLOKA EICYMPNCE OTIV EKKANGIO LETA TNV ETOYN
tov Kovotavtivou kot v ttdon ¢ Poung. AAAG
VT OEV IOYVEL GTNV TPAYLOTIKOTNTO.

«O1 mpwror Xprotiavol Tictevay mayKoouiong 6t To
épya 1 [kon ()] vokon mailovv ovoleTIKO POAO
ot cwtpia pog; (oek. 57) O IHoAdkapmog Eypoye
«AVTOC TTOV TOV AVESTNGE ad TOVG VEKPOUE O
OVOLOTIGEL KO EPAG - av KAVOUpE TO BEANLA TOL Kot
TEPTUTIICOVE COUPOVO LE TG EVTOAEC Tovy. (og.
58) O Kinung tov AreEavopov éypaye: «Omotog
omoktd [tV oAnOeia] Kot drokpivetal oto KA




e All who are in the graves will hear His voice and
come forth - those who have done good, to the
resurrection of life, and those who have done
evil, to the resurrection of condemnation. (John
5:28, 29)

o Behold, I am coming quickly, and My reward is
with Me, to give to everyone according to his
work. (Rev. 22:12)

e Take heed to yourself and to the doctrine.
Continue in them, for in doing this you will save
both yourself and those who hear you. (1 Tim.
4:16)

So, the real issue is not a matter of believing the
Scriptures, but one of interpreting the Scripture. The
Bible says that "by grace you have been saved
through faith, and that not of yourselves; it is the gift
of God, not of works, least anyone should boast."”
(Eph. 2:8, 9) And yet the Bible also says, "You see
that a man is justified by works, and not by faith
only" (Jas. 2:24) Our [Christendom in general but
specifically Bercot's church] doctrine of salvation
accepts that first statement but essentially nullifies
the second. The early Christian doctrine of salvation
gives equal weight to both. Also, the early Christians
didn't believe that man is totally depraved and
incapable of doing any good. (pg. 64)

e. Can A Saved Person Be Lost?
Since the early Christians believed that our
continued faith and obedience are necessary for
salvation, it naturally follows that they believed that
a "saved" person could still end up being lost. (pg.
65)

Tertullian (c. 160 - ¢. 225) wrote, "Some people act
as though God were under an obligation to bestow
even on the unworthy His intended gift. They turn
His liberality into slavery.... For do not many
afterwards fall out of grace? Is not this gift taken
away from many."?® Cyprian told his fellow
believers; "It is written, 'He who endures to the end,
the same shall be saved.' [Matt. 10:22] (pg. 65)

One of the scriptures cited is Hebrews 10:26: "If we
deliberately keep on sinning after we have received
the knowledge of the truth, no sacrifice for sin is
left.”

f. The Group That Preached Salvation By Grace Alone
There was a group, the Gnostics, who taught that
man was totally depraved and that works play no
role in our salvation. They claimed that God had
revealed special knowledge to them that the main
body of Christians did not have. They believed that
God, the creator, was an inferior God, a different

épya, Ba kepdioel 1o EmabAo g aidviag (oney. O
Qpryévnge, o Inmoéivtoc, o Kumpravdg kat o
Aoktdvtiog Eypoyov OA0L TEPIANTTIKA. (GEA. 59)

ol. Znpaivel auto 0Tt ot Xpiotiavoi kepdilovv
cotmpia Tovg pe épyoas;

Oy, o1 pdTor Xprotiavoi dev didatav ot
kepdilovpe T copPia LE TN GLGCMPEVCT KOADV
épyav. (ogh. 60) INa mapdaderypo: KAung g
Popng - «[Epeic] dev dikoumvopacte o0te amd Tovg
€0VTOVG LOG 0VTE OO TN GOPio LLOG, KATAVOMVTOG
T Be0océfera 1) Ta £pya TOL YivovTal UE aylOTnTO
Kapdlig: aAld pe exelvn Ty ot pécw NG omoiag
0 TAVTOdVHVOLOG BedG ExEl OIKALDGEL OAOVS TOVG
avBpomovg and tote 1 apyn.” To idto dnAdvovy kot
o [ToAvkapmog, o BapvaPac, o lovotivog paptopog
Kot 0 KAfung o Aie&avdpvoc. (oeh. 61)

vto. Etvaw 1 ITiotn kot ta 'Epya Apotpaio
AmokheloTikq;

Oy, oA «O Avyovetivog, 0 AohOnpog kat GAlot
dutikoi Beohdyor pog Emeicay OTL LILAPYEL Ll
acvppifactn chykpovon HETAED TG cMTNPIOG TOV
Baciletar 6t ¥bpn Kol TG cOTPING TOVL
eEaptdton amod £pya 1) vakor. XpNolonoincay o
AovOAGUEVT) LOPOY| ETLYELPNUATOAOYIOG YVOGT ®G
«YeVdEG dTAN O, vtoaTnpilovTag OTL VITAPYEL
glvat povo Vo TBAVOTNTEG GYETIKA UE TN COTNPI0:
elvan gite (1) éva dmpo and tov Bed N (2) elvan kdTt
mov kepdifovpe pe ta £pya pag. Ot TpdTot
Xpiotiavoi O giyov amavinoetl 0Tl Eva ddpo dgv
glvar Myodtepo dpo amAmg Kol LOVo ETEON
e€aptatat amod v vokon." (e, 62)

O partor Xprotiavol wictevav Ot 1 cotpia eivor
dmpo omd Tov Ogd, oA 0 Bedg divel 0 dmpo Tov
o€ omotlov emhééel. EmAéyel va 10 ddoel 6€ 660V
Tov ayamovv, ToV EUMGTEVOVTOL KOl TOV
VTAKOVOVV. (GEL. 62)

ATAG emeldn| éva dTopo elvat EMAEKTIKO GTO Va
dtvel, dev aAralel To ddpo og oBo. (oer. 62)

pe. Nat, aArd n Biflog Aéet...

e Agv Oa pnet otn Pactreio TV ovpovdv KabEvog
7ov pov Aéel «Kopie, Kbpien, oAra ekeivog mov
Kkdvet To 0EAnpa tov Iotépa pov mov eivar
6ToVG ovpavovey (Mat. 7:21).

e Omotog vopévet péypt téhovg Ba cwbel. (Math.
24:13)

e 'Olot 601 givar 6Tovg TPoLg B axoboovy ™
oovn Tov kot Ba fyovv - 6601 £Kavay KoAO,
otV avdotaon g {ong, Kol 660t £EKavay KOKO,
oV avdotaon g katadikne. (Iodavvng 5:28,
29)




God than God the father of Jesus. Therefore, man
was created by an inferior God who botched things
up and man is inherently depraved as a result. Since
man was inherently depraved, God the Son could
not have actually become a man. He only took on
the appearance of man. [Meaning if He was flesh
and blood, He would have not been sinless. (rd)]

(Pg. 66)

The Apostle John said: "Many deceivers have gone
out into the world who do not confess Jesus Christ
as coming in the flesh. This is a deceiver and an
antichrist." (2 John 7) The Gnostics were the ones
who denied that Christ had come in the flesh. (pg.
67)

2. What They Believed About Predestination and Free
will
a. Believers in Free Will

The early Christians were strong believers in free
will. For example, Justin Martyr made this
argument to the Romans: "We have learned from
the prophets, and we hold it to be true that
punishment, chastisements and rewards are
rendered according to the merit of each man's
action. Otherwise, if all things happen by fate, then
nothing is in our power. For if it is predestined that
one man be good or the other to be evil, then the
first is not deserving of praise or the other to be
blamed. Unless humans have the power of avoiding
evil and choosing good by free choice, they are not
accountable for their actions.? (pg. 70) These
sentiments are echoed by Clement3, Archelaus4,
and Methodis5. (pg. 71)

Early Christians based their beliefs upon:

e For God so loved the world that he gave his
one and only Son [unique, one and only (rd)],
that whoever believes in him shall not perish
but have eternal life. (John 3:16)

e The Lord is not slow in keeping his promise,
as some understand slowness. He is patient
with you, not wanting anyone to perish, but
everyone to come to repentance. (2 Peter 3:9)

e The Spirit and the bride say, "Come!" And let
him who hears say, "Come!" Whoever is
thirsty, let him come; and whoever wishes, let
him take the free gift of the water of life.
(Revelation 22:17)

e This day I call heaven and earth as witnesses
against you that I have set before you life and
death, blessings and curses. Now choose life,
so that you and your children may live.
(Deuteronomy 30:19)

b. But Doesn't The Bible Say ...?

.

4.

o Id0v, £pyopon ypryyopa, Kot 1 avtopolBn Mov
gtvor pali pov, yio va 00ow otov kabéval
GOLPMVO, LLE TO £pYO0 TOV. (ATok. 22:12)

o IlpocéEre Tov e0VTO GOG Kot TO dOYUA. ZVVENIOE
o€ aVTd, YTt Kdvovtog avtd Bo cdoELg Kot ToV
€0VTO GOL KOl VTOVG TTOL o€ akovv. (1 Tip.
4:16)

Apa, 1o Tpaypotiko {ntnua dev eivor Bépa Tiotng
o115 pagéc, adra Bépa epunveiag g I'paoens. H
Aylo I'pagr| Aéetl 0Tt «pe ™ xapm cmbeite péow g
7o, Kot avTtd Oyl amd £0dg gival ddpo Oeob, oyt
£py@v, TOLAAYIGTOV KOvelg dev pémel va kKavynOed».
(Egeo. 2:8, 9) Ko dpwg n Ayla I'paen Aéet emiong:
«BM\émete 61 0 AVOp®TOG SIKODVETAL LE EPYOL, KoL
oyt povo e oty (lak. 2:24) [O Xpiotiavikog
KOGHOG YeVIKA OAAG €101KA 1) eKKANGio TOVL
Mmzepkot] To d6yua TG copiog SEYETOL QLT TNV
TPDTN ONAWDOT) AAAG OVGLOCTIKE OKVPMOVEL TN
ogvtepn. To TpdYo YP1oTIOVIKO SOy THG COTNPIG
dtvel v 1d1a Bapdnrta kot ota dvo. Emiong, ot
TpmToL Xp1oTiavoi dev miotevay 0Tl 0 AvOpmTog
elvar tedeiog d1epBappévoc Kot avikavog va Kévet
Koo, (oeh. 64)

Mmnopet va yabel éva cwldpevo dropo;
E@pbcov o1 mpadTor Xpiotiavol mictevay 6TL 1
GLVEYNG TIOTN KOl 1) LITAKOT oG Eivol omapaitnTeg
Yo TN 0OTNPi0, TPOKLATEL PLGIKE OTL T{GTEVAVY OTL
éva «omlopevoy dtopo Ba pmopovice va KataAnget
va yafel. (ogh. 65)

O TeptvAlovog (mepinov 160 - mep. 225) Eypaye:
«Mepikoi avOpmOTOL GLUTEPLPEPOVTAL GOV VAL TV
VROYPEDHEVOG 0 OeOG va. YapiceL AKOUN KOt GTO
avda&lo dmpo Tov. Aegv apaipeitarl 0vTd T0 dDPO Omd
moAL0VC." «Eivan ypoappévo: «Omnotog vopévet
péYpL TEAOVG, anTog o cmBely. [Math. 10:22] (cel.
65)

"Eva and ta €ddoia mov avaeépoviat ival To
eodopro EPpaiovg 10:26: «Edv cuveyicovpe
ECKEULEVO VO OUAPTICOVHE apov Adfovpe T
yvoon g ainbetog, dev pévet kapia Bucia yio tnv
opoption.

H Oudda mov kppvée m compia povo pe ™ xépn
Yrhpye o opdda, ot I'vootikoi, mov didackav 0Tt
0 avOpwToc NTaV EVTEANDC dte@Bapuévog Kot 0Tt Ta
épya dev mailovy kavéva poOLo ot cmTNPio LOC.
Ioyvpiotnioay 6T1 0 OedG TOVG elye OmOKAADYEL
E101KEC YVADGELG TTOV OEV €lYE TO KOPLO COUA TOV
Xpiotavav. [Tiotevay 611 0 Bedc, o dnuovpyog,
ntav évag KaTmtepog Oedg, £vag dLapopPeTIKOC Bedg
oand Tov O¢d, Tov matépa tov Incov. Enopévag, o
avBpomog dnuiovpyndnke amd Evay katmdtepo Bgd




e Choose life that you may live.

e Salvation does not depend on man's desire or
effort.

e God does not want any to perish but to come to
repentance.

e God has mercy upon whom He wills. (pg. 73)

The early Church believed there will be a just
judgment by God but it is our responsibility to live
righteously. So, consider:

e He has showed you, O man, what is good. And
what does the Lord require of you? To act justly
and to love mercy and to walk humbly with
your God. (Micah 6:8)

e See, | set before you today life and prosperity,
death and destruction. For | command you
today to love the Lord your God, to walk in his
ways, and to keep his commands, decrees and
laws. (Deuteronomy 30:15-16)

o Do you show contempt for the riches of his
kindness, tolerance and patience, not realizing
that God's kindness leads you toward
repentance [a lifestyle change]? But because of
your stubbornness and your unrepentant heart,
you are storing up wrath against yourself for the
day of God's wrath, when his righteous
judgment will be revealed. God "will give to
each person according to what he has done." To
those who by persistence in doing good seek
glory, honor and immortality, he will give
eternal life. But for those who are self-seeking
and who reject the truth and follow evil, there
will be wrath and anger. (Romans 2:4-8)

e There is significant difference between
foreseeing something and causing it. (pg. 76)

3. What Baptism Meant To The Early Christians

Jesus' statement to Nicodemus that one must be born of
water and spirit was universally understood by early
Christians to refer to water baptism [Gr. baptizo -to
immerse. (rd)]. (pg. 77) Irenaeus wrote "This class of
men [Gnostics who said humans cannot be reborn or
regenerated through water baptism] have been
instigated by Satan to a denial of the baptism which is
regeneration to God.! (pg. 77)

Early Christians associated three very important
matters with water baptism and since this washing was
completely independent of any merit on the baptized
person's part, baptism was frequently referred to as
"grace." (pg. 78)

a. Remission of sins - based upon the following:

OV TO YOAOGE Kot 0 AvOpmToc givatl eyyevmg
dtepBappévoc wg amotéhespa. Epocov o dvBpwmog
NTav eyyevag dieebapuévog, o Oedc Y1og dev Oa
UTopovGE GTNV TPAYUATIKOTITA VO Yivel dvOpmmog.
"EXafe povo v oym avBpdmov. [Evvodvtag, av
NTav clpka Kot aipa, ogv Ba Tav avaudpTnToc.
(rd)] (ogh. 66)

O Anoctorog lmavvng eine: «[loAlol amatedveg
Bynkav oTov KOGHO TTOL deV OLOAOYOVV OTL O
Incovg Xpiotdc épyeton katd odpka. Avtdg eivar
amoTE®VOG Kot ovTiypiotogy. (B' lodvvn 7) Ot
I'vootwkoi NTov avtol mov apvidnkav 6t 0 Xptotdc
elye épBet katd ™ odpka. (ceX. 67)

2. Ty wiotevav yio Tov TpokaBopiopd kol Ty erevdepn
povinon

éva. [Tiotol otnv EAedBepn BovAnon
O mpadrol Xpiotiavol wictevav olevapd oty
elevBepn PovAnon. Mo Topaderypa, o lovotivog
Maptupag ékove 0VTO TO EMLYEIPN LD GTOVG
Popaiovg: «Exovue pdbet amd tovg mpoenteg Kot
moTeHOLE OTL elvar aAnBela OTL 1) TIH®pia, Ot
TILOPIEC KOt 01 OVTAHOPEG amodidovTal GOUPOVA
pe v a&lo g Tpaéng Tov Kabevog. AlapopetiKd,
av 6ha copPovv and T poipa, ToTE Timota dev givon
ot dvvaun pag. [Marti av etvon Tpoxabopiopévo o
évag avOpwmog va eivar Kahdg 1| 0 GALOG va. ival
KaKOG, TOTE 0 TPMTOG dev a&ilel Emavo 1 0 dAlog
va katrnyopnOei. Exktog av o1 avBpwmot £xovv
SOV VO, ATOPEVYOLV TO KOKO KOl ETAEYOVTAG TO
koA pe ehevbepn emdoyn, dev elval vTOAOYOL YO
T1g Tpdeig tovg.2 (ogh. 70) Avtd To cvvacHnpoTa
emovoropupavovrol and tov KAnuevta3, tov
Apyéraod kot tov MeBoonS. (ogh. 71)

Ot tpadTol yprotiovoi Bacilovtay 6Tig temoldnoelg
TOVG:

e Toti 1600 aydnnoe o Oedg Tov KOGLO TOL
£0woe ToV &vay Kot Hovadikd Y10 tov
[Lovaduko, évav kat povadiko (0)], mote
OTO10G TIGTEVEL GE AVTOV va. [ xobel oAAL va
&xet awovia o). (Iodvvng 3:16)

e O Kiprog dev apyel va tnpriioeL TV vTOCKEST
TOV, OTMG KATO10l KATAVOOUV TN BpadhTnTa.
Kdéver vropovn pali cov, un 0érel va yobel
Kaveic, oALG 6A0L va, EpBovv o€ petdvora. (2
[Tétpov 3:9)

e To Ilvedpa kon n voen Aéve, "Eda!" Kot
omotog akovet o¢ Aéet. « Edal». Omotog
duydet, ag Epbet. kot 6molog BEAEL ag TAPEL TO
dmpedv dmpo to vepod g Long. (Amorkdivyn
22:17)

e AvTf TN HEPO KOAD TOV OVPOVO KOL TN Y1 ©OC
péptoupeg evavtiov cov mov €Beca uTpooTtd
c0ov {m1 ka1 0avoTo, ELAOYIEC KOl KOTAPES.




And now what are you waiting for? Get up, be
baptized and wash your sins away, calling on
his name. (Acts 22:16)

He saved us, not because of righteous things
we had done, but because of his mercy. He
saved us through the washing of rebirth and
renewal by the Holy Spirit. (Titus 3:5)

Peter relating Christian baptism to Noah and
the flood stated - Water symbolizes baptism
that now saves you also - not the removal of
dirt from the body but the pledge of a good
conscience toward God. It saves you by the
resurrection of Jesus Christ. (1 Peter 3:21-22)
"Repent and be baptized, every one of you, in
the name of Jesus Christ for the forgiveness of
your sins. And you will receive the gift of the
Holy Spirit. (Acts 2:38)

The New Birth - Based upon Jesus' words to
Nicodemus, the early Christians also believed
water baptism was the channel through which
a person was born again. Irenaeus mentioned
this in a discussion on baptism, "As we are
lepers in sin, we are made clean from our old
transgressions by means of the sacred water
and the invocation of the Lord. We are thus
spiritually regenerated as newborn infants,
even as the Lord has declared: 'Except a man
be born again through water and the spirit, he
shall not enter the kingdom of heaven." (John
3:5) (pg. 79)

Spiritual Illumination - They believed that the
newly-baptized person, after receiving the
Holy Spirit had a clearer vision of spiritual
matters.

Baptism Was Not An Empty Ritual - Baptism
was the supernatural rite of initiation by which
a new believer passed from being the old man
of the flesh to being a newly reborn man of the
spirit. They did not separate baptism from faith
and repentance. They specifically taught that
God was under no necessity to grant
forgiveness of sins simply because a person
went through the motions of baptism.® (pg. 80)
Were Unbaptized Persons Automatically
Damned? - The early Christians believed that
God would do what was loving and just toward
pagans who had never had the opportunity to
hear about Christ.

The Evangelical Rite Of Passage - Generally
we evangelicals have rejected the historical
ceremony of the baptismal rebirth and have
developed our own special ceremony - the
altar call. When Peter was asked "What Shall
we do?" he did not say come down front and
invite Jesus into your heart. No, he told them
"Repent, and let every one of you be baptized

Topa emiéEre ) Con, Yo va (Roete eogig
Kol To Toudld cog. (Agvtepovopio 30:19)

ot. AALG dev Aéel n Bifhrog...;
o AudleEe ) Lo mov pmopeig va {Noelg.
e Hoompia dev eoptdror and v embopia 1
TNV TPOGTAdELD TOL AVOPDITOUL.
e O Oeodg dev BEAEL va, yabel Kavévag adldd va
épbel ot petdvola.
e O Beog eheei 6molov BéAeL. (oel. 73)

H npodym ExkAnecia micteve 6Tt Bo vdpEet dikoun
Kkpion amd tov Oed, aAld givar dikn pag evdvvn va
Covpe dikara. Aomdv, oKeEPTEITE:

o Xov édeile, avBpome, Tt eivar Koo, Ko Tt
arortei o Koprog amd ecdg; Na evepyeic dikaio
KoL VoL aryortdig To €AE0G Kol VOL TEPTOTAG
tanmewvd pe tov Oed cov. (Miyaiog 6:8)

e Blénete, éBola unpootd cag ofjuepa Lo Kot
gunuepia, 0avoto Kol KaTaoTPOET]. AOTL GOG
dwotalw onuepa va ayordte Tov Koplo tov Ogd
G0G, VO TEPTATATE GTOLG OPOLLOVG TOV KOl VO
TNPEITE TIG EVTOAEC, TO SLOTAYUATO KOL TOVG
vououg tov. (Agvtepovopio 30:15-16)

o Aciyvelg mepippovnon yio to TAoHTN TG
KOAOGVVING, TNG AVOYNG KOL TNG VTOLOVNS TOV,
L1 GUVEONTOTOIMVTAG OTL 1] KAAOGHVT TOV
®eov 6 0dnyel ot petdvola [ahAayn TpoTOV
Long]; AALG AOY® TOV TEIGHOTOC Ko TNG
OUETAVONTNG KaPILiG oaG, omobnkevete opyn
EVOVTIOV GOC Y10 TNV NUEPA TNG OPYNG TOL
®eov, 6tav Oa amokaAvEOel 1 dikoun kpion Tov.
O B¢gdc «Ba dmoel oToV KabEVA GOUPOVA e
000 £YEL KAVEY. X€ EKEIVOLG TTOV [LE EMLOVT
670 KOAO avalntoov 86&a, Tiun kot abovacia,
0o ddoel aumvia Lon. AAAG Yo ekeivovg Tov
avalnTohv ToV E0VTO TOLG KOl TTOL ATTOPPITTOVV
v aAndeio kot akoAovbovv to Kakod, Oa
vrapyel opyn kot opyn. (Pouaiovg 2:4-8)

®  Ymapyel onuUovTIKN Ol0popd peTa&d ToL va
TPOPAEYELG KATL KOl VOL TO TPOKAAEGELS. (GEA.
76)

3. T ofjporve To BAmtTIONA Y10 TOVG TPATOVG

APLOTLOVOVG
H dqAwon tov Incod otov Nikddnpo 01t kémo1og
npénel va, yevvn el omd vepd Kot Tvevpa £Y1ve
TOYKOG MG KOTOVOTNTH o0 TOVG TPADTOVG
Xp1oTiovong OTL aVaQEPETOL GTO PATTTIOUN GTO VEPO
[[p. Bartilw -Pubilw. (rd)]. (cer. 77) O Epnvaiog
gypoye «Avt 1 téén tov avlpodnwov [['vootikoi Tov
gimav 0Tl o1 AvBpwmot dgv pmopovv va avaryevvnBodv 1
va ovayevvn 0oy pécm tov Panticpatog 6to vepod|
VoKV ONKaY omd Tov Zatavd 6€ pa dpvnon Tov




into the name [authority (rd)] of Jesus for the
remission of sins. Acts 2:38 "Actually, the
altar calls and associated prayers are a product
of the revival movements of the eighteenth and
nineteenth centuries. " (pg. 82) [Refer to
TBibleWay lesson Baptism into Christ]

4. Prosperity: A Blessing Or A Snare

Beloved, | pray that you may prosper in all thing and be
in health, just as your soul prospers. (3 John 2) Was
John promising them riches and health from God, the
health and wealth gospel? The following are some other
passages from the Bible. (pg. 84)

o

For the love of money is a root of all kinds of evil.
Some people, eager for money, have wandered from
the faith and pierced themselves with many griefs.
(1 Timothy 6:10)

Keep your lives free from the love of money and be

content with what you have. (Hebrews 13:5)

Do not store up for yourselves treasures on earth,

where moth and rust destroy, and where thieves

break in and steal. But store up for yourselves
treasures in heaven, where moth and rust do not
destroy, and where thieves do not break in and steal.

For where your treasure is, there your heart will be

also. (Matthew 6:19-21)

No one can serve two masters. Either he will hate

the one and love the other, or he will be devoted to

the one and despise the other. You cannot serve

both God and Money. (Matthew 6:24)

But if we have food and clothing, we will be

content with that. People who want to get rich fall

into temptation and a trap and into many foolish and
harmful desires that plunge men into ruin and

destruction. (1 Timothy 6:8-9)

a. The Dangers of Prosperity - Hermes (prior to
150 AD) wrote: "These are those who have
faith indeed, but also have riches of this world.
When tribulation comes, they deny the Lord on
account of their riches and business.... As a
result, those who are rich in this world cannot
be useful to the Lord unless their riches are first
cut down."® (pg. 85) [But God does not demand
poverty neither does He condemn wealth. He
condemns the desire or love of wealth. Paul in
Ephesians 4 advises Christians to work to have
to give to others. (rd)] But how can a person out
give God? If wealth is from God, a Christian
can't lose it by obeying God's Word and sharing
his wealth with the poor. (pg. 87)

b. What A Contrast Between Their Message And
Today's Message Today the gospel of
prosperity states "The Lord continued, "You say,
Satan, take your hands off my money!" because

Bamtiocpatog wov etvar n avayévvnon tpog tov O¢o.1
(oeh. 77)

O tpdTOL XPp1oTiovol cuvESEAY TPl TOAD OTLOVTIKE
Oéparta pe o fantiopa 6to vepd Kot 6edoUEVOL OTL
oo T0 TAVGLUO NTOV EVIEADG ave&aptnTo omd
omoladnmote a&io €K HEPOLS TOV PAPTIGUEVOL ATOUOV,
70 BARTIGHO GLYVE AVOPEPOTOV OC «XAPLS». (oeA. 78)

a.  Ao@eon apopTidV - pe fdon ta akoiovba:

Kot topa 1 mepruévelg; Enkwmbeite,
Bagptioteite Ko EemAvvete TG apaptieg cog,
emkaAdvtag to ovopd tov. (Ilpdéeig 22:16)
Mo écmag, Oyl AOY® TV opldV Tpayudtoy
oV elyope KAvel, aAld AOY® TOL ELEOVG TOV.
Mog écmaoe pe 1o TAYGILO TNG avayEVvNnong
Ko g avaveémong ano to Ayio [Tveopua.
(Tirocg 3:5)

O IIétpog cvoyetilet 1o yproTiavikd BanTicpo
pe tov Noe kot tov katakivoud dlweoe - To
vepd cupPoriletl To BanTioua TOL TOPO cOLEL
KoL €606 - O)L TNV apaipecn G Bpouds amd
TO GOUO AALA TNV VTOGYEST KOG
ouveidnong mpog tov Oed. Te omel pe v
avdotaon tov Incod Xpiotov. (1 [Té€Tpov
3:21-22)

«Metavonorte kot faptioteite 0 kabévag Gog
670 6vopa tov Incod Xp1otov yia T dpeon
TV apopTidv cog. Kot Ba AdaPete 10 ddpo tov
Ayiov Ivevparog. (Ilpaéeg 2:38)

H Néa I'évvnon - Mg Baon ta Adyto. tov Incod
otov Nukodnpo, ot tpdtot XpioTiavol
miotevay emiong Ot To PANTIGUA GTO VEPD
NTav TO Kavidl uEG® Tov 0moiov éva GTopo
avayevvidtay. O Eipnvaiog to avépepe avtod
og o ocvlntnon yo to Bénticpa, "Kabdog
glpaote Aempol oty apaptia, kabopilopaote
a0 TIC TOALEG LOC TAPAPACELS LECH TOL 1EPOV
vepou kot tng emikAnong tov Kvpiov. ‘Etot
OVOYEVVOLLOGTE TTVEVLOTIKO MG VEOYEVVITO
Bpéon, ommwg O Kvprog éxet dOnidoet: «Edav
vBpmmog dev avayevvnel pécm VOUTOG Ko
mvedaTog, oev Ba e16éX0el otn Poacireio Tov
ovpavavy.3 (Imavvng 3:5) (oeh. 79).
[Tvevpatikdg Pwtiopods - [lictevav 6TL 10
veoPonticpévo dropo, aeod Elafe to Aylo
[vebpa, giye o o Egkabapn 6pacmn TV
TVELLOTIKAOV BepdTmV.

To Banticpa dev NTav Eva KEVO TEAETOVPYIKO -
To BamTicpa NTOV 1 VIEPPVCIKN 1EPOTEAECTIO
NG KOOGS LE TNV omoia £vag VEOG ToTOG
TEPACE OO TO VO, EIVOL O YEPOG TNG GAPKAG GE
£voy TPOGOATO OVOLYEVVILLEVO GITOLLO TOV
TvedLOToG. Agv Egympioay To BARTIGNH 0o
v wiom Ko ™ petdvota. Aida&ov
GLYKEKPIUEVO OTL 0 OO dEV NTAV AVOYKAIOG




it's Satan who is keeping it from coming to you
- not Me."10 (pg.88)

c. Did Christians Enjoy Better Health - Letters
written by early Christians testify they suffered
from the same plagues and calamities as the rest
of mankind. (pg. 89)

5. Is Old Testament Morality Still Good Enough?
John Calvin taught emphatically that there was little
difference between the two [morality of the Old and
New Testaments (rd)].! (pg. 91) However, the
understanding of the early Christians was that the moral
teachings of Christ surpassed the moral teachings of the
Old Testament as the teachings of Christ went to the
spiritual meaning. (pg. 92)

The author raises several questions
a.  What Did Jesus mean when He Said "Do Not
Swear"? [Originally swearing meant calling upon
God to attest to or verify statements one had
made. Today it appears to mean "Is what you are
about to say completely the truth? The statement
"As God is my witness" appears to convey the
original meaning of swearing. (rd)]
b. Is War Morally Wrong? [God used and probably
still uses nations to produce situations in which
His will can be accomplished. (rd)]
¢. How Should A Christian View Capital
Punishment?
[God ordained government to bring order from
chaos. (rd)]

Pagan Christianity? Exploring The Roots Of Our
Church Practices,

Frank Viola and George Barna studied some writings
during the first three centuries to see if they could provide
and insight into teachings and practices of the first century
Christians. In their book Pagan Christianity? Exploring
The Roots Of Our Church Practices, 1998, Tyndale House
Publishing, Inc. they set forth charges that today's practices
are in conflict with Biblical teachings and first century
practices.

"It's time that the body of Christ get in touch with both the
Word of God and the history of the church to arrive at a
better understanding of what we can and should do as well
as what we cannot and should not do.” (Introduction pg.
xxvii) [Caution should be exercised in relying on history as
it often reflects erroneous practices and teachings rather
than the truth. (rd)]

Pagan Christianity?_charges that a great number of
activities and practices of the churches of today are in
conflict with biblical practices and teachings. They also

va, ODGEL APEST) QLOPTIOV ATANDG Kol LOVO
€MEON £Vl ATOUO TEPUGE A0 TIC KIVIIGELS TOV
Banticpotoc.6 (ogA. 80)

e Koartadikdotnkav avtéopata ot afdntiotor; - Ot
mp®dTol Xplotiovoli tictevay 1L 0 Ogdg Oa
£€KOVE 0,TL NTOV GTOPYIKO Kol S1KOL0 TPOG TOVG
E10MAOLATPEG TTOL OEV glyav TOTE TNV EVKALPIN
va, aKkoHGOLV Y1 TOV XPLoTo.

o The Evangelical Rite Of Passage - I'evikd
gUElg o1 evayyelkol Exovpe amoppiyel Tnv
IGTOPIKT TEAET TNG AVAYEVVI|ONG TOV
Banticpotog Kot éxovpe avamtugel T Ok Hog
€101KN TEAETN - TO KAAEGH TOV Popod. Otav o
[Tétpog pomiOnke "T1 Ba kGvovpe;" dev eine
KatePeite UMTPOGTA KO TPOOKAAESTE TOV
Incov oty kapdid cag. Oyt ta avoPiotikd
KWVAOTO TOV OEKATOV GYS00L KoL TOV OEKATOV
évatov awdva. " (ogh. 82) [Avatpélte 610
uéOnupo TBibleWay Baptism into Christ]

4. Evnpepio: Mo gvioyia 1] puo wayioo,

Ayamnroi, mpocebyopot va eunpeEPELG oE OAO KOl vaL
gloat vyme, OTwg evnuepel N yoyn cov. (3 Iodvvn 2)
Tovg vrosyotav o Imdvvng Thovtn Ko vyeia and Tov
®ed, T0 gvayyéAo Yo TV VYEia Kot TOV TAODUTO;
AxolovBovv pepikd aAlo omoondopoto and tn Bifio.
(oeh. 84)

o Twtim aydnn ywo to yprpa etvor 1 piCo Kabe gidovg
KakoV. Mepucoi avBpwmot, mpdhupot yia yprjuota,
&yovv mepumAavnOei amd Ty wiot Kot Slamépacay
ToVv €00TO TOVG pe ToAAEG Ohiyers. (1 TyuoBgo 6:10)

o Kpoamote  {o1 cog amadiaypévn and v ayamn
Y10 TO, XPUOTO KoL VO EI0TE TKAVOTOLLEVOL LIE
avtd wov &yete. (Efpaiovg 13:5)

o Mn pagedete yio Tov €0vTO GOG Onoavpovg ot YN,
OOV 0 GKOPOG KOl 1] GKOLPLAL KATAGTPEPOLV, KO
oMoV KAEQTEG e16dAL OV Kot KAEBoLY. AAAG
paléyte yuo Tov €0vTo cag Incavpoig oTov
oVPaVO, OTOV 0 GKOPOG KAl 1] TKOLPLE Oev
KOTOGTPEPOVV, KOl OTTOV 01 KAEPTEG deV E1GPAAAOVY
Kot KAEPovv. [t 6mov etvar o Onoavpdg Gov, exel
Ba givon ko 1 kapdid cov. (Matbaiog 6:19-21)

o Kaveic dgv umopel va vanpetioet 6vo kvpiovg. 'H
0o pionoet To éva, kot Oa ayamioet to dAlo, 1 Oa
apoclmbel otov Evav kot Ba TepLppovncEl TOV
dAro. Agv pmopeite va vanpemoete Kot tov Ogo
Ko o ypruo. (MatBaiog 6:24)

o AN av &govpe paynTo Kot podya, Oo apkecTovuE
og avto. Ot dvBpmmot Tov BEAoVY va TAovTicovv
TEPTOVV OE TEPAGILO KO TOYido KOl 6 TOAAES
avonteg kot PraPepég embupieg mov Pubilovv Tovg
avBpOTOLG OTNV KATAGTPOPN KOl TNV KATAGTPOPT.
(1 TywoOe0 6:8-9)

a.  Ovxivévvor g eunuepiag - O Epung (mpv amd
10 150 p.X.) éypawye: "Avtol givor ekeivol mov
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charge that by using the proof texting method, scripture is
taken out of context to support a teaching and/or practice.

The areas being challenged are:
e Church Buildings
Order of Worship
Worship
Pastor
Sunday Morning Costumes
Ministers of Music
Tithing and Clergy Salaries
Baptism
Lord's Supper
Christian Education
Approach to Understanding the New Testament

[Note: These charges cannot be blindly accepted or
rejected neither can our current church practices.
Therefore, scriptures used by the author supporting his
charges must be kept the context, analyzed, including the
determination of audience to whom written, the problems
being addressed and discussed with other Christians. Keep
mind open. Be aware of personal traditions in our
interpretation. Hold any suggested changes, if any, until all
analysis is completed. Then review as a total package. (rd)]

Church Buildings

"Ancient Judaism was centered on three elements: The
Temple, the priesthood and the sacrifice. When Christ
came, He ended all three by fulfilling them in Himself. He
is the temple who embodies a new and living house made
of living stones - "without hands." He is the priest who has
established a new priesthood. He is the perfect and finished
sacrifice.! Consequently, the Temple, the professional
priesthood, and the sacrifices of Judaism all passed away
with the coming of Jesus Christ.2. Christ was the
fulfillment and the reality of it all.? It can be rightly said
that Christianity was the first non-temple-based religion to
ever emerge. According to footnote 6 Arthur Wallis in The
Radical Christian, on page 83 he wrote "In the Old
Testament, God had a sanctuary for His people, in the
New, God has His people as a sanctuary.” (pg. 10-11)

After the destruction of Jerusalem Jewish Christians waned
and Gentile Christians with their pagan backgrounds
become more prominent.

Clement of Alexander [united Greek philosophical
traditions with Christian doctrine
(Wikipedia/wiki/clement_of_alexander and wiki/platoism) was
the first person to use the phrase "go to church."® However,
Christians did not erect special buildings for worship until
the Constantinian era in the fourth century.*? (pg.12)

When Christianity was born, it was the only religion on the
planet that had no sacred objects, no sacred persons and no

&yovv TioTn, dALA £XOVV Kot TAOVTH CVTOV TOL
Kocpov. Otav €pBet n OAlym, apvodvtal Tov
Kvpro Ady® tov Thohtou Kot g emyeipnong
TOVG... (¢ OmOTELEG LA, OGOL EIVOL TAOVGLOL GE
oVTOV TOV KOGLO Ogv pmopohv va eivat
yphootl atov Kvplo av tpadta dev komovv o
Ao T0VG."3 (o€, 85) [AMAG 0 Bedg dev
amortel Ty 00TE KOTAdKALEL TOV TAOVTO.
Kotadwdlel tnv embopio | v aydmn tov
mhovtov. O IMavrog otnv Epeciovg 4
cuppovledel tovg Xpiotiavoig va epydlovron
Y va TpEREL va, divouv 6Tovg dALovc. (9)]
AN TG pumopet Eva AToUo Vo, 0oeL Tov Bg0;
Edv o mhovtog givor and tov Ogo, £vag
Xpiotiavodg dev umopel va tov xdoet
vaxKovovtag otov Adyo Tov Ocob Kot
popalovtag Tov mAoHTO TOL UE TOVG PTMYOVG,.
(o). 87)

b. Tuavtifeon peta&d tov PUNVOUOTOG TOVE KOl TOV
OMNUEPIVOV UNVOUOTOC ZNEPT, TO EVOYYEALO
g gunuepiag niover «O Koprog cuvéyioe,
"Agg, Zatavd, mhpe Ta yEPLo Gov amd Ta
ypnpatd pov!" yuoti eivor o Xatovag mov 1o
eumodilel va épbel oe céva - oyt Eym."10
(oe).88)

C. AmoidauPavav ol Xpiotiavoi Kaidtepn Yyeia -
EmotoAég mov ypaetnray omd TpdToug
Xp1oTiovong LopTupodV OTL VITEPEPAY OO TIG
101ec TANYEG KOl KATOOTPOPES LLE TNV VITOAOITN
avBpordnta. (cel. 89)

5. Eivan axépo apketa ko n n0wn g Hoioag

A0k
O John Calvin didae pe Eppoaon 0Tt VINPYE HIKPN
dtapopd petald v dvo [MOwn g [MoAadg kot tng
Kowng Awening (rd)].1 (ogh. 91) Qotoco, 1
KaTavonon TV TpATov XploTiovav nTov 0Tt ot noég
ddaokarieg Tov Xpiotob Eemepvodoay Tig NOkég
ddaokarieg g [MaAadg Atbnkng kabdg ot
ddaokaAieg Tov XpioToh TNyaIvVaY GTO TVELLOTIKO
vonuo. (oei. 92)

O ovyypagéag B&tel TOALG epmTrLOTO

d. Tievvoovoe o Incovg dtav gine «Mnv opkilecary;
[Apyikd oprmpocio onuaive va Kaiel Tov Oed va
emPefardoetl | va enaknbevoet Tig INADOELS TOV
glye Kavel KAmoloc. XMpepa QoiveTal vo onpaivet
"Etvon avtd mov mpodKettan vo meite evieAdg
aAnBeia; H dnimwon "Onwg o Ogdg ivar
LEPTUPOG LOL" POIVETOL VO LETOPEPEL TNV APYLKT
évvolo, ¢ Pprotdc. (rd)]

e. Eival o moiepog nbucé Adbog; [O Oedg
ypnoonoince Kot mbavmng eEakolovdel va
¥pMNoLLoTolEl £0vn yio va dnpovpynoet
KOTAGTACELS OTIG OTOiEC UmopEl va ekmAnpmOel to
0énué Tov. ()]
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sacred spaces.18 The Christianity that conquered the
Roman Empire was essentially a home-centered
movement.? Worship, therefore is not spatially located,
nor extracted from the totality of life. Biblically speaking,
Christians 'holy place' is as omnipresent as their ascended
Lord. Worship is not something that happens in a certain
place at a certain time. (refer to John 4) It is a lifestyle.
Worship happens in spirit and reality inside God's people,
for that is where God lives today. [footnote 17 See J. G.
Davis, The Secular use of Church Buildings, 3-4] (pg. 14)

In the second and third centuries a shift occurred. The
Christians began to adopt the pagan view of reverencing
the dead.® Their burial places were later viewed as "holy
space” resulting in the building of small monuments and
shrines to honor their dead. (pg. 15-16)

Prior to Constantine granting them freedom from
persecution, Christians were a small despised minority. But
the Roman Empire was divided between pagans and
Christians and Constantine needed to unite it. [In an
attempt to unite it, he established a state church and began
merging Christian and pagan doctrines by renaming pagan
practices with Christian names. (rd)] He also began the
construction of church buildings. So, if Christians had their
sacred buildings as did the Jews and the pagans, their faith
would be regarded as legitimate." (pg. 18) [This feeling is
current today. Thus, by focusing on buildings we may
distract from Christ. (rd)]

Constantine's church buildings were spacious and
magnificent modeled after the basilica (common
government buildings designed after pagan temples).%
They were wonderful for seating passive and docile crowds
to watch a performance. This was one of the reasons
Constantine chose the basilica model.®® The basilica also
allowed the sun to fall upon the speaker when he faced the
congregation.®® (pg. 22)

The Christian basilica had an elevated platform with an
altar and bishop's chair, the cathedra or throne.®* This chair
replaced the seat of judgment of the Roman basilica*®
Therefore power and authority rested with the chair. From
this seat the bishop delivered his sermon.®” (pg. 23) The
chair or pulpit elevated the clergy to a position of
prominence thus placing him high and above the other of
God's people. Then the pew inhibited face to face
fellowship, ushering in or becoming a symbol of lethargy
and passivity making corporate worship a spectator
sport.}” (pg. 34)

The advent of the church building brought significant
changes to the Christian worship:
a. Rituals of the imperial court were incorporated into
the liturgy.

f. ITog mpénet va PAénet évog xproTiavog T Oavotikn
TOWVN;
[O Bedg 6pioe TNV KLPEPYNION VA PEPEL TAEN Ao
70 xdog. ()]

HMayoavietikog Xprotrovienoc:; Eéspsovavrog tic pilsc
TOV EKKANGLUGTIKOV NUC TPOIKTIKAYV,

O ®pavk Bidra kot o TCoptl Mrdpva perétnooy Kamoo
YPOMTA KOTE TOVG TPELS TPMTOVS OLDVEG Y10 VO SOVV OV
UTOpOoVGaY VoL TOPEGYOVY KOl VO, KATAVONGOLV TIG
dackaAieg Kot TIC TPOUKTIKES TOV XPIOTIOVAV TOV TPDTOV
alova. Xto Bifiio Tovg Pagan Christianity; Exploring The
Roots Of Our Church Practices, 1998, Tyndale House
Publishing, Inc. datdinwoay Katnyopieg 0Tl 01 GNUEPIVES
TPOUKTIKEG EPYOVIAL GE GUYKPOLGT L TIG PIPAIKES
SUCKAAIEG KO TIC TPOUKTIKES TOV TPMTOV CLLDVAL.

«Eivar koupdg 1o odpa tov Xpiotod va £pbetl o eman
1660 pe Tov Adyo Tov Bg0h OGO Kal pe TNV 1eTopio TG
eKKANGlaG Yo vo KATOANEOVE GE Lol KOADTEPN
KOTOVONGT TOV T UTOPOVLE KOl TPEMEL VA, KAVOLLLE KABMG
K01 TL OEV UTOPOVLLE KO TL OEV TPEMEL VA, KAVOVILEN.
(Ewoaywyn oeh. xxvii) [IIpénetl va divetar mpocoyn 6tav
Bacopaote oty wotopia, KaBOG cuyva avtavakid
AavOoacuéveg TPaKTIKES kal O1dackaiieg Topd TV aAnOela.

)]

[MoyavieTikdg XploTioviopog; Kotnyopel 0t £vag pueydiog
aplOLOG dPOCTNPIOTHTOV KOl TPOUKTIKMV TOV CYLUEPIVAOV
EKKANGCLOV EpyeTan 6€ oOYKpovon Ue Tig PiAkég
TPOKTIKES Kol ddackolies. Katnyopolv emiong Oti ne
YAPNON TNG OTOJEIKTIKNG HEBOSOV YPAMTOV UNVOUATOV, 1)
YPOON apatpeital omd T0 TANIGLO Y10 Vo VITOSTNPIEEL ol
ddackaAio /KoL TPOKTIKY.

On topeig mov apgioPnrovvral ivat:
¢ ExiAnowotikd Kripla
Taypa Aatpeiog
Aoatpeio
ITaotopog
Kvpuokdriceg Hpmwvég Xtorég
Ymovpyoi Movcikig
Agxotiavoi kot MieBoi KAnpikaov
Béntiopa
Aginvo tov Kvpiov
Xprotiovikny Ayoyn
IIpocéyyion ywo v Koatavonon e Koawnig
AwONKng

[Enpeimon: Avtég ol ypemaoelg dgv umopohv va yivoov
TUPAQ OTOOEKTEG 1) OMOPPITTOUEVEG OVTE Ol TPEYOVCEG
EKKANGLOOTIKEG LaG TPOKTIKES. Emopévme, ot ypapéc mov
YPTOLLOTOLOVVTOL OO TOV GUYYPUPEN TTOVL VIToGTNpilovV
TIG KOTNYOpiEC TOL TPEMEL Vo S10INPOVVINL GTO TAGIG10, VA
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b. Candles appeared following the practice of carrying
candles before the emperor's entrance.

c. Burning of incense when clergy entered room.

d. Special robes patterned after those of Roman
government officials.

e. Processional music for the beginning of services by
choirs.

f.  Professional clergy performed the "worship service
replacing open participation and intimacy of all
worshippers.

As one Catholic scholar wrote, with the coming of
Constantine "various customs of ancient Roman culture
flowed into the Christian liturgy ... even the ceremonies
involved in ancient worship of the emperor as a deity
found their way into the church's worship, only in their
secularized form.1%° (pg. 24-25) With the advent of church
buildings with elevated or raised floor, significance is
added to one function over others. By inhibiting fellowship
worship begins to become non-participatory. Therefore, an
activity done in a specific place and removed from
everyday life. (pg. 38) [The Bible is silent on the assembly
facility: its arrangement, size or ownership. (rd)]

Order of Worship

The meeting of the early church was marked by
spontaneity, freedom, every-member functioning, vibrancy
and open participation. (pg. 50)

Consider:

e 1 Corinthians 12:14 Now the body is not made up
of one part but of many.

e 1 Corinthians 12:18 God has arranged the parts in
the body, every one of them, just as he wanted
them to be.

e 1 Corinthians 12:27 Now you are the body of
Christ, and each one of you is a part of it.

e 1 Corinthians 12:31 But eagerly desire the greater
gifts.

e 1 Corinthians 13:13-14:1 And now these three
remain: faith, hope and love. But the greatest of
these is love. Follow the way of love and eagerly
desire spiritual gifts, especially the gift of
prophecy.

1 Corinthians 14:12 Try to excel in gifts that build up the
church, [the assembled Christians (rd)].

Paul discussing activities of the assembled church states
"When you come together, everyone has a hymn, or a word
of instruction, a revelation, a tongue [a language foreign to
either the speaker or hearer therefore in need of translation.
(rd)] or an interpretation. All of these must be done for the
strengthening of the church. If anyone speaks in a tongue,
two - or at the most three - should speak, one at a time, and
someone must interpret. If there is no interpreter, the

avOADOVTOL, GUUTEPIAUUBOVOLEVOD TOV TPOGOLOPIGLLOV
TOL KOOV GTO OTOI0 YPAPTNKV, TOV TPOPANUAT®V TOL
avtetoniCovral kot cu{ntovvral pe GAlovg XpioTiavoug.

"Eyete to poakd cag avotytd. Na yvopilete Tig Tpoc®mIKES

TaPadOGELS GTNV EPUNVEL Lag. Aloutnpnote TuyoV
TPOTEWOLEVEG AAAAYES, EAV DTTAPYOLV, UEYPL VO
oAokAnpwBel OAN 1 avdAlvon. Ztn cuvéyela, EAEYETE OC
6UVOAKO TTakéTo. (1)]

EkkAnoiaoTikd Kripia

"O apyaiog lovdaiouds emkevipmvitav oe tpio ororyeio:
To vao, 1o 1epateio kot ) Bucio. Otav pbe o0 Xpiotog,
tereimae Kot Ta Tpio ekmAnpmdvovtdg ta péca Tov. Eival o
VoG TOL EVOAPKAOVEL Eva VEO Kot {ovTavO omiTL QTioyHévo
amo (ovtaveg métpeg - "yopig xépa." Eivat o 1epéag mov
€xel Kabiepaoet P véa ieposuvn. Eivoar n téheta kot
terelmpévn Bucia.1 Katd cvvémeia, o Naog, to
EMOYYEAUATIKO 1EpaTELO KO O1 Buoieg Tov lovdaiopov
wéOave pe v élevon tov Incov Xpiotov.2. Xpiotdg Nrav
N EKTANP®ON Kot 1) TpaypaTikdtnta 6Amv.3 Mropovpe
dwcaimg va emmBov 6Tt 0 XploTlovioog fTay 1 Tpd
Opnoxeia mov dev Pacilotav 6€ vaohg Tov epEavicTnKe
moté. Xtnv [Hodod Aabnkn, o @gog giye Eva iepd yia Tov
Ao Tov, oy Kawn, o @edg éxet tov Aad Tov wg
1epo».(oeh. 10-11)

Metd v katootpoen ¢ lepovoainu, ot Efpaiot
Xpilotiovoi peiodnkav kot ot EBvikoi Xpiotiavoi pe to
€10OAOLOTPIKO TOVG VTTOPaBpO Eyvav o e&€yovTec.

O KAnung tov AkeEdvopov [évace Tig eEAANVIKEG
PIAOGOPIKES TAPUOOGELS LE TO YPLOTIOVIKO SOV
(Wikipedia/wiki/clement_of alexander kot
wiki/TAATOVIGHOG) NTAV TO TPADOTO ATOUO TOV
YPTOLOTOINGE TN PPACT «TTNYOVE GTNV EKKANGIO».9
Q61660, 01 XploTiovoi dev £YTIGOV E01KH KTIPLO, YLo
Aatpeia péypt tov Kmvoetavrtivo. emoyn tov t€topto
aova.12 (ogr.12)

Orav yevvnOnke o Xplotiaviopoc, fitav 1 povn Opnokeia
GTOV TAOVITN OV OgV elye 1epd avTikeipeva, 1Epa
npdsmTa Kol 1epovs ydpovs. 18 O Xpiotiaviods mov
katéktnoe  Popaikn Avtoxpatopia ftav ovclocTikd
éva kivnpa pe enikevrpo to onit.22 Eropévac, n Aatpeio
dev givan yopikn evromiletal, ovte e€dyetat amd T0 GHVOLO
¢ ComMge. Biphikd pildvrog, o «1epdc tOmoc» Tmv
Xprotiavav givarl T060 Tavtoyol Tapmy 66O Ko 0
avaAneBévtog Kopioc toug. H Aatpeia dgv eivar kdtt Tov
oupPaivel o€ £vo, GUYKEKPLUEVO HEPOC GE (L0l
ovykekpiévn opa. (PAéne lodvvn 4) Eivor tpomog {ong.
H Aozpeia yiveton pe mvedpo Kot TpoyOTIKOTNTO LEGO GTO
Aad Tov Oco0, Yol ekel (el 0 Oedc onuepa. [vmoonueimon
17 BX. JG Davis, The Secular use of Church Buildings, 3-
4] (oek. 14)




speaker should keep quiet in the church and speak to
himself and God. Two or three prophets should speak, and
the others should weigh carefully what is said. And if a
revelation comes to someone who is sitting down, the first
speaker should stop. For you can all prophesy in turn so
that everyone may be instructed and encouraged. The
spirits of prophets are subject to the control of prophets.
For God is not a God of disorder but of peace. (1
Corinthians 14:26-33)

So, what are the points he is making?
e When you come together Assembled Corinth

Christians
e Christian men and women have total participation
o ahymn >
o aword of instruction >> different
activities based on
o arevelation >> individual

functions, gifts.
o atongue or an interpretation >

Today's church practice has revised the assembly into two
parts:
a. Bible study where women are allowed to speak
b. Worship Service where they are not allowed to
speak

e All of these must be done for the strengthening
of those assembled.

e Letus not give up [abandon, forsake (rd)]
meeting together, as some are in the habit of
doing, but let us encourage one another - and all
the more as you see the Day approaching.
(Hebrews 10:25)

Peel away the superficial alterations that make each
protestant church service distinct you will find essentially
the same liturgy [a prescribed order (rd)] but not
necessarily in the same order: (pg. 48-50)

e The greeting as one enters the building
Prayer and / or scripture reading
Song service
Announcements
Offering
Sermon
Benediction

So, where did the protestant order of worship originate?

1. It has its roots in the medieval Catholic Mass® which
incorporated

Vestments of pagan priest

Use of incense and holy water in purification rites
Burning of candles in worship

Architecture of the Roman basilica

Law of Rome as the basis of "canon law"

Title of Pontifex Maximus for the head bishop

D OO o

Tov 0ebTEPO KL TOV TPITO LDV CTUEIOONKE LA GTPOPT.
O XploTiavol dpyteav vo vio8etody TV EW0MAOANTPIKN
dmoyn tov cePacol Tev vekpav.30 Ot Tomol Taeng Tovg
BeopnOniav apydtepa Mg «1EPOG YDPOGH LLE ATOTEAEGLLOL
va ytilovton pikpd pvnpeio Kot iepd yio vo TGOV ToVG
VEKPOUG TOVG. (cel. 15-16)

[Ipwv tovg ddoel 0 Kovotavtivog tnv ehevbepia and tovg
Swypobe, ot XpioTiovoi Tav pio LIKPn TEPLPPOVIUEVN
petovortnta. AAAG n Popoikn Avtokpotopio yopiotnke
petald eldmloraTpdv Kot xplotiovdv Ko o Kovetavtivog
EMPETE VO TNV EVOCEL [X€ 1o TPOooTAOELD VO TO EVADTEL,
idpLoE o KPATIKY EKKANGIO Kol APYLOE VO GUYYMVEVEL
YPIOTIOVIKA KOl TAYOVIGTIKA dOYHaTo LETOVOUALOVTOG TIg
TOYOVIGTIKEG TPOKTIKEG LLE YPLOTIOVIKG ovopaTa. (9)]
Apyioe emiong TNV AVEYEPOT) EKKANGLOCTIKOV KTIPI®V.

"Etot, edv o1 Xprotiavol elyav ta iepd Toug KTipta OTmg ot

EBpaiot kot ot e18wAordTpeg, | miotn Tovg Ba Bempodviav
vouun." (ogk. 18) [Avtd 10 cvvaicOnpa etvor enikaipo
onuepa. 'Eto, eotialovtoc ota KTipto pmopet va
OTOGTAGOVE TV TPOGoyN omtd Tov Xp1oTo. ( rd)]

Ta ktipla v ekkAnoimv tov Keovetavtivov ftay
gupHYOPA KL VIEPOYX [LE TPOTLTO TN PocIAKT (Kowvd
KLPBePVNTIKA KTiplo GYESIOGUEVA GOUPDVE, JLE
€10AoLTPIKOVG Va01G).80 Hrav vépoya yio va
Kkaficovv mabnTikd Kot vrdkova TANON Yo va
TaPoKOAOLOGOLY pia TapdoTacT). Avtdg NTav Evag arnd
TOVG AOYOLG Y1 Tovg omoiovg o Kwvetavtivog emédeée to
povtédo g Pactitkne.85 H Bacihikn enétpene emiong
GTOV A0 VO TEGEL TAV® GTOV ORUANTY| 0TOV EPAeme TNV
ekkAnoia.86 (oe. 22)

H yprotiavikn faciiikm eiye o vrepoympévn e&€dpa pe
Boud kot £0pa. eToKOTOL, TOV KOOEIPIKO Vad )| TOV
0p6v0.94 Avtn 1 €dpa avtikatéoTnoe TNV £6pa. TG Kpiong
™G pOUAIKNG BaciAtknc.95 Erouévmg, 1 1oydg kot n
g€ovaoia elyav v £0pa. Amd avtr T 0€om 0 emickomog
EKQOVNOE TO KNpLYUd T0V.97 (ogh. 23) H é0pa 1 o
dupovag avoymve Tov kKANpo ot eEéyovoa BEon,
TomofeTOVTOG TOV £T01 YNAAQ Kot TAV® otd TOV GAAOV TOV
A000 Tov Be0V. TN GLVEYELD, TO OTAGIOL EUTOICE TN
GUVOVOGTPOPT| TPOCHOTO UE TPOSMTO, EYKOVIALOVTOG )
£€ywve oOpuPoro ANBapyov Kot TaNTIKOTNTOG KAVOVTOG TV
eTopikn Aatpeio a0ANpa Beatmv.175 (oeh. 34)

H é\evon tov vaov épepe onUavTiKES aAlayEC 0T
YPIOTIOVIKT AoTpeia:

0. Ta teleToVpYIKA TNG CVTOKPATOPIKTG CLANG
eV UATOONKAY 6T AgtTovpyia.

h. Ta xepid eppaviotnray akolovddvrog v
TPOKTIKN TNG LETAPOPAS KEPLOV TPV O TNV
€lcodo Tov avtokpdTopa.

i.  Ouuiapo kKotd TV (6060 TOV KANPIKOV TNV
aifovoca.




g. Pagan rituals for the Mass'’ (pg. 53)

2. Luther railed against the miters and staffs of the Roman
Catholic leadership and its teaching on the Eucharist.
Therefore, he made preaching, rather than the Eucharist,
the center of the gathering.?® "A Christian congregation
should never gather together without preaching of God's
Word and prayer, no matter how brief" ... "the preaching
and teaching of God's Word is the most important part of
Divine service."? (pg. 53)

The major changes that Luther made to the Catholic Mass
[Eucharistic or Lord's Supper (rd)] were:
a. Performed in language of the people
b. Gave sermon the central part
c. Introduced [returned to (rd)] congregational singing
d. Abolished the idea that the Mass was a sacrifice of
Christ
e. Allowed congregation to partake of bread and cup,
rather than just the priest. (pg. 55)

3. Calvin did away with the pipe organ and choirs as they
were not explicitly mentioned in the New Testament.®

(pg.58)

4, Puritan Calvinists forsake the clerical vestments, icons,
and ornaments.®® The sermon reached its zenith in the
American puritans. They also punished by putting in stocks
and fined members who missed the Sunday morning
sermon.® 8 (pg. 63)

5. The Methodists popularized the Sunday evening
worship.% (pg. 64)

6. The Frontier-Revivalists changed the goal of preaching
to evangelist sermons.* (pg.65)

7. The Methodists and the Frontier Revivalists gave birth
to the "altar call." 1'? (pg. 66) Referred to as the "anxious
bench" by Charles Finny.'*® The most lasting element of
Finley was pragmatism if something works, it should be
embraced regardless of ethical considerations.'!? (pg. 67)
Or, "the ends justifies the means." (pg.68) American
Frontier-Revivalism turned the church into a preaching
station and reduced the assembly experience of edification
into an evangelistic mission.'? It created pulpit
personalities as the dominating attraction for the church.
As a result mutual edification of every-member functioning
to corporately manifest Jesus Christ before principalities
and powers was lost.'?” (pg. 69)

8. D. L. Moody in the late 1800's introduced the "sinner’s
prayer"1*¢ and Billy Graham updated Moody's technique
some fifty years later.**’ (pg. 70)

j.  E1dikég poumes S10KOGUNUEVESG GOUPOVO UE AVTEG
TOV POUOTKOV KUBEPVNTIKOV aEIOUATOOYMV.

k. Tlopmixn povoikn évapéng axkolovdidv and
YOPWOiES.

I.  Emayyelpatieg kAnpikoi tédecav ) «Aatpeion
aVTIKOOIGTOVTOG TNV OVOLYTH GUUUETOYN KOL TNV
OIKELOTNTO OA®V TOV TIOTOV.

Onwg éypaye évag kaBoAkoOg AOYL0C, LE TOV EPYOUO TOV
Kovotavtivov «didpopa £dipa g apyoiog popoiKig
KOVATOUPOG EIGEPPEVCAV BTN YPLOTIAVIKT AELTOoVpYid. ..
QKOUN KO 01 TEAETEG TTOV ALPOPOVSAY TNV apyaia Aatpeio
oV avToKpdTopa mg Bedtnrag Pprkay Tov dpoUo Tovg 6T
Aatpeia g ekKANGiog, LOVO GTIV EKKOGUIKEVEVT] TOVG
popon .109 (cel. 24-25) Me v gppavion Tov
EKKANCLOGTIKOV KTIPIOV UE VTEPVYMOUEVO 1] VIIEPVYMOUEVO
danedo, n onpacio tpoctifetal og pia Asttovpyio Evavtt
TOV GAL®V. AvactéAlovtog T Aotpeia TG GVVASEAPOD
apyilel va yiveton pun cvppetoykn. Emopévoc, o
SpaoTNPLOTNTA TTOL YivETAL GE £VO GLYKEKPIUEVO LEPOG KoL
apapédnke amo v kadnuepv {on (oei. 38) [H Bifiog
glval GIOTNAN Y10l TIG EYKOTOGTAGEL GUVOPLOAOYNGNG: M
duataén, to péyebog N N wWokmaio ™. ()]

Tdaypa Aarpeiag

H ocvvavinon mg npdtng ekkAnciog onpadeuTnke amod
avbopunticpo, erevbepia, Aettovpyic OAOV TOV PEADV,
Covtavio Ko avotyti cvppetoyn. (cei. 50)

Tkeoteite:

e A Kopwbiovg 12:14 Topa 10 copa dgv
amoteleitonl amd Eva HEPOG AALA A0 TTOALA.

o 1 Kopwbiovg 12:18 O Bedc £xel TOKTOTOIGEL TO
HEPT TOV GOUATOG, KABEVA amd avTd, OTMG
axpimg Nere va giva.

o 1 Kopwbiovg 12:27 Topa gicte TO 6DLL0 TOV
Xp1o100, Kot 0 Kabévag oag eivar uépog tov.

e A'Kopwbiovg 12:31 AAAG emBopeite dakamdg Ta
UEYOADTEPQ dDPAL.

e  A'Kopwbiovg 13:13-14:1 Kot tdpa avtd to Tpia
TAPOUEVOLV: TTOTT, EATId Kot aydmn. AALG TO
peyoluTepO amd autd ivar n aydmnr. AkolovOnote
ToV OpOO TNG ayamng kol embupeite doKamC
TVELUOTIKA YopiopaTa, Wiaitepa To dMPO TG
mpoeNTEiOG.

1 Kopwbiovg 14:12 Ilpoonabnote va dwumpéyete o
YOPIGHOTO TOV 01KOJOOVV TNV EKKANGIQ, [Ot
ovykevipmpévol Xpiotiavoi (1)].

To Tved AT TOV TPOPNTMOV VIOKEVTOL GTOV EAEYYO TWV
apoentov. [ati o Oedg dev eivar Oeog atatiog arid
gipnvne. (1 Kopwvhiovg 14:26-33)

Aowdv, mota givon o onpEic TOL EMONUAIVEL
e Otav ovykevrpmBeite Xpiotiavoi tng Kopivhov




9. Beginning in 1906 the Pentecostal movement introduced
the lifting of hands, dancing in pews, hand clapping,
speaking in tongues [not some known language but
gibberish (rd)] and the use of tambourines. (pg. 72)

Therefore, the protestant order of worship is: (pg. 73-77)

a. Officiated and directed by a clergyman.

b. The sermon was made the center of a worship
service that was highly predictable, perfunctory and
mechanical, and with no spontaneity.

c. Mutual edification with participation by members
was repressed therefore became silent.

d. Passive liturgy with its limited functions implies the
putting in an hour per week is the key to victorious
Christian life.

The Sermon
By the removal of the sermon, the attendance at the Sunday
morning service is doomed to drop as the sermon is the
bedrock of the protestant liturgy. (pg. 85) It actually
detracts from the purpose for which God designed the
church to gather and has very little to do with genuine
spiritual growth. (pg. 86-87)
a. Itisaregular occurrence - once every week.
b. Itis delivered by the same person - professional
speaker.
c. Itisdelivered to a passive audience - a monologue,
or lecture.
d. Itisa cultivated form of speech - a specific
structure around 3 to 5 points.

In contrast the apostles' preaching was: (pg. 88)
a. Sporadic.
b. Delivered on special occasions to deal with specific
problems.
c. Extemporaneous without rhetorical structure.
d. Inadialogue form with questioning and
interruptions from the audience.

The earliest record of Christian source of regular
sermonizing is found during the second century.'* Clement
of Alexander lamented the fact that sermons did so little to
change Christians.™ (pg. 89)

The headwaters of the sermon goes back to the wandering
teachers, called sophists, of the fifth-century BC. They
were expert debaters using emotional appeals. Physical
appearance and clever language to "sell" their arguments.8
This spawned a class of men who became masters of fine
phrases, "cultivating style for styles sake." They were
experts at imitating form rather than substance?° Sophists
were identified by special clothing, had a fixed residence
where they gave regular sermons to the same audience and
earned a good deal of money. (pg.89)

e OvyproTiavol Avopeg Kot Yuvaikes £(ovv GUVOMKN

GUUETOYN

o évogouvog >

o uio AéEn ddacKoAiog >> SlapopeTIKég
dpaoctnprotteg pe Pdon

o W10 OTOKAALYT) >> ETUEPOVG AELTOVPYIEC,
dmpa.

o Mo YA®GoQ 7 po epunveio >

H onpepwvn exkAnolaotiki mpoktikn £xel ovabempnoet
cuvélevon og dvo PépN:
a. Meiétn g Ayiog ['pagnc 6mov emitpénetal oTig
Yovaikeg va AovV
b. Aatpeio 6mov dev emitpémetan vo. ANGovY

e Olo avtd mpémel va yivouy Yo TNV evioyvon
TOV GUYKEVIPOLEVOV.

e Acunv gykataietyovpe [va gykatalelyoue,
va gykotaieiyovpe (n)] ™ ovvavinon poli,
omm¢ ovvnBiCouvv va, kKGvouv KAmo101, dAAY Og
evBapplhvovpe 0 £vog Tov GALOV - KoL KON
neplocotePo KaBMG PAémete v Huépa va
minocidletl. (EBpaiovg 10:25)

Ee@AOVOIOTE TIG EMPUAVEINKEG OAAOLDGELS TOV KAVOLY
EexoploTy| KEOe TPOTESTAVTIKY| EKKANCLAGTIKN AglTovpYia,
Oa Ppeite ovclooTikd TV 1o Aettovpyia [pra
wpoPremouevn cepd ()] aAld oyl amapoitnTa pe Ty idwo
oelpd: (oeh. 48-50)

o O yopetiopds kabdg pmaivel Kavelg oto KTiplo
[Ipocevyn Kovn avayvoon ypapdv
Yranpeoia tpayoudion
Avokovacelg
IIpocpopd
Knpoypo
Evioyia

Aowmdv, and mod TponABe N TpotecTAVTIKN TAEN AdTPEing;

1."Exet 11g piec To0 61N pecaumvikn KaboAkn
Agrtovpyia9 mov eveopdtmce
h. Apou eldoloratpdv epia
i. Xpnon Bvpduatog Kot aylocpod oTig TEAETEG
eEayviopon
J.  Kéaywo kepuov ot Aatpeia
K.  Apyitektovikn TG poUOikig faciAikng
I.  To dikoio ¢ Podung og fdon tov «kovovikoh
daiovy
m. Titlog Pontifex Maximus yio Tov apylenickono
n. Ioayoviotikég tedetovpyieg yio T Agttovpyial7
(ogh. 53)

2. O AovBnpog drapaptupndnke Katd tov pafdov kot
papoidv g Popatokaboliknig nyeciag kot tng
dackariag g yio v Evyopiotio. ¢ ek tovTov, £kave
TO KNpLYLa, Kot Oyt TNV Evyapiotio, To k€vipo g
oLYKEVTP®ONG.26 «M1a ¥ploTIoVIKY EKKANGIa OV TPEMEL




About a century later Aristotle gave to rhetoric the three-
point speech.?? Orators could bring a crowd to a frenzy by
their powerful speaking skills.?’

The Greek sermon type found its way into the Christian
church around the third century...open meetings begin to
die out, and church gatherings became more and more
liturgical [rites prescribed for a religious service or public
worship (rd)] developing into a "service."*® Thus the pagan
notion of a trained professional speaker who delivers
orations for a fee moved straight into the Christian
bloodstream. (pg. 91) This new style emphasized polished
rhetoric, sophisticated grammar, flowery eloquence, and
monologue. (pg. 92)

This type of teaching or preaching has had a negative
impact on the church:
a. It makes the preacher the virtuoso performer.
b. It encourages passivity thus suffocating mutual
ministry and open participation meetings of
members.
c. It preserves the clergy even if not called such.
d. It de-skills the saints.
e. It produces impractical lessons.

The Pastor

Remove the present-day pastor/leader and Protestantism as
we know it would die. He is the embodiment of Protestant
Christianity the dominating focal point, mainstay, and
centerpiece of the contemporary church. The profound
irony is that there is not a single verse in the entire New
Testament that supports such. However, pastor is biblical.
(pg.106-7) Observe:

Ephesians 4:11 "He gave some as apostles, and some as
prophets, and some as evangelists, and some as pastors and
teachers" is the only verse where pastor is used. [This
Greek word for pastor, poiména, is translated as shepherd
within the same context of leader of the type mentioned in
Ephesians in 1 Peter 2:25. (rd)]

a. The word is plural.
b. It means shepherd(s) a metaphor describing
function.*

First century shepherds (pastors) were local elders
(presbyters) and overseers (guardians, sentinels) of
the church. Their function is at odds with the
contemporary pastoral role® [in most protestant
churches. (pg. 108)

The seeds of the contemporary pastor can even be detected
in the New Testament era. Diotrephes, who "love[d] to
have the preeminence" in the church (3 John 9-10).%? (pg.
109)

TOTE VO, GLYKEVIPAOVETOL YWPIC TO KNPLYUA ToL AOYOL TOL
B0l Kat TV TPOGEVYT, 0G0 GOVIOUN KL OV EIVAL)... «TO
KNpuyHo Kot 1 ddackaio tov Adyov tov Geob ival 1 to
O GNUAVTIKO PEPOG TNG Ociog vanpeoiag."29 (oeh. 53)

Ot onpavtikotepes arrayés mov ékave o AovOnpog otnv
KabBoiwn Agttovpyia [Evyapiotio 1) Aginvo tov Kvpiov
(] Arav:
a. ExteAeitan 6t yAdoco tov Aoov
b. "Exave knpuypa 10 KEVIPIKO HEPOG
c. EwonyOn [enéotpeye 610 (1)] eKKANGLOOTIKO
TPOyovdl
d. Katapyndnke n 1déa 611 n Agtitovpyio rav Bucio
oV XP1oTOV
e. Emupendtov oty ekkinocio va Aappdvel To youl
Kot To KOmeAAO, Kat Oyt Lovo o epéag. (oeh. 55)

3. O KaABivog kotdpynoe to 6pyovo Kot Tig YOpmIies,
KkaBag oev avapépovtay pntd oty Ko Awobnkn.64
(oe)l.58)

4. Ormovprravoi Karpiviotég eykatoleimovv ta KANpKa
Guota, Tig 1KOVEG Kot To 6ToAd10.86 To knpuyua EpTace
6710 (evih Tov 6TOVG AEPIKAVOVG TTOVPLTAVOVG,.
Twpovcav eniong Palovtag anobépata Kot TpdoTIHLO
o0 UEAT TTOV £YOCAV TO TPOIVO KNPVYUA TNG
Kvproknc.88, 89 (ceh. 63)

5. O1 MeBodiotég exhaikomoinoay TNV KupLoKATIKT
amoyevpativi Aatpeia. 98 (cel. 64)

6. Ot Frontier-Revivalists dAla&av Tov 610)0 TOL
KNPOYLOTOC G ELAYYEAOTIKA KNpOypHota.101 (cer.65)

7. O1 MeBodioTég kot o1 AvayevvnTég TV Zuvopmv
vévvnoav 10 «kdAespo Tov Pouovy. 112 (cel. 66)
AvaeépeTal g 0 «ovnovyog mhykog» omd tov ToopAg
®ivi. 113 To mo dapkég otoryeio Tov Divied NTav o
TPAYUOTICUOG, EGV KATL Aettovpyel, Oa Tpénel va to
vioBetioovpe aveEdpmra oo noucodg Adyovc.112 (oeA.
67)'H, «to o oxomdg aydlel ta péoay. (oer.68) H
Apepkovikn Zovoplokn AvayEévvnon LETETpEYE TNV
ekKAncia o€ otafud KNPLYUOTOC Kot peimoe TV epmelpio
NG OIKOJOUNGNG TNG CVYKEVIPWOGTG OE 10, ELAYYEALKN
amocToA. 125 Anpodpynoe tpocomkdTTEG TOV AUPrva
¢ 0 Kupiapyo a&lobéato yio v exkAncia. Qg
amotélecua, 1 apolaic ouodounon TG Aettovpyiog kKaOe
UEAOVG Y10 TNV ETALPIKT EKONA®OT Tov Incov XpioTon
mpwv yobovv o Tprykmdta kot ot e&ovoieg. 127 (oeh. 69)

8. O DL Moody ota, téAn tov 1800 giofyaye v
«IPOGEVYN TOV auapT@AoD» 136 kat o Billy Graham
avavE®GE TNV TeYXVIKN Tov Moody's mepinov mevivia
xpovia apyotepa.137 (oeh. 70)




Up until the third century, the church had no official
leadership. That it had leaders is without dispute. But
leadership was unofficial in the sense that there were no
religious "offices" or sociological slots to fill.*®

They were religious groups without priest, temple or
sacrifice.’ (pg. 109-110) [Leadership was / is a function
not a position. (Refer to TheBibleWay lesson Functions of
God’s Shepherds (rd)]

Ignatius of Antioch (35-107) was instrumental in the shift
toward a single leader. He elevated one of the elders in
each church above all others. The elevated elder was then
called the bishop [a word for overseer (rd)].2° (pg. 110-
111) Ignatius thought this was necessary to remedy false
doctrine and establish church unity.?” (pg. 112)

The bishop eventually became the main administrator and
distributor of the church’s wealth.™® In effect he became the
solo pastor of the church - the professional in common
worship (their spokesperson).*® (pg.112)

Clement of Rome, who died in about 100, is credited with
making a distinction between leaders and non-leaders,
laity® with Tertullian (c. 160 - c. 225) being the first to use
clergy.”® (pg. 113-114)

After the Council of Nicaea (325) bishops delegated the
responsibility of the Lord's Supper to the presbyters,
deputy bishops®® (pg. 114)

Cyprian of Carthage [third century] argued for an unbroken
succession of the bishops that traced back to Peter.% (pg.
115)

By the fourth century, the church followed the example of
the Roman Empire. Emperor Constantine organized the
church into dioceses [dioceses "a governor's jurisdiction™
www.etymonline.com (rd)] along the pattern of the Roman
regional districts. Later Pope Gregory shaped the ministry
of the entire church after Roman law.8! (pg. 119)

Constantine gave the bishop of Rome more power than he
gave Roman governors. They had the prestige of church
office bearers, a favored class, power of a wealthy elite and
more of a career than a calling.® The net result was
alarming: (pg. 120-121)

The clergy/laity gap widened as the clergy were the trained
leaders, guardians of orthodoxy - the rulers and teachers of
the people. They possessed gifts and graces not available to
lesser mortals. The laity were second-class, untrained
Christians.1% (pg. 122) This gave way to the ordination of
a spiritually elite group of "holy men."1% By the fourth
century the ordination ceremony was embellished by

9. Eekivyvtag 1o 1906 1o kivnua tov [levinkootiovody
EL0NYAYE TO CNKOUO TOV XEPLDV, TOV YOpO GE GTOGIO, TO
YEWPOKPOTNLQ, TNV OUAiD 08 YADGGES [0yl KATO1o YVOOTH
YAOGoG, 0ALG acvvaptnoies (rd)] Kot T xprion viéot.
(oeh. 72)

Emopévmg, n mpotectavtikn taén Aatpeiog eivat: (ogh. 73-
77)

e. Aegitovpyei kot devBoveton amd KANPKO.

f.  To knpuypa &yve T0 KEVTPO pLOG TEAETNG AATPEING
oV TV EEAPETIKA TPOPAEY T, ETUTOAON Kot
UNYOVIKT] Kot Yopig avBopunticuo.

g. H apoiPaio otoddunon e Tn GUUUETOYN TOV
LEADY KOTATIEGTIKE, ETOUEVOG EYIVE GLOTNAT).

h. H modntikn Aettovpyia e T1¢ TEPLOPIOUEVES
Aertovpyieg TG CLUVETAYETOL OTL 1] TOTOOETNON UG
opag Vv gfdopdada etvar To KAEWT Yo T Viknedpa
yprotiovikn Con.

To KRpuyua
Me v aaipeoT Tov KNPOYUOTOC, 1| TPOGEAEVCT) TNV
mpmvr| Aertovpyia g Kvprokng eivor katadikacpévn va
pelmBel kabdg to Knpvypa givor to Bepédio g
TPOTEGTAVTIKNG AglTovpyiag. (oeh. 85) Znv
TPAYULATIKOTNTA OPALPEL TOV GKOTO Y10 TOV 0010 0 Bedg
oYE0l0GE TNV EKKANGIN VAL GUYKEVIPAOVETAL KOl £XEL TOAD
UIKPT) GYECT| LLE TNV TPUYUOTIKT TVEVUATIKY OVATTUED.
(oeh. 86-87)
e. Eivar ouyvo pavopevo - pio popd v gfdopdda.
f. Tlapadiderar amd 10 1510 Gropo - exayyeipotio
OLUANTA.
0. Iopoadideton oe Eva madnTiKd Koo - €vog
LOVOAOYOG 1 Lol StiAeln.
h.  Eivat po kadAiepynuévn popen Adyov - o
GLYKEKPLUEVT Soun YOp® 6Tovg 3 pe 5 fabdpovg.

Avrifeto To KfpLYHO TOV 0TOCTOA®Y NTOV: (GEN. 88)
e. XmopadiKac.
f.  Tlapadidetol o€ E18IKEG TEPIMTAOCEL Y10 TNV
OVTILETMTIOT) GVYKEKPIUEV®V TPOPANULATOV.
0. Avtooyédio ywpig pntopikn doun.
h. X& popoen d1ahdyoL pE EPOTNGELS KOt SIUKOTEG 0O
TO KOWO.

H moAaidtepn ovapopd ypioTioviking TnNyNG TOKTIKNG
knpvéeng Ppicketar katd Tov dgvTepo amva.14 O Kinung
Tov AAeEavdpov Bpnvovoe 1o yeyovog 0TL Ta KnpOyUaTa
£ékavay TO60 Aya yio va aAAGEOLY ToVg Xp1oTiovong. 15
(ol 89)

H apyn tov knpOyHatog avayeTol 6TOVE TEPUTAAVMLEVOVG
S00KAAOVG, TTOV OVOUALOVTAY GOPIGTES, TOL TEUTTOV
aiova .X. Htav e1dikol culnmrég ypnouonoidvtog
GUVOUCONUOTIKEG EKKANGELG. ZOUOTIKY EUQAVIOT] KoL
£EVTTVT YADGGO Y10 VO «KTTOVATIGOVVY TOL EMLYEPTLLOTA
Tov¢. 18 Avtd dnuovpynce o TaEn avopmv Tov £yvay




symbolic garments and solemn rituals.??® This process used
the very same words from the Roman civil world.*? (pg.
123-125)

o The unscriptural clergy/laity distinction has done
untold harm to the body of Christ. (pg.136-137) It
divided Christians into first and second-class
Christians. It suffocated individual functioning and
made ineffectual the teaching that every member has
both the right and the privilege to minister in church
meetings. The pastor/preacher position rivals the
functioning headship of Christ in His church.#

e The present-day pastor was born out of the single-
bishop rule first spawned by Ignatius and Cyprian,
evolving into the local presbyter, which in the Middle
Ages grew into the Catholic priest. During the
Reformation he was transformed from priest into "the
preacher,” "the minister,” and finally "the pastor."” (pg.
141)

" The Catholic priests had seven duties at the time of the
Reformation.?%® The protestant pastor takes upon himself
all of these responsibilities plus he sometimes blesses civic
events. These duties were/are: (pgl41)

Preaching

Sacraments

Prayers for the flock

A disciplined godly life

Church rites

Supporting the poor

Visiting the sick

NooakwhE

Sunday Morning Costume

Every Sunday morning, millions of Protestants throughout

the world put on their best clothes to attend Sunday

Morning Church.! Originally dressing up for any occasion

was only an option for the wealthiest nobility. This

changed with the invention of mass textile manufacturing

and the development of urban society.® Fine clothes

became more affordable to common people. The middle

class was born and they began to emulate the envied

aristocracy.’ (pg. 148) Their pastors distinguished their

importance by their special clothing.

However, the dressing up represents: (pg. 148-150)

a. A division between the secular and the sacred.

b. The illusion that we are good because of our attire,
thereby possibly covering up less than godly lives.

c. Differences in social and/or racial classes.

d. A false delusion that one is "irreverent™ by wearing
informal clothing [not wearing our very best (rd)].

[Note: James 2:1-2 warns about an attitude of feeling
superior to others, partiality and looking down upon the
poor and "less fortunate.” (rd)]

KOPLOL TOV KOADV PPAGE®MV, «KKOAMEPYDVTAS GTUA Y10
¥apn Tov 6TVAY. Htav €1d1kol 6T pipnomn g Lopeng Kot
oL g ovsing.20 Ot coiotég avayvopifovtay and Ta
€101KA povya, elyov o otabepn Katokio 6moL Ekavay
TOKTIKG KNpOYyRoTa 6To {010 Koo Kot kEpOav apKeTd
ypnuatao. (oeh.89)

[epinov évav awmva apydTepa, 0 APIoTOTEANG £000E GTN
pNTOPIKN TV OpMa TV TPLdV onueiov.22 Ot pTopeg
puropovcay va pEpovV o TANB0G GE PPEVITION YAPT OTIC
1oyLpEg Toug delotnteg opiog.27

O eAviKdc TOmog Knphypatog Bprke To SpOUo TOv o1
YPIOTIOVIKT EKKANGia YOP® GTOV TPiTo aidvd... ot
avoytés cuvabpoicels apyilovv va ofvouv Kot ot
EKKANGLOTIKES GuVaBpoicels £ytvav OAO Kot o
AertovpyIKEG [TEETOVPYiEC TOV opilovTarn Yo OpNoKEVTIKN
Aertovpyia 1 dnpocio Aatpeia ()] eEeMocouevec og
«errovpyia 30 'Etot, ) mayoviotikn 1060 evog
EKTALOEVUEVOL ETOYYEALATIO OLIANTH TTOL EKQMVEL OLUATEG
£vavTl apoPnc peTaeépbnke katevbeiay 6T YPIOTIVIKA
KukAopopia Tov aipatoc. (oeh. 91) Avtod to véo HPog
£0m0E ELEAOT Ot GTIABOUEVN PNTOPIKT, TV
EKAETTUGUEVT YPOLUOTIKT, TV oVOIGUEVT] EVYAMTTIO KOt
TOV HovOLoYo. (oM. 92)

Av10¢ 0 TOTOC d1dacKaAing 1 KnPOYUOTOG EiyE apvNTIKO
avTIKTUO 6TV EKKANGia:
f. Kdvet tov iepoxnpuka tov fiptovolo epunvevt.
g. EvBappovel tv mabnrikdmra, nviyovrag ETol v
apotPaio dtoKovia Kol TIG AVOLYTEC GUVOVTICELG
GUUUETOYNG TOV HEADV.
h. Alaguidocoel Tov KApo axkdpa KL ov dev AEyeTat
€101
I. Agaipei Tovg ayiovg.
j. Hopdyet un mpaktikd padnuoto.

O MNaoTopag

A@apéaTe TOV OMUEPIVO TAGTOPO/apYN YO Kot TOV
[Ipoteotavtiopd émwg EEpovpe 6T Ba TéBove. Etvarn
gvodpkmon tov Ilpotestaviikod Xpiotiovicpol, 1o
Kuplopyo onpeio €0TioGNC, TO GTHPLYLO KOL TO EXIKEVTPO
g oOyypovng exkkAnocioc. H fabud eipwveia givan 6t1 dev
VILAPYEL OVTE £VOG OTiY0G o8 0AOKAN PN TNV Kaovn Atefnim
oL vo. vrootnpilel Kdtl 1€T010. Q20T6G0, 0 TAGTOPOC EVaL
Biprkos. (oer.106-7) Iapatnpnote:

Epeciovg 4:11 «Edmoe peptkodg mg amosTtOA0VG, Kot
GAAOVC G TPOPNTES, KAl AALOVG O EVAYYEMOTECG, Ko
GAAOVG G TOUEVES Kot S10ACKOAOVG Eival TO LOVO
€00.(10 OTTOL YpNooTOoLEiTAL O TAGTOPAG. [ALTA N
eEAMNVIKN AEEN Y100 TOV TAGTOPO, TOLLEV, LETAPPALETOL (OC
TOWEVOAG OTO 1010 TAOIG1O TOV MYETT] TOVL TVTOL TOL
avapépetal otoug Epeciovg oto 1 ITétpov 2:25. ()]

C. H Aéén etvon mAnBuvtikoc.




It was Clement of Alexander who argued that clergy
should wear better garments than laity.? (pg. 150) The
official Roman dress was gradually adopted by the priest
and deacons following Constantine's move to
Constantinople. 2° Jerome (ca. 342-420) remarked that the
clergy should never enter into the sanctuary wearing
everyday garments.* (pg. 151) By the Middle Ages, their
clothing had acquired mystical and symbolic meanings.*’

(pg. 152)

The Reformers adopted the scholar's black gown, also
known as the philosopher's cloak.** So prevalent was the
new clerical garb that the black gown of the secular scholar
became the garment of the Protestant pastor.** (pg. 152)

All this special clothing clearly distinguishes the two
classes: professional and nonprofessional perhaps even
discriminating against the nonprofessional. (pg. 154)

Ministers of Music

During Constantine's reign, choirs were developed and
trained to help celebrate the Eucharist. This practice was
borrowed from Roman custom, which began its imperial
ceremonies with professional music.?2 However, the root is
found in pagan Greek temples and Greek drama.® (pg. 158-
159)

With the advent of the choir in the Christian church,
singing was no longer done by all of God's people but by
the clerical staff composed of trained singers.® This shift
was partly due to the fact that heretical doctrines were
spread through hymn singing. The clergy felt that if
singing of hymns was in their control, it would curb the
heresy.6 This also increased the power of the clergy. (pg.
159) [Do the songs sung today promote non-biblical
teachings? (rd)]

Luther encouraged congregational singing during parts of
the service.?® (pg. 162)

In many contemporary churches, charismatic or non-
charismatic, the choir has been replaced by the praise
team.> (pg. 164)

Listen to Paul's description of a New Testament church

meeting: (pg. 166)

a. Every one of you hath a song. (1 Corinthians 14:26)

b. Speak to one another in psalms, hymns and spiritual
songs. (Ephesians 5:19)

Consider the words "Every one of you." Song leaders,
choirs and worship teams make it impossible by limiting
the leadership of Christ - specifically of leading His

d. Znuaivel Bookdg(ot) o LETOPOPE OV TEPTYPAPEL
™ Aettovpyio.4

[Mowpéveg (To1péveg) ToV TPMOTOL OV NTOV
tomikol mpesPitepot (mpesPitepor) kot endmTeg
(pVAaxeg, ppovpot) g ekkAnoiag. H Aertovpyia
TOVG £pyetan o€ avtifeon e Tov chyypovo
TOWOVTIKO pOA09 [oTIC TEPIOTOTEPEG
TPOTECTOVTIKEG EKKANGiEC. (ogl. 108)

Ot omt6pot Tov GOYYPOVOL TAGTOPO UITOPOVY Vi
aviyvevBovv axoun Kot oty eroyn g Kawvrg Atabrkng.
AOTPEQPN, TOV «OYOTd VO EXEL TIV VREPOY» OTNV
exkAnoio (I Iodvvn 9-10).12 (cgk. 109)

Méypt Tov Tpito oudva, 1 ekKAncia dev giye emionun
nyeoia. To 6t glye Nyéreg dev apeioPnreital. AAAL 1
NYecia NTOV avemioNUN He TNV EVVOla OTL OEV LITNPYOV
OpnoxevTtiKd «ypapeion 1| KOWOVIOAOYIKEG BEGELS Yo va
yvepicoovv.13

"Hrtav Bpnoxevticég opnddeg xopig tepéa, vao 1 Bucia. 14

(ogh. 109-110) [H nyeoia frav / givar o Aettovpyia oyt
uia 0éon. (Avatpéére oto pabnuo The BibleWay
Functions of God's Shepherds (rd)]

O Iyvatioc Avtioyeiog (35-107) énau&e kabopiotikd poio
GTN GTPOYPT TPOG Evav POVO NYETN. AvOymoe Evay and
TOVG TPEGPUTEPOLE G€ KABE EKKANGIQ TV AT OAOVE
Tovg dAlovg. O e&uyouévog Tpecfutepog ovopalotay Tote
emiokomog [ AéEN yia Tov eniokomo (1)].2%(oeh. 110-
111) O Iyvatiog Bedpnoe 6TL 0LTO NTOV ATOPAITNTO Y10 VO
Oepamedoet To YeVSEG OV O, KOL VO EOPULDGEL TNV EVOTNTO
g ekkAnociog.27 (oeh. 112)

O enioxomnog éytve TEMKA 0 KOPLOg SL0YEIPLOTIG Kot
dtavopéng Tov TAOVTOL NG eKkAnGiag.13 Znv
TPAYUOTIKOTNTA £YIVE O LOVOG TAGTOPOG TNG EKKANGIAG - 0
gmOyyeAUaTIOG TNG KOWNG Aatpeiog (ekTpOcmTOS TOVE).36
(oel.112)

O KAung g Pounc, mov nébave mepimov to 100,
TOTOVETOL OTL EKAVE SIAKPLOT] LETAED MYETAOV KOL N,
Aaikdv38 ue tov TeptvAliavd (mep. 160 - mep. 225) va
glval 0 TPMOTOG TOL YPNCIHOTOINGE KANPUKoHS.40 (ogh.
113-114).

Metd ) ZOvodo g Nikaiag (325) ot enickomot avédesav
v €uBdvn Tov Agimvov tov Kvpiov otovg mpesfitepoug,
avTIEMIoKOTOVG.53 (oel. 114)

O Kvunrprovog g Kapynodvag [tpitog armvag] vrootnpiée
pio 0d1ioTaoTn S10d0y| TOV EMGKOTMV TOV OVIKE GTOV
[1€1p0.60 (oeh. 115)




brethren into singing praise songs to His Father. (pg. 166-
167)

When worship songs can only be announced, initiated, and
led by the talented, this element of service becomes more
like entertainment than corporate worship.'” And only
those who "make the cut” are allowed to participate in the
ministry of leading songs. (pg. 167) [It is what is pleasing
to the attendees rather what is pleasing to God from the
attendees. (rd)]

Tithing and Clergy Salaries

Tithing does appear in the Bible. So, yes, tithing is biblical.
But it is not Christian. The tithe belongs to ancient Israel. It
was essentially their income tax. Never in the New
Testament or during the first century do you find Christians
tithing. (pg. 172) With the death of Jesus, all ceremonial
codes that belonged to the Jews were nailed to Christ's
cross and buried, never to be used again to condemn us.
[He came not to abolish the Law or the Prophets but to
fulfill them Matthew 5:17 (rd)] We see the first-century
Christians as stewards giving cheerfully according to their
ability - not dutifully out of a command-’ Giving in the
early church was voluntary® And those who benefited from
it were the poor, sick, orphans, widows, prisoners,
strangers and church planters. ° (pg. 173) [If a Christian
must tithe because commanded, then his gift is not
voluntary, not according to his ability and not from his
heart but because of duty. Thus, by giving his tithe one
earns his reward, salvation. (rd)]

In the third century, Cyprian of Carthage was the first
Christian writer to mention the practice of financially
supporting clergy. He urged that just as the Levites were
supported by the tithe, so should the Christian clergy.®
(pg.176) By the end of the tenth century, the tithe had
developed into a legal requirement to fund the state church
- demanded by the clergy and enforced by the secular
authorities!?® (pg. 177 So far as clergy salaries go,
ministers were unsalaried for the first three centuries. But
when Constantine appeared, he instituted the practice of
paying a fixed salary to the clergy from church funds and
municipal and imperial treasuries.*® Thus was born the
clergy salary. (pg. 178)

Giving salaries to pastors elevates them above the rest of
people. It creates a clerical caste that turns the living body
of Christ into a business. Since "the pastor" and his staff
are compensated for ministry, they are paid professionals
and the rest of the church lapses into a state of passive
dependence. If all Christians got in touch with the call that
lies within them to be functioning priest in the Lord's
house, why would we be paying our pastor? In addition,
paying a pastor encourages him to be a man pleaser. (pg.
180-181)

Méypt Tov TETOPTO aLdVA, 1] EKKANGIO 0KOAOVONGE TO
nmapdderypa g Popaikinc Avtokpoatopiag. O
avtokpatopog Kovetavtivog opydvwoe tnv ekkincio og
EMOKOTES [EMOKOTEG «ULHG OKO0O0GT0G TOL KLBEPVITI»
www.etymonline.com (rd)] cOppova pe to TpOTLTTO TOV
POUATKOV TEPLPEPELNKADY TTEPLPEPELDY. ApyoTepa o TTdmag
Ipnydproc Stopdpemae ™ dlakovio 0OAOKANPNG TNG
ekKAnoiog petd to popaikd dikao.81 (cei. 119)

O Kovotavtivog édmoe otov eniockono ¢ Popng
nepLocoTEPN e€ovoia and 6,11 £dwaoe otov Popaiovg
KuBepvntec. Elyav 10 KOpog TV EKKANGLOGTIK®V
aflopdtov, po eovonuévn Taén, tn dvvaun oG TAoVGLOg
EMT KoL TEPLOGOTEPO L0l KapEpa Tapd L kAon.99 To
KoBapd anotéreopa Hrav avnovyntikod: (cei. 120-121)

To yboua KANPIKOV/Adikdv d1evpivinke Kabmg ot

KAN POl NTOV 01 EKTALSEVUEVOL NYETEG, Ol PUANKEG TNG
opBodotiag - ot Gpyovteg Kot o1 SAGKAAOL TOL A0oV.
AéBetav ddpa Kot yGpeg TOL dev NTav Slobéciueg o
KaT®@TEPOVS BvnTove. O1 Aaikoi fTay devTepNC KATYOpiog,
aveknaidevtol yprotiovoi. 103 (ogh. 122) Avtd édmoe
6¢om Tov G YEPOTOVIN OG TVEVUATIKG EMT OPLAOOG
«ayiov ovdpavy. 120 Avth 1 dadikacio ¥PTGLLOTOI0V0E
T1G 1d1eG AéEE1S amd TOV pOUATKO ERPOALO KOGHO.121 (oE.
123-125)

e H avtiypaeikn didkpion kKinpukod/Aaikon £yetl kavet
aveintotn {(nud 6to cope Tov Xp1otod. (cgA.136-137)
Xap1le TOVG XPLOTIVOVS GE YPLOTIVOVE TPAOTNG KO
devtepng katnyopiog. 'ExviEe v atopkn Aettovpyio
K0l KOTECTNOE OVOTOTELEGATIKT TN ddaoKOAD OTL
KGOe PELOG €xel KOl TO SIKOUMLOL KOl TO TIPOVOLILO VL
dwokovel otig ekkAnotlaotikég cuvabpoicelg. H 0o
TOV TOLUEVE/KNPLKO GUVAY®VILETOL TN AEITOVPYIKN
nyeoia tov Xpiotov oty ekkAncio Tov.188

e O onuepwvog TaoTtopag yeVVHOnKe amd TV apyn Tov
LLOVOETMIGKOTOL OV YEVVHONKE Y10 TPADTY POPA OTd
tov Iyvario ko tov Kozpo, eEeMocouevog otov
TomIKO pecPitepo, 0 omoiog Tov Mecainva pueydAmwoe
o KaBoiwko epéa. Katd ) didpketa g
MetappOBpuong petotpdmnike amd 1epLag og «o
EPOKNPVKACH, €O AELTOVPYOCH KO TEMKE, «O
nhoTopacy. (oeh. 141)

O1 KaBoiwcoi epeic elyav entd kabnkovto TNy €10y TG
MetappHBuonc.208 O tpotestdving TAGTOPaS
avaAapPaver OAeg anTéC TIg EVOHVEC Kol LEPTKES POPEC
gvAoYel Ta ToMTIKA YeyovoTta. Avtd ta kKabfkovta
nrav/eivai: (oer.141)

8. Knpuypa

9. Mvuompla

10. IIpocevyéc Yo To TOiVIO

11. M mel@apynuévn evoePng {on

12. ExkANGl00TIKEG TEAETEC

13. Zmpién tov gtoyov




Baptism

Most evangelical Christians believe in and practice
believer's baptism as opposed to infant baptism. Likewise,
most Protestants believe in the practice of baptism by
immersion or pouring rather than sprinkling.2[Baptism is
from the Greek word baptizo, transliterated as baptism, a
dipping, plunging, or immersing, the Greek word for sprinkling
is rantizo and the Greek word for pouring is cheo (rd] In the
first century, water baptism was the way someone came to
the Lord.® For this reason, the confession and baptism are
vitally linked to the exercise of saving faith. So much so
that the New Testament writers often use baptism in place
of the word faith and link it to being "saved."’ That is
because baptism was the early Christians initial confession
of faith in Christ. (pg. 188-189) [David Bercot stated
"baptism was frequently referred to as "grace.” (rd]]

In our day [in some perhaps most churches (rd)] the
"sinner's prayer" has often replaced the role of water
baptism. Unbelievers are told, "Say this prayer after me,
accept Jesus as your personal savior, and you will be
saved." But nowhere in all the New Testament do we find
any person being led to the Lord by a sinner's prayer. And
there is not the faintest whisper in the Bible about a
"personal” Savior. Put another way water baptism was the
sinner’s prayer in century one! Baptism accompanied the
acceptance of the gospel and it occurred immediately. (pg.
189) [Peter in 1 Peter 3:21stated that baptism now saves
you by the resurrection of Jesus Christ as one calls upon
God to forgive him of his sins. (rd)]

Baptism marked a complete break with the past and a full
entrance into Christ and His church. Baptism was
simultaneously and act of faith as well as an expression of
faith.® (pg. 189)

Beginning in the second century some influential
Christians taught that baptism must be preceded by a
period of instruction, prayer and fasting.® You must show
yourself worthy of baptism by your conduct.* [Such was
not the case on Pentecost as their baptism appears to have
been immediate. (rd)]

Tradition has removed the true meaning and power
behind water baptism. Properly conceived and practiced
water baptism is the believer's confession of faith before
men, demons, angels and God. Baptism is a visible sign
that depicts our separation from the world,*” our death
with Christ, the burial of our old man,*® the death of the
old creation,* and the washing of the Word of God. To
replace the New Testament water baptism with the
sinner's prayer is to deplete baptism of its God given
testimony. (pg. 196) [The old or fleshly man (sinful man)
believed Christ and His message, died to his sinful way
of life, was buried * in water (immersion or baptism). He
was cleansed of sin, resurrected as a new living spiritual

14. Eniokeymn appodotov

KupilakdTtikn Mpwivi Z10AR

Kdabe Kvprakn mpwi, exatoppopio [poteotdvieg oe 6A0
TOV KOGLO (POPOLGAV T KAADTEPQ POVY O TOLS Y10, VAL
napevpedovv oty Exkinoia g Kvplakng to mpmi. 1
Apycd To Voo yuo kKabe mepiotacn fTav Lovo pia
EMIAOYT Y10 TOVG TAOLGLOTEPOVG gVYeVElS. AvTd GAAEE pe
v €pgvpeon TG HolIKNG KOTAGKEVT|G VOAGUATMV Kot TNV
avamtuén g aoTIKNG Kovaviac.6 Ta opaio podya £ytvay
7O TTPOGITH, GTOVG ATAOLG avBpdmovg. H pecaia taén
yvevvinke kot dpyloav vo ppodvron  {nkevt
aprotokpatio.7 (oek. 148) Ot moléveg Toug SiEKpvay T
onuacio Tovg and TV Wiaitepn evovUAGio TOVG.

Qo01000, T0 VTHo1uo avtimpoocmnedet: (oek. 148-150)

e. 'Evag dwaympiopodg peta&d tov KOGUKOD KOl TOV 1EPOV.
f.  H yevdaicOnon 6t eipoote kahol Adywm g
gvovpociog LG, KaAOTTOVToC £T61 THAVMG AyOTEPESG
amo gvoePeig (wéc.

AlQOpEC OTIG KOWVMVIKEG 1)/KOL QUAETIKEC TAEELG.

Muo, yebTikn avtamdtn 0Tt Kamolog eival «acefno»
POPOVTOS ATLTIO POV [0V POPAEL TO KAADTEPX [LOG

(m].

s e

[Znpeiowon: Ta eddpia laxodPov 2:1-2 Tpogidomolovy yo
pio 6Taon acHnUTog avaTepNg amd TOVG AAAOVG,
HEPOANYLNG Kol TEPLPPOHVIONG TV PTOYDV Kol «A1YOTEPO
ToxXEPOVY. ()]

"Hrtav o KAfung tov Ale&dvdpov mov vrootipiée 0Tt ot

KANpKoi Enpene vo popovV KOADTEPO EVODLOTO OO TOVG
Aiko0¢.26 (og. 150) H enionun pouaixy evévuacio
viofetiOnke otadiokd and Tov 1EpEn Kot TOLG SOKOVOLGS
petd  petaxivinon tov Keovortavrivov oty
Kovotavtivovmodn. 29 O Iepdvupog (mepinov 342-420)
TAPOTNPNCE OTL 01 KANPKOL deV EMPENE TOTE VAL
E10EPYOVTOL GTO 1EpO PopmVTAG Kobnuepvd povya.34 (ceh.
151) Méypt tov Mecaiova, To podyo TOvg L0V OTOKTNGEL
HUOTIKIGTIKY Kol cvpfolkn onpacia.37 (oek. 152).

O1 Metappuduiotéc viobémoay To padpo POPELO TOV
AOY10V, YVOOTO Kol G HOvOLOG TOV PrAocoeov.43 Tdco
dradedopévn fTav 1 véa KANpikn evovuacio Tov 1 popn
TOVOAETO, TOV KOGLUKOD AOYLOV £YIVE TO £VOVLLOL TOVL
TPOTESTAVTY ThoTopa.44 (ceN. 152)

‘OXo a6 To Witepo vrvoo drakpivel Eekdbapa Tig VO
KOTNYOPIES: EMAYYELUOTIKY KoL 1) EMAYYEALOTIKT, {0MG
KON KO LEPOANTITIKN KOTA T®V U1 EXAYYEALATIOV. (GEA.
154)

Ytroupyoi Mouoiknig

Katd m ddpketa g Pactreiog tov Kovotavtivov,
avamTOYON KOV Kol EKTOOELTIKAY YOPMOIES Y10l V.
BonBnoovv atov eoptacud e Ociag Evyapiotioc. H
TPOKTIKY 00T SaveIoTNKE amd TO pOUATKO £0110, TOV




being and put onto Christ's body, the church, by God by
his belief, faith, trust and obedience. (rd)]

* { Greek sunthapto (sun with + thapto entomb) - to
bury with, or together (Vine's Expository Dictionary) -
so one is buried and united with Christ in His death.}

Lord's Supper

For early Christians, the Lord's Supper was a communal
meal.?2 The mood was one of celebration and joy. When
believers first gathered for the meal, they broke bread and
passed it around. Then they ate their meal, which was
concluded after the cup was passed around. The Lord's
Supper was essentially a banquet. And there was no clergy
to officiate.®! Because of Paul's statement warning about
unworthiness in 1 Corinthians 11:27-33 some began to
teach the Lord's Supper was dangerous. Apparently, they
did not relate the warning to discriminating against the
poor and becoming drunk as the unworthy part. (pg. 192)

Around the time of Tertullian (c. 160 - c. 225), the bread
and the cup began to be separated from the meal.?® With
the abandonment of the meal, the terms breaking of bread
and Lord's Supper was replaced with the Greek word
Eucharist.*®® Irenaeus (130-200) began referring to it as an
"offering"®! or "sacrifice." An altar table where the bread
and cup were placed and came to be seen as the place
where the victim was offered.®? The Supper was no longer
a community event. It was rather a priestly ritual that was
to be watched at a distance. Throughout the fourth and fifth
centuries, there was an increasing sense of awe and
dread.® (pg. 194)

With the doctrine of transubstantiation, God's people
approached the elements with a feeling of fear. They were
reluctant even to approach them.*® When the words of the
Eucharist were spoken by the priest it was believed that the
bread literally became God* [actually became flesh and
blood (rd)]. (pg. 195) In the New Testament itself, there is
no indication that it was the special privilege or duty of
anyone to lead the worshipping fellowship of the Lord's
Supper.®? (pg. 197)

Christian Education

In the mind of most Christians, formal education qualifies
a person to do the Lord's work. Unless a Christian has
graduated from a Bible college or seminary, he or she is
viewed as a being "para" minister, a pseudo Christian
worker. Such a person cannot preach, teach, baptize or
administer the Lord's Supper since he or she has not been
formally trained to do such things ...right? (pg. 199-200)

Christian training during the first century was hands-on,
rather than academic. It was a matter of apprenticeship,
rather than intellectual learning. It was aimed at the spirit,
rather than the front lobe i.e.:

EEKIVOVOE TIC OVTOKPATOPIKEC TEAETEC LLE EMAYYEALOTIKY
povoikn.2 Qotdco, 1 pila pioketal 6Tovg
E10MAOLATPIKODG EAATIVIKODE VOIOVG KOl GTO EAATVIKO
dpapa.3 (oei. 158-159).

Me v éhevon g yopmdiag 6T YPLoTIVIKT EKKANGIO, TO
TPOyoVdt dev yvota TAEov omd OA0 10 Aad Tov Bgov,
0AAG OTTO TO KANPIKO TTOV OTOTEAOLVTAY 0T
EKTALOEVUEVOLS WOATES.S AVTN 1) GTPOPT OPEILOTOV EV
HEPEL GTO YEYOVOS OTL TO APETIKA dOypaTa H10d00nKav
pécm g vpvediag. O kKNpog Eviwbe Ot av n vuvodio
Ntav v1o tov EAeyyo tovg, Ba meptopile v aipeon.6 Avto
avEnoe emiong ™ duvaun Tov KANpov. (cer. 159) [Ta
TPOyodo OV TPAYyOLOOVVTAL GHHEPA TPO®OOVV U
Biprcég ddackaries; (1)]

O AovOnpog evBdppuve To EKKANGCLOGTIKO TPOyoDdL KOTA
™ dapKeLn TUNUATOV TG vanpeciag.28 (ogh. 162)

€ TOMEG GUYYPOVEG EKKANGIES, YOPICUOTIKES T UM, T
yopwdia £xetl avrikatactadel and v opdda eraivov.50
(o). 164)

Axovote Vv meptypaen Tov [adrov yo o

ekKAnolactikny cuvavimen g Kawng Awabnkng: (oel.

166)

€. O xabévag oag éxet éva Tpayovdt. (1 KopivBiovg
14:26)

d. Muinote 0 évag otov dALO ue Walpobe, DUvovg Kot
TveLuaTIKa Tparyoudta. (Egeciovg 5:19)

Yxeoreite 116 AéEeis «Kabévag amd ecdoy. Ot nyéteg tov
TPOYOLIU®V, Ol YOPOIEG KOt 01 OpAdES AaTpeiag To
kaB16To0V advvaTo mepropilovtag tnv nyecia Tov XpioTton
- €101Ka vo. 0dnyel Toug adeAPovs Tov va Tpayovdovv
EMOVETIKG Tparyodia otov Iatépa Tov. (cel. 166-167)

Orav ta Aatpgutikd tpayoddia pmopodv va avakotvwbovv,
va Egkvnoovy kot va Kadodnynbovv povo amd
TOAAVTOVYOVCE, AVTO TO GTOLYEL0 LVANPETiag potdlet
TEPICCOTEPO LE YUYOY®Yio TOPA e EToupikn Aatpeio.l7
Kot povo 6001 «kévouv 1o KOYLLOY» EMITPETETOL VO,
GUUUETEYOVY GTI O10KOVIOL KOPUQUI®Y TPayovdldv. (GEA.
167) [Etvon awtd mov glvat E04peGTO GTOVG
TOPEVPIGKOUEVOLS HAALOV GVTO TTOL EIVOL EVAPESTO GTOV
®ed amd ToVG TOPEVPLOKOUEVOVG. (1)]

AekaTmiavoi kai Mio8oi KAnpikwv

Ta 6ékata epeavilovtar otn Bipro. Aoutodv, vat, ta
déxata glvan Pipicn. AAAG dev eltvar yprotioviko. To
déxato avnkel oto apyoio Iopon. Hrav ovcslootikd o
@Opog €1600MUaToS Tove. [oté oty Ko Awbnkn 7
KOTO TOV TPMTO Ve 0V Ppiokete Toug XPpioTiovoug va
Kévovuv dékata. (ogA. 172) Me to Bdvarto tov Incov, 6Aot
01 TEAETOVPYIKOL KMOIKES TOL oviKav otovg EPpaiovg
KapeOONKav 610V 6Tawpd Tov XP1LoTov Kot BdpTnKay, yio




They learned the essential lessons by living a shared life
with a group of Christians under the tutelage of an older,
seasoned worker.

Therefore, the best structure for equipping every Christian
is already in place. It predates seminaries and weekend
seminars and will outlast them all. They learned in the
furnace of life, in a rational, living, working and
ministering context.? (pg. 200)

There have been four stages of theological education: (pg.
201-206)

a. Episcopal - Theology in the patristic age (third to
fifth centuries) was episcopal because the leading
theologians of the day were bishops.6

b. Monastic - The monastic stage of theological
education was tied to the ascetic and mystical life. It
was taught by monks living in monastic
communities and at a time the Eastern church
fathers became steeped in Platonic thought. For
example, Justin Martyr believed that philosophy
was God's revelation to the Gentiles.

c. Scholastic - The third stage of theological education
owes much to the culture of the university.®
Abelard (1079-1142) applied Aristotelian logic to
reveal the truth.3* Martin Luther (1483-1546) said
"What else are the universities than places for
training youth in Greek glory."*’

d. Seminarian - Seminary theology grew out of the
scholastic theology taught in the universities which
were based upon Aristotle's philosophical system.*
Aqguinas probably had the greatest influence. His
main thesis was that God is known through human
reason and he preferred the intellect to the heart as
the organ for arriving at truth.*

Reason and intellect can cause us to know about God and
help us communicate what we know. But they fall short in
giving us spiritual revelation. The intellect is not the
gateway for knowing the Lord deeply. Neither are the
emotions.*® A high powered intellect and razor-sharp
reasoning skills do not automatically produce spiritual men
and women. Blasie Pascal (1623-1662) once stated "It is
the heart which perceives God, and not the reason."* (pg.
206) [One must have an intimate relationship with God.

(rd)]

The Greek philosophers Plato and Socrates taught that
knowledge is virtue. Good depends on the extent of one's
knowledge. Hence, the teaching of knowledge is the
teaching of virtue.®® Herein lies the root and stem of
contemporary education. It is built on the Platonic idea that
knowledge is equivalent of moral character. [Gnosticism

(rd)]

va, Uy ypnotpomoinfodv Eavd yio vo Lo KOTAOKAGOUV.
[Agv pBe yia va katapyroel Tov Nopo 1 Toug Ilpoeriteg
aAAG Y10 vo Tovug ekmAnpmoel MatBaiog 5:17 ()]
BA\émovpe toug Xprotiovohs Tov TpdTOL oDV MG
01KOVOHOLS TTOV divouv yapodEva ovaAOYa LE TIG
duvaTOTNTEG TOVG - OYL vTevBVVa omd evtoln. H mpot
ekKAnoia frav eBerovtikn.8 Kot gkeivol mov mpeAndnkoyv
oo VTNV MTAV 01 PTMYO01, 01 APPOGTOL, TO OPPAVE, OL
YNPES, O1 KPOTOVLEVOL, 01 EEVOL KO Ol PUTEVLTEG EKKANGIMV.
9 (ogh. 173) [Edqv évag XpioTlovog mpémel vor 0DGEL HEKATA
ene1dn €xel dartaybel, T0TE TO HMPO TOV dEV Elvar
€0elovtiKg, Oyl COUEOVA LE TIG OVVOTOTNTES TOL Kot oYL
Ao TV kapdld Tov oAAG AoYw kabnkovtoc. ‘Etot, divovtog
T0 déKatd ToL KePOilel Kavelg TNV avtapolPn Tov,

cotmpia. ()]

Tov tpito awdva, o Kumpravog amd v Koapyndova rav o
TPADTOG XPIOTIAVOG GLYYPAPENS TTOV OVEPEPE TNV TPOKTIKY|
NG OIKOVOUIKN G VTOGTHPIENG TOV KANpov. [Ipoétpeye 6TL
omwg o1 Agviteg vootnpifoviav amd to dékato, To 1610 Ha
EMPETE KOl O YPIOTIOVIKOS KANPOG.16 (ce. 176) Méypt 10
TEAOG TOV OEKATOV aumdVa, TO 0ékaTo glye e€ehybel og
VOLUKT] 0aiTnomn yio T ¥pnUatoddTnon e KPOTIKNIG
ekKAnoiag - amaitnoav ot KAnpkodg kot emPAAreTor amod
TIG KoouikéC apyéc!28 (oeh. 177 Ocov agopd )
uieBodocio TV KANPIKOV, o1 Aettovpyol tav auicHi yuo
TOVG TPATOVG TPELS odveS. Otav dpmg eLPavioTnKe O
Kwvetavtivog, kabépwoe TV TPUKTIKN TNES TANPOUNG
otafepov ebod 6Tov KAMPo amod Ta. Tapeio TNG EKKANGIOG
Kol ONpoTikd Kot avtokpatopikd tapeio.30 'Etot
yvevvnonke o KAnpikog uiooc.(cel. 178)

To va divete poBodsg 6ToVG TAGTOPES TOVG EEVYDVEL TAVE®
a0 TOVG VIOAOLTOVG AVOPMTOVES. ANUIoVPYEL o KANPIKN
Kéoto oV peTaTpénel T0 LovTavo oo Tov XPloTov GE
emyeipnon. Epdcov «o ndotopacy Kot To TposmIIKO TOV
amolnuidvovtal yio ) dtaxovia, apeipovton
EMOYYEAUOTIEG KOL 1] VTTOAOLTT| EKKANGIO TEQPTEL OE
Katdotoon madnTikng eEdptnons. Edv 6lot o1 Xpiotiavoi
NpBav o emaPn LE TO KAAEGUO TOV VIAPYEL LEGO TOVG VO
yivouv Aettovpyol 1epeig otov oiko tov Kvpiov, yioti va
TANPOVOLUE TOV TAoTOPA pag; Emimiéov, to va mAnpodvelg
évav mdotopa tov evBappivel va etvon apeotog. (oel. 180-
181)

Barmriopa

O teprocotepot Evayyehkol Xpiotiavol motevouy Kot
acKoOV T0 BATTIOUA TOV TOTOV o€ 0vTifeon pe To
Bantiocpo tov vmiov. Ouoimg, ot teptocdTEPOL
[Ipoteotdvteg MGTEHOLY BTNV TPAKTIKY TOV PANTIGUATOG
pe PvOon 1 €xyvon avti pe paviiopa.2 [To Banticpa
poépyetar and TV eAAnvikn AéEn Pantilw, Tov
uetappaletal og fantiopa, Podiopa, fobicua N fudicua,
N eEAMANVIKN AEEN Yo To pavTicpa ivorl pavtilm Kot
eMnvikn AEEn Yo Ty €xyvon givar cheo (rd] Tov mpmdTo
a1Va, TO0 BATTIGUO 6TO VEPO NTAV O TPOTOC LE TOV 0010




Contemporary theological teaching is data-transfer
education. It moves from notebook to notebook. In the
process, our theology rarely gets below the neck. If a
student accurately parrots the ideas of his professor, he is
awarded a degree. Therefore, the fallacy is that graduates
are instantly qualified®® even though he has little if any
hands-on experience in the body of life. Perhaps the most
damaging problem of the seminary and Bible college is
that they perpetuate the humanly devised system in which
the clergy live, breathe and have their being.}*® (pg. 216-
218)

Re-approaching the New Testament

The church is influenced by its surrounding culture,
seemingly unaware of its negative influences. Because of
his training and education, we tend to accept whatever the
pastor's or preacher's state as biblical.

Therefore, we generally do not consider it necessary to go
to the Bible in an attempt to determine the validity of his
statements as that is what "I have always heard." When we
do study we commonly use the "proof text method," which
dates back to the 1590's. A group of men called Protestant
scholastics took the teachings of the Reformers and
systemized then according to the rules of Aristotelian
logic.2 They held that not only is the scripture the word of
God, but every part of it is the Word of God in and of itself
- irrespective of context. (pg. 222-223)

Two-thirds of the New Testament is made up of Paul's
letters. In the early second century when they were
compiled into a volume they were arranged in order of
lengthiest to shortest. Then when compiling the New
Testament, the gospels and Acts were placed in front of
Paul's letters and Revelation at the end. (pg. 226) In 1227 a
professor in the University of Paris divided the books of
the Bible into chapters. It wasn't until 1551 that sentences
were numbered.11 (pg. 228-229)

Christians have been taught to approach the Bible
generally in one of eight ways by looking for verses that
will:

a. inspire you.

b. tell you what God has promised so you can confess it
in faith therefore, obligating God to do what you
want.

c. tell you what God commands you to do.

d. Allow you can quote to scare the devil out of his wits
or resist him in the hour of temptation.

e. prove your particular doctrine so you can slice and
dice your theological sparring partner.

f. control or correct others.

. "preach" well and make good "sermon" material.

h. appear when flipping randomly.

gpyotav kdmorog otov Kvp1o.6 I'a to Adyo avtd, 1
gEopordynon kot to Bantiopa cuvocovion (OTIKA UE TV
dokmnon g cotplog miotng. Ot cuyypapeic
YPMCLLOTO0VY GVYvE To Banticpa ot 0éom ™G AEENS
ToTN KOt TO GLVOEOLV LE TO VO EIGOL KCOUEVOSH. TO
Bantiopa cvyvéd avaeepotay og «xapioy. (rd]]

211G pépec pog [o€ LEPIKES I0MG TIG TEPIOCOTEPES
ekKANGieg (8)] N «IPOGEVYT TOV AUOPTOAOD» EYEL GLYVA
OVTIKOTOOTHGEL TOV pOAO TOV Banticpotog 6to vepd.
Aéyetar 6tovg dmictoug: «llgite awtr) v Tpocevyn petd
amo péva, omodeyteite Tov Incod wg TpocwniKd Gog
cotpa kot 8o cwbeitey. AAAG movBeva oe dAn v Kovn
AwBnkn dev Ppiokovpe kavéva dtopo vo odnyeitol otov
Kvpro and v mpoceuyn evog apaptmiov. Kot dev
VIAPYEL 0 TO apLdPOS Ywibvpog otn Bifro yuo évav
«TPOCHOTIKO» ZmTpa. Me dAla Aoy, To PATTIGHO GTO
vepO NTOV 1] TPOGEVYT| TOL UUAPTOAOD GTOV TPMTO CLDVOL!
To PanTicpo cUVOdEVE TNV ATOJ0YN TOL ELOYYEAIOL Kot
éywve apéong. (oei. 189) [O [Tétpog oto 1 [T€Tpov 3:21
avépepe OTL T0 PAmTioUO GOG COLEL TOPO LE TNV AVACTAON
Tov Incov Xpiotobd Kabng Kamolog KaAel Tov Ogd vo Tov
GLYYWPNCEL Y10 TIG OpopTies Tov. (M)]

To Banticpa onfpave o TANpn pRéN e To TapeAbov Kot
pa TAnpn eicodo otov Xprotd Kot v ekkAncia Tov. To
Bantiopa fTay TanTd)pOoVa Kot TPAEN ToTNS KabdC Kot
ékppoon miotc.8 (oei. 189)

EeKIvmvTag amd Tov SgDTEPO OLDVA, OPIGUEVOL XPIOTLOVOL
pe emppon 6ida&av Ot To PANTIGHO TPEMEL VoL TpOTYELTOL
amo (o tepiodo d1dackariog, TPOGELYNG Kot VIOTEING.9
[pénet va dei&ete Tov €010 cag G&lo PamTiopatog (e )
ovumeptpopd oag. 11 [Tétowo dev cuvéPn v levrnioot,
omm¢ eaivetal 6t rav dupeca. ()]

H moapddoon €xel apoipéoet 1o aAndvd vomua kot
duvaun wicw omd 1o Pamticpuo oto vepd. H cwom
GUAANYT] KoL TTPOKTIKY TOV Panticpotog oto vepd eivart
1N opoAoyio TOTE®G TOL TOTOV EVAOMOV AvOpOT®V,
dapovav, ayyélov kot @eob. To PBanticpa slvar éva
0pOTO OMUAdL TOV ameEKOVILEL TOV YOPIoUO HOG 0d TOV
KOG10,47 Tov BGvaTd pog pe Tov Xplotod, TV o1 TOL
vépovTa poc,48 tov Bdvato tng maiodg onpovpyiag,49
Kol 10 7Aoo Tov Adyov tov Beov. To va
avTikatoothoete 10 Panticpa oto vepd g Kovig
AwBNKNG He TNV TPOGELYN TOL AUAPTOAOD CNUALIVEL VO
e€avtinoete 10 Pamtiopa ¢ poptLpiag OV £3WGE O
®edc tov. (oeA. 196) [O vépog M capkikdg GvOpmmog
(apoptoAdg) mioteye otov Xpi1otd Kot 1o punvopd Tov,
éEOave Y10 TOV ApapTOAS TpOTo LmNg TOL, BApTnKe * 6TO
vepo (POOion M Bamtion). Kabapictnke amd tv auaptio,
avaot)Onke g véo (@VTavO TVELUOTIKO OV KOl
tonofetnke oto cOUa Tov XPLETOV, TNV EKKANGIO,
oamd Tov Oed pe v o, Vv moTn, TNV EUTIGTOCHVN
KOl TNV LIToKoN Tov. ()]




These methods do not provide opportunity to know the
context of the passage and to be able to determine the
message the writer is attempting to deliver. The context is
so important that without it one may draw an opposite
conclusion that the one intended. (pg. 230)

Jesus, the Revolutionary

The early Christians were intensely Christ-centered. Jesus

Christ was their pulse beat. He was their life, their breath,

and their central point reference. He was the object of their

worship, the subject of their songs, and the content of their
discussion and vocabulary. They made the Lord Jesus

Christ central and supreme in all things.® (pg. 247-249)

e The New Testament church
a. Had no fixed order [liturgy (rd)] of worship.

b. Gathered in open-participatory meetings.
¢. Had no one as a spectator [except possibly visitors
(rd)].

e The purpose of their assembling was:

a. Mutual edification. [encourage faithfulness to
Christ. (rd)]

b. To make visible the Lord in every functioning of
His body.

c. Notareligious "service."

d. An atmosphere of freedom, spontaneity and joy.

e. Not to serve as a platform for any one’s particular
ministry.

e The New Testament church lived as a face-to-face
community.

o Christianity was the first and only religion the world
has ever known that was void of ritual, clergy and
sacred buildings. For the first 300 years of the church's
existence, Christians gathered in homes. On special
occasions they would sometimes use a larger facility
(like Solomon's Porch).

e The church did not have a clergy.

o Decision making of the church fell upon the shoulders
of the whole assembly.

e It was organic not organizational. They were not
welded together by putting people into offices, creating
programs, constructing rituals, and developing a top-
down hierarchy or chain-of-command structure. The
church was a living and breathing organism.

e Tithing was not practiced but they gave according to
their ability in order to help their poor and church
planters.

e Baptism was a burial in water (immersion) which
occurred immediately following one’s death to sin.
[Peter stated in 1 Peter 3:21 "baptism now saves you -
not the removal of dirt from the flesh, but an appeal to
God for a good conscience - through the resurrection
of Jesus Christ." (rd)]

e They did not construct buildings.

e Training was on the job by a mature seasoned
Christian. [Apostles, prophets, evangelists and pastors

*{ EAANVIKO sunthapto (nAiog ue + 6anTo entomb)
-va Bdyoupe padi f padi (EkBeTIkO AgEIkO Tou Bdiv) -
£€TOlI KAMolo¢ BAaPeTal kal eVWVETal e Tov XPIOTO OTO
8avato Tou.}

Acgitrvo Tou Kupiou

IMa tovg TpadTovg Xpiotiavoig, to Asimvo tov Kvpiov
ntav éva kowo yevpo.22 H diabeon ftav yropti Kot yapd.
Ortav ot motoi paledtnray yio IpdT POpa Yo To YEOUA,
éomalov TO YOI KOl TO TEPVOVGAY. LTI GUVEXELL EPOYOLV
TO YEVUO. TOVG, TO OTOI0 OAOKANPOONKE UETA TO TEPAGLL
ov PArtoviov. O Aginvog Tov Kvpiov ftav ovclactikd
éva ovumocto. Kot dev vmpye KApog yuo va
Aertovpynoet.31 Adyo g MMiwong tov ITaviov Tov
mpogdonoince yuo v avasiotta oto A' Kopivbiovg
11:27-33, kamoiot dpyisov vo 51646KovV T0 Aginmvo Tov
Kvpiov frav emicivévvo. Ilpopavag, dev cucyéticay v
TPOoEonoinom He TN d1dKkpion o€ PAPog TV PTOYDV Kol
70 UEON ®g 0 avaélo uépog. (oer. 192)

IMpw oty emoyn tov Teptviiavon (nep. 160 - mep. 225),
70 Yo Kot To KOmeALo dpyicav vo daympiloviat amd To
yeopo.25 Me v gykatdAenyn Tov yedUATOG, 01 0pOl
ondoipo tov dptov Kot Agimvo tov Kvpiov
avtikataotddnkoy pe v eAnvikn AéEn. Evyopiotia.30 O
Epnvaiog (130-200) dpyioe va TV avoQEPETOL MG
«mpocopin31 1 «Bucion. Eva tpaméll tov fopod émov
tomofeTovvTaY TO YO Kot TO KOTEALO KO £YIVE
AVTIANTTO MG TO HEPOG OOV TTPocPEPONKE To BOUa.32 To
Aginvo dev NTav TAEOV o KowvoTikn ekdnimaon. ‘Hrav
HEALOV LaL 1EPATIKY] TEAETOLPYIL IOV EMPETE VAL
nmapokorovdeitar e anootdcems. Kad' 6An ) dibpkela
TOL TETAPTOV KOL TOV TEUTTOL OLDVCL, VITNPYE Lol
avéavopevn aictnomn 6¢ovg kKot Tporov.33 (oek. 194)

Me 10 30y TNG LETOLGIMONC, 0 A0OG TOL B0D
npocéyyle ta otoyeia pe éva aicOnua eopov. Hrav
ampdOvpot akdun kat vo Toug TAnoidoouvy.43 Otav
gmmonkov ta Aoyl ¢ Oclag Evyapiotiog amo tov iepéa,
miotevay 0Tl 0 APTOG £yve KLUPLOAEKTIKA Ococd4 [otnVv
TPAYLOTIKOTNTA £Y1vE GapKa Kot 0oTd (1)]. (ogh. 195)
v 1ot v Ko Awbnkn, dev vapyet Kapio EvosiEn
otLTav €191k6 TPOVOLL0 1| KaB KOV OTOL0LONTTOTE VL
NynOel g AaTpevTikng Kowvmviag Tov Agimvov Tov
Kvpiov.52 (ceh. 197)

XpioTiaviki Aywyn

210 LOOAD TOV TEPICCOTEPMV XPIGTIOVDV, 1| EMIGNUN
EKTTAIOEVOT TAPEYEL OE VAL ATOUO TO TPOGOVTA VL KAVEL TO
£pyo tov Kvpiov. Extoc edv évag Xprotiavog éxet
ATOPOLTNGEL OO KOAEY10 1 cepvaplo g Bifiov,
Beopeitar ®g Evog «mTopa» O1aKoVOG, EVOG WEVLSOYPIGTIOVOG
gpydg. 'Eva této10 dtopo dev pmopel va knpovéet, va
ddaéet, vo Pagtioet | va dopyavdoet To Agimvo tov




and teachers. (Ephesians 4:11) [Refer to BibleWay
lesson Servants of Christ]

e They were not divided into denominations. All were in
Christ by dying to sin, being buried by immersion in
water, being resurrected by God into a new living
spiritual creation and put into Christ Body. [Refer to
BibleWay lesson United in Christ]

Conclusions and Recommendations

The early Christian writers, often referred to as "church
fathers", quoted by the authors and the authors of the listed
sources used in this booklet were not inspired as were the
writers of the New Testament. Some writer's doctrinal
positions on certain issues often contradict interpretations
of other writers of the same period and are not generally
held to be in keeping with the scriptures. In fact, some
writers referred to certain doctrines and beliefs as heretical.
This said, their writings provide valuable information of
practices in some churches during the first few centuries
and the farther removed from the apostles the greater the
possibility of erroneous teachings and practices.

Many, if not most, of the charges of Pagan Christianity?
may appear to be valid to an individual. Before they are
accepted as true, they must be verified with statements
from the Bible taken in context.

1. Following individual study each issue or charge
presented herein should be studied in small group studies
where each participant can question or challenge the
conclusion of others. Should the group agree that an issue
or charge is valid, then the study should be expanded to
larger groups for additional questioning and challenges.
This should provide a clearer and more accurate
understanding and will also help remove the appearance of
forcing change upon the uninformed brothers and sisters.

2. Before replacing any practice that has been concluded to
be contrary to scripture, a specified time should be set
aside and a process established for the resolution of
difference of misunderstandings, opinions or conflicts.
Every Christian brother or sister should have the
opportunity to study, question or even challenge any or all
conclusions in an environment of love. Then it should be
implemented slowly in the event the conclusion is proven
to have been faulty.

3. Changes should not be made just for change sake.

In a recent study the Barna Group released Who is Active

in Group Expressions of Faith in which they explored

profiles of Americans who actively participate in their

faith. The study provides the following insights:

1. 53% of church goers are women [50.7% of US
population].

Kvpiov agob dev €xet exkmaidevtel enionuo vo KAveEL TETOW0
TPAYHOTO. .. c0otd; (oel. 199-200)

H yprotiavikn ekmaidevon katd Tov IpdTo dva 1ToV
TPOKTIKY, Topd akadnuoikn. Hrav 0épa pabnteiag, mapd
TVELUATIKTG LABNGNG. ZTOXELOTAV GTO TVELHLA KOt O
GTOV UTPoGTVO Aofo, ).

"Epafav ta ovcloctikd pobnuato (ovrag o kown (on pe

pia opddo Xplotiavdy vd Ty Kndepovio evog
NAMKIOPEVOD, EUTEIPOV EPYATT).

Emopévmg, n kadbtepn dopr| yuo tov eEomhopd ke
Xpiotiovoo givor 10m o woyd. [ponyeiton tov cepvapiov
Kot Tov oepuvapiov tov XafBatoxdpilakov Kot o
dwpkéoel meplocdtepo amd Oia. 'Epabov oto kapivi g
{ong, og éva opBoroykod, LovTovo, epyaclokd Kot
VIOLPYIKO TANiG10.2 (GeA. 200)

Yrnpéav téccepa 6Tad10 OE0AOYIKNG eKmaidoevong: (GEN.
201-206)

e. Emoxomikn - H BgoAoyio otnv matepikr| emoyn
(Tplt0C £mG TEUTTOC MVOG) NTAV EMCKOTMIKY)
EMELON Ol Kopueaiot Beordyot Tng emoyng NTOV
enickomot.6

f. Movaotikn - To povaotikod 6tddio g 0goAoyiKng
EKTTOUOEVOTG NTALY GUVOESEUEVO UE TNV OOKNTIKY
Kot pooTikiotikn {m1. Addokoviay amd povoyohs
7oL {000V GE LOVACTIKEG KOWVOTNTEG KO GE L0
EMOYN O1 TATEPEG TNS AVOTOAKNG EKKANGIOG
EUMOTICTNKOV LE TNV TAOT®VIKY okéyn. [
mapadetypa, o lovotivog Méptupag mioteve 6t1
QIA0GOGI0, TV 1 ALoKAAVYN TOL BE0D GTOVG
EBvikovg.10

0. Xyolootikd - To tpito o1dd10 TNG BEOAOYIKNG
EKTTOOEVOTG OQEILEL TTOALAL GTOV TOAITIGUO TOV
navemotuion.33 O Abelard (1079-1142)
EQAPHOCE TNV APIGTOTEAKT] AOYIKN YL VOl
amokoAvyeL Ty oAndeia.34 O Mdaptv AovOnpog
(1483-1546) ine: «T1 dAlo gival TO TOVETIGTHUIA
am6 Béoelc ekmadevovTag T veoraio 6TV
eMnvikn 80Ea.»37

h. XZguwvdpioc - H Beoloyia oepvapiov avartoybnke
amo TN oxoAaoTikn Beoloyia Tov dddcKovVTaY GTA
TavemioTHio Tov Pacifoviay 6To PIA0GOPIKO
ovoTNUO TOL AploTotéAn.39 O Akvarng
mhavotata eiyxe T peyaAvtepn emppon. H kdpia
dtTpiPn Tov NTav OTL 0 PLdg etvar YVOGTOG HECH
Mg avOpdTIVNG AOYIKNG KOl TPOTIUNGE TN dldvola
oo TNV KapOld Mg OPYOVO Y10, VO OTAGEL TNV
oAnfela.41

H Xoyum ko 1 dtdvola pmopodv va, pog kévouv vo
yvopicovpe tov Ogd kot va pag fondncovy va
EMKOWVOVNGOLLE 0LTA TToL Yvmpilovpe. AAAA voTEPOLY
GTO VO oG dDGOLY TVELATIKT ammokdAlvyn. H didvota dev




56% of home church participants are men.

67% of church goers are married.

50% of home church goers are men thus 50% are

women.

5. 56% of church goers are 45 years old or older (the
national population is 52%); 44% were 18 to 44.

6. The average age in the home churches was 56 and they
were least likely to include parents of younger
children.

7. Northeasterns were unlikely to be active in small
groups.

8. Westerners had the largest share of home church
participants.

9. Southerners were the least common to have house
church participants but made up ¥ of the small group
attendees.

10. Only 6% of Catholics attend house churches.

11. Evangelistic protestants were the largest participants.

12. 26 to 30% of blacks were participants in small groups
and house churches (average national black population
is 13%).

13. 67% of church goers read the Bible outside "church
services."

14. 84% of house church participants read the Bible
outside "church services."

15. In generally simple churches, house churches and

small group attendees are more active and study/read

the Bible and seek to:

a. ldentify the living presence of Christ and His
Word.

b. Develop healthy relationship of love for one
another

c. Go into the world and make disciples for their
good and God's glory

Mo

Simple Church Concerns

Within all activities of the simple and house churches there
are or should be concerns of
a. remaining true to teaching of Christ and the apostles.
b. dissolving or continuing of traditional institutional
churches
1. It would encourage people to leave the traditional
church.
Many seminaries and Bible Colleges would close.
Our sanctuaries would need to be padlocked.
Many pastors would be fired.
Cultism, heresies and abuses would not be
controlled.
Leadership would disappear.
Conflicting opinions would arise.
Lay leaders are not qualified for the care of others.
Charismatic leaders would dominate meetings.
0. The average of house churches is 6 months so how
will Christianity survive.

akrwn

BoOo~No

glvo 1 TOAN Yo va yvopicovpe tov Kopio Babid. Ovte ta
ouvaloOnuota.43 H woyupn didvota Kot ot aryunpég
GLALOYIOTIKEG HEEIOTNTEG OEV TTAPAYOLV CLTOHOTA
TVELHATIKOVG GvOpeg Kat yovaikee. O Blasie Pascal (1623-
1662) eine kémote «H xopdid eivar ovti mov
avtiiappavetor Tov Ogo kot oyl 1 Aoyikn».45 (oel. 206)
[Kamolog mpémet va €xel o otev oyéon pe tov Oed. ()]

Ov'EAMveg prhocoeot ITAdtovag kot Xokpdtng dida&av
ot 1M yvoon etvar apeth. To kadd eEaptdton omd v
€Ktaon g yvoons tov kabevoc. Q¢ ek TovTov, N
dudackaAia Tng yvoong gival n didackario g apeths.99
Edo Bpioketon n pifa kot 10 otéle)og TG sVOYYXPOVIG
ekmaidevong. Xtiletor oty TAATOVIKN W€ OTL 1] YVOON
eodvvapet pe nwo yopaktipa. [['vootkiopoc (n)]

H otyypovn Beoloywn didackodrio givol 1 ekmaidosvon
UETAPOPAG dEdOUEVOV. METaKIVELTAL OTO OTUEIOUATAPLO
o€ TeETPAdLo. XNV mopeia, 1 Bgoloyia pog oTavia PTAveL
KGT® 0md To Aapd. Edv évag pabntig morayolicst pe
axpifela Tig 10€eg TOL KABNYNTH TOV, TOL OTOVEUETOL
ntuylo. Emopévamg, 1 mhdvn givon 6Tt o1 amd@ottot
ATOKTOVV QUECMG TPOGOVTO36, TaPOLO OV EYOVV
eMdy1oTn Em¢ KaBOAOV TPAKTIKY EUTELPIO GTO CAOUM TNG
Conge. Towg to o emnpuo TpoPANUA TOL cepVapiov Kot
Tov KoAeyiov g Bifrov givar 61t drnwvilovv 10
avOpdOTIVO ETVONUEVO GOGTI L0 GTO OTTOT0 Ol KANPIKOL
Covv, avamvéouy kot Egovv Ty vapén tovg. 109 (cel. 216-
218)

Emravatrpooeyyiovrag Tnv Kaiviy AiaBikn

H exxinoia emnpedleton amd tov mepifdiiovta moltiopd
NG, PUIVOUEVIKA 0yVODVTOG TIC APVITIKEG TNG EMPPOES.
Adym ¢ exmaidevong kot TG EKTaidELONG TOL, TEiVOVE
va dgyOLaoTE OO0 KOTAGTOOT] TOL TAGTOPO. 1) TOV
1epoknpuKa etvor Ppik.

Q¢ ek TOVTOV, YEVIKA dgv OemPOoVE OTAPAITTO VO TAUE
ot Biplo o¢ wa npoctdbdeia vo tpocdiopicovue Ty
EYKVPOTNTO TOV INADGEDV TOV, KaOMG avTd givarl Tov
"navta dxovya". Otav peletdple, ¥pnNoYLOTO00LE
ouvnfmg ™ "uébodo keévov amddeEng”, n oroia
ypovoloyeitar amo tn dekaetia Tov 1590. Mo opdda
avopmv mov ovopalovtav [Ipotestdvieg oyolactikol mpe
T1¢ d1daoKarieg v Metappuuictdv Kot
GLOTNHOTOTOINGAY TOTE GOUPMOVOL LE TOVS KAVOVES TG
aprototeMkng Aoywkng.2 [liotevav 6Tt oyl povo 1 ypaon
glvar 0 Adyog Tov Oeov, aALA Kabe uEPOC TNG Eival 0
Aby0g T0V B0 Kal amd Pdvo Tov - aveEaptnra amd To
mAaicto. (el 222-223)

Ta 600 tpita g Kawvng Awabning arotelobvtor amod Tig
emotoréc Tov [TavAiov. Xtig apyég Tov debTEPOL UMV,
otav ouvTayOnkav g £vay TOUO0, TOKTOTOU 0KV KOTd
GEPA amd TO PEYOADTEPO GTO GUVTOUOTEPO. XTI GUVEYELD,
Kkatd T ovvtaén g Kawng Awbnkng, ta gvayyéAlo Kot ot




11. The unchurched and visitors would be unable to
locate the church since no phone book listing.

12. They have sold out to a culture that sinfully refuses
to "Go to Church.”

13. They promote the worship of the individual and
individualism.

14. They have retrenched to a private world of faith.

15. Orthodoxy would not be maintained

16. Wild theologies would become prevalent.

17. Sermons and formal Bible classes would disappear
resulting in uneducated believers.
wikipedia.org/wiki/simple_church

Where did the Christian Sermon Come From?

We come to one of the most sacrosanct church practices of
all: the sermon. Remove the sermon and the Protestant
order of worship becomes in large part a songfest. Remove
the sermon and attendance at the Sunday morning service
is doomed to drop.

The sermon is the bedrock of the Protestant liturgy. For
five hundred years, it has functioned like clock-work.
Every Sunday morning, the pastor steps up to his pulpit
and delivers an inspirational oration to a passive, pew-
warming audience.

So central is the sermon that it is the very reason many
Christians go to church. In fact, the entire service is often
judged by the quality of the sermon. Ask a person how
church was last Sunday and you will most likely get a
description of the message. In short, the contemporary
Christian mind-set often equates the sermon with Sunday
morning worship. But it does not end there.

Remove the sermon and you have eliminated the most
important source of spiritual nourishment for countless
numbers of believers (so it is thought). Yet the stunning
reality is that today's sermon has no root in Scripture.
Rather, it was borrowed from pagan culture, nursed and
adopted into the Christian faith. But there is more.

The sermon actually detracts from the very purpose for
which YAHUAH designed the assembly gathering. And it
has very little to do with genuine spiritual growth.

The Sermon And The Bible

Doubtlessly, someone reading the previous few paragraphs
will retort: "People preached all throughout the Bible. Of
course, the sermon is scriptural!™ Granted, the Scriptures
do record men and women preaching. However, there is a
world of difference between the Spirit-inspired preaching
and teaching described in the Scripture and the
contemporary sermon. This difference is virtually always

[Ipd&erg TomoBetONKOV UITPOGTA OO TIC EXGTOAEC TOV
[Taviov kat v AmokdAvyn oto téAog. (oeh. 226) To
1227 évag xabnyntng oto [Hovemomuo tov [Tapiciov
yoproe ta Piiio g BifAov og kepdrota. MoOAG o 1551
apBunOnkav ot tpotdoeic. 11 (ceh. 228-229)

O Xprotiavoi €yovv ddayBel va mpoceyyilovv v Ayia
Ipaen| yevikd pe évav amd Tovg oKT® TPOTOVS
avalntovtag edaelo Tov o

i. ogeumvéel

J. meg oov TLvnooyEdnke 0 Ogdc, MOTE VoL TO

OLLOAOYNGELG UE TTIOTT, ETOUEVMG, VITOYPEDVOVTOGC
Tov Oed va kdvel avtd Tov BELELG.

K. meg oov T g dratdlel o Ogdg vo KAVELS.
Emutpéyte va punopeite va mapabicete yuo va
Tpopa&ete Tov 614Pf0oA0 Ao TO LLAAD TOL 1 VO TOL
avVTIOTOOEITE TNV MPO TOV TELPAGLLOV.

M. amodei&Te TO0 CLYKEKPEVO SOY L0 OOG, DOTE VO
umopeite va tepayicete kal va kOyete o€ {dplo Tov
Beohoykd oag cuvTpoHPO.

n. eréy&re i S10pHdoTE TOLS GAAAOVG.

0. «KNPLEE» KOAG KOL KAVE KOAO DAIKO «KHPUYLLO.

p. epeaviCovtor 6tav avacTPEPOVTOL TUYI.

Avtég o1 pébodot dev mapéyovv v ukaipio va
yvopifovue 10 TAAICI0 TOL OTOCTAGUATOS KOl VO
UTOPOVLLE VO TPOGOIOPIGOVILE TO VOO TTOV O
ovyypapéag Tpoonabdei va oteidel. To mlaicto givar 160
ONUAVTIKO OV Ywpig avTd pmopel kaveic va Pydiet éva
avtifeTo cvumépaco amd ovtd oV okomeEvE. (e, 230)

Inooug, o eTTavaoTATNG
Owtpdrol Xprotiovol frav évtova ypiotokevepikoi. O
Incovg Xpiotdg o o Takpog tovg. ‘Hrav n {on tovg, 1
VAo TOLG KOl TO KEVTPIKO onpueio avapopds tovc. Hrav
TO OVTIKEIEVO TNG AATPEING TOVE, TO BEUA TV TPOYOVIIDY
TOVG KoL TO TEPLEXOUEVO TS cuINTNONG Kot ToL AgEhoyiov
tove. Exavav tov Kvplo Incov Xpiotd kevipikd ko
VIEPTOTO 6 ONOL T TPy poTo.6 (ogh. 247-249)
e H sxiinoio g Kavng Atabnkng
a.  Aev giye otabepn téén [Aertovpyio ()] Aatpeiog.
b. Zvykevipm®bnkov og avoLTEG CUUUETOYIKES
GUVOVTNGELC.
C. Aev giye xavévav oc Bsatn [ektog amd mbovadg
emoxéntes (n)].
e XKOmOG TNG GLVAPLOAGYNONG TOVG NTOV:
a. ApoBaia otkodounon. [evBappivete Ty wiot
otov Xp1otd. ()]
b. Na kéver opatd tov Kdpio og kdbe Aettovpyia
ToL cOpatodg Tov.
C. Oy o BpnokevTiKy «OTNPECioN.
d. Muwo atpdcparpa elevbepiag, avbopunticpon Kot
XOPAC.
e. Oyt ylo va ypnoipedoel ¢ TAOTQOPLLA Y10, TO
GLYKEKPLUEVO VTOVPYELD KATOLO0V.




overlooked because we have been unwittingly conditioned

to read our modern-day practices back into the Scripture.

So, we mistakenly embrace today's pulpiteerism as being

biblical. Let's unfold that a bit. The present-day Christian

sermon has the following features:

o Itisaregular occurrence-delivered faithfully from the
pulpit at least once a week.

e Itis delivered by the same person-most typically the
pastor or an ordained guest speaker.

o Itisdelivered to a passive audience-essentially it is a
monologue. It is a cultivated form of speech-
possessing a specific structure. It typically contains an
introduction, three to five points, and a conclusion.

Contrast this with the kind of preaching mentioned in the
Bible. In the Tanach (Old Testament), men of YAHUAH
preached and taught. But their speaking did not map to the
contemporary sermon. Here are the features of Tanach
preaching and teaching:
e Active participation by the audience were common.
o Prophets and priests spoke extemporaneously and

out of a present burden, rather than from a set script.

e There is no indication that the Tanach prophets or

priests gave regular speeches to YAHUAH's people.

Instead, the nature of Tanach preaching was
sporadic, fluid, and open for audience participation.

Come now to the renewed Covenant (New Testament). The

Master Yahushua did not preach a regular sermon to the
same audience. His preaching and teaching took many
different forms. And He delivered His messages to many
different audiences. (Of course, He concentrated most of
His teaching on His disciples. Yet the messages He
brought to them were consistently spontaneous and
informal.)

Following the same pattern, the apostolic preaching

recorded in Acts possessed the following features:

o It was sporadic.

o It was delivered on special occasions in order to deal
with specific problems.

o It was extemporaneous and without rhetorical
structure.

o It was most often dialogical (meaning it included
feedback and interruptions from the audience) rather
than monological (a one-way discourse).

In like manner, the renewed Covenant (New Testament)
letters show that the ministry of YAHUAH's Word came

from the entire assembly in their regular gatherings." From

Romans 12:6-8, 15:14, 1 Corinthians 14:26, and
Colossians 3:16, we see that it included teaching,
exhortation, prophecy, singing and admonishment. This
"every-member" functioning was also conversational (1
Corinthians 14:29) and marked by interruptions (1

e H exiinoia g Kawig Awbring {ovoe o¢ kowvdtnta
TPOSOTO UE TPOGMTO.

e O XploToviopdg T 1 TPMOTN Kot LOVOSTKN
Opnoxeia Tov yvdpioe TOTE 0 KOGLOG TOV NTAV KEVT
TELETOLPYIKADV, KANPIKOV Kol 1epdv KTipimv. Ta tpota
300 ypdvia g vapéng TS EKKANGIAG, Ol XPLoTLOVOL
GUYKEVIPMVOVTOV GE OTITIO. X€ EIOIKEC TEPITTOCELS
YPTCLLOTOLOVCHV LEPIKES POPES LDl LLEYOADTEPT
gykotaotaon (0nmg 1o Solomon's Porch).

e H ekiAnoio dev giye kKAnpo.

e HMyn anopdoenv yia tnv ekkAncio émece 6Tovg
MUOVG OANG TNG GLVEAELONG.

e "Hrtov opyavikd 6yt opyavaTikd. Agev cuyKoAAnOnKoy
peta&d Tovg tomofetdviog avBpdTovg ot Ypapeia,
MUV PYDOVTAG TPOYPAULOTA, KOTACKEVALoVTAG
TEAETOVPYIEG KO AVOTTOGGOVTOG [0 lepapyia omd
TV TPOG oL KAT® 7 puo dopn oAvcidag eviodmv. H
ekKAnoia nrav évag (ovtavog opyavicrog Tov
OVOTVEEL.

e Ta dékata dgv aoKoOVTOV GALA E61VOY AVAAOYQ LE TIC
duvatoTTEG TOLS Yo Vo fonBcouy Tovg QTmY0Vg
TOVG KOl TOVG EKKANGLOGTEG.

e To Panticpo frav po taen oto vepod (Pvbion) mwov
YWOTOV QUECHS LETA TO BAVOTO KATOL0L OTNV
apaptio. [O [1étpog dMrwoe oto 1 [Tétpov 3:21 «to
Banticpo topa € cdLEL - OYL M| ATOUAKPVVGT TNG
Bpoudc amo ™ capko, aAAd po EKKAnon otov Ogd
Yl KOAN cLVEIdN O - HEG® TNG 0vAoTOoTG TOV INGov
Xpiotov». ()]

e Asgv &ymicav Ktiplo.

¢ H sknaidgvon ftav ot 60LVAELL ATO £vay OPLO
éumepo Xpiotovo. [ATOGTOAOL, TPOPNTES,
EVOYYEMOTEG Ko TTolpéveG Kot ddokorot. (Epesiovg
4:11) [Avatpéére oto pnabnua BifAkog Apouog
Ymnpéteg Tov Xprotov ]

e Aev ympiomkav oe oporoyieg. OAol Ntav ev Xp1otd
nebaivovtag oty apaptia, Odemray pe fudion oto
vepo, avaotninkav and tov Oed og pa véa Lovtavn
TVELUOTIKY dnpovpyia Kot TéfnKav 6to Xdpo
Xp1o100. [Avatpééte oto nabnuo BibleWay United in
Christ]

Zuptrepdopara kai MpoTtdoeig

O TpMOTOL YPLOTIOVOL GUYYPAPELS, TTOL LYV AVOPEPOVTOL
WG «TOTEPEG TNG EKKANGIOGY, TOL TapatiBevTol amd Tovg
GLYYPOAPELG KO O1 GUYYPOAPEIG TOV TTNYDV TOL OVOUPEPOVTAL
G€ QUTO TO PVALASLO OEV NTOV EUTVEVCUEVOL OTIMOG OL
ovyypapeig g Kavng Awabnkng. Ot doypotucég Béoeic
OPICUEVOV CGUYYPUPEDY CYETIKG e Oplopéva CnTiuaTa
ouyva Epyovtal o€ avtifeon ue epunveieg AV
GLYYPAPEMV TG 1010, TTEPLOSOV KOl YEVIKA dgv Bempeitan
OTL CLVASOLV LE TIG YPAPEG. MAMoTa, opiopévol
GLYYPAPELS avaEEPONKaY GE OpIGUEVH SOYLOTO KOt
nemoldnoelc og apetikéc. Tovtov Aeybévtoc, Ta ypomtd
TOVG TOPEYOVV TOAVTIUEG TTANPOPOPIES Y10 TPAKTIKEG OE




Corinthians 14:30). Equally so, the exhortations of the
local elders were normally impromptu.

In short, the contemporary sermon delivered for Christian
consumption is foreign to both the Tanakh (Old Testament)
and the renewed Covenant (New Testament). There is
nothing in Scripture to indicate its existence in the early
Messianic gatherings."

The spontaneous and non-rhetorical character of the
apostolic messages delivered in Acts is evident upon close
inspection. See for instance Acts 2:14-35, 7:1-53, 17:22-
34.

The earliest recorded Christian source for regular
sermonizing is found during the late second century.
Clement of Alexandria lamented the fact that sermons did
so little to change Christians.

Yet despite its recognized failure, the sermon became a
standard practice among believers by the fourth century.

This raises a thorny question. If the first-century Christians
were not noted for their sermonizing, from whom did the
post apostolic Christians pick it up? The answer is telling:
The Christian sermon was borrowed from the pagan pool
of Greek culture!

To find the headwaters of the sermon, we must go back to
the fifth century BC and a group of wandering teachers
called sophists. The sophists are credited for inventing
rhetoric (the art of persuasive speaking). They recruited
disciples and demanded payment for delivering their
orations.

The sophists were expert debaters. They were masters at
using emotional appeals, physical appearance, and clever
language to "sell" their arguments. In time, the style, form,
and oratorical skill of the sophists became more prized than
their accuracy. This spawned a class of men who became
masters of fine phrases, "cultivating style for style's sake."
The truths they preached were abstract rather than truths
that were practiced in their own lives. They were experts at
imitating form rather than substance.

The sophists identified themselves by the special clothing
they wore. Some of them had a fixed residence where they
gave regular sermons to the same audience. Others traveled
to deliver their polished orations. (They made a good deal
of money when they did.)

The first recorded Christian sermon is contained in the so-
called Second Letter of Clement dated between AD 100
and AD 150.

OPIGUEVEC EKKANGIEG KOTA TOVE TPADTOVG OLDVES Kl OGO
MO LOKPLE aTd TOVG UMOGTOAOVG TOGO PEYAAVTEPT ElvaL T
TOOVOTNTO A0VOUGLEVDV OO0CKAALDY KOl TPOUKTIKOV.

[ToAAEC, av OyL Ol TEPIEGOTEPES, OO TIG KATNYOpieg TOV
TOYOVIGTIKOD YPLOTIOVIGHOV; Uropel va paiveTot Tt 1oyvEL
v éva dropo. [Ipotov yivouv dektd g aindn, tpénel va
enoAnbevutovv pe dMimoeig anod ) Bifio mov Aappdvovion
670 TAOIG10.

1. Metd and pepovopévn perétn, ke (ntnua 1 ypéwon
oV TOPoLGLALETaL 6TO TOPOV B TPEmEL Vo, pPeeTdTOL GE
peAéteg Kkp®v opddwv dmov kbe cuppetéymv prnopet va
AUPIOPNTAGEL 1] VO AUPIGPNTNCEL TO CUUTEPAGLLO GAL®V.
Edév n opdda cvppmvioet 0t Eva {mnua 1 xpéwon givat
£yKvpo, 101e N peALTN Ba Tpémet va enektobdel og
UEYOADTEPEC OUADES Y10, TPOCOHETEG EPWTNOELG KO
TPOKANGEIC. AvTO B0 TPEMEL VoL TOPEYEL L0 CAPESTEPT] KoL
axpiéotepn Katavonon kot eniong Ba fondnocet oty
GpoM NG ELPAVIONC OVAYKAUOTIKNG 0AAAYTG GTOVG
AVEVILEPOTOVG AOEAPOVS KOl AOEAPES.

2. Ipwv amd ™V avTIKOTAGTOCT OTONGONTOTE TPAKTIKNG
OV Y€l KOTOANEEL 6TO cLUTEPAGUA OTL givor avtifetn pe
T ypan, Oo Tpémel va aplepwbel cuyKekpéVos ¥povog
Kol vo KaBopioTel pio d1adikacia yio Ty ExiAven Tov
SoQop®dV TapeENYNoEDY, OTOYE®DY 1| GLYKpovoewy. Kabe
Xp1oTiovog adeApoc 1| adeAPn TPENEL VAL EYEL TNV EVKALPTNL
VO LEAETNOEL, VO AUPLGPNTAGEL ] AKOUO KO VOL
AUPIOPNTHOEL OTOL0ONTOTE 1 OAL TOL GUUTEPACUATO, GE EVAL
nepPdAlov aydmne. tn cuvéyela, Bo Tpémet va
EQOPULOOTEL 0pYd o€ mePinTON TOL amoderydel 6TL TO
GUUTEPOCLLO TTAV EAATTMUOTIKO.

3. Ot aAhayég dev TTpémet vo. yivovtal uovo yio AGYoug
aAAoyNG.

e o Tpdoatn peAéTn, N opdda Barna kukiopopnoe to

Who is Active in Group Expressions of Faith otnv omoia

dlepeLVNGE TPOPIA AUEPIKAVAOV TTOL GUUUETEXOVY EVEPYD,

otV miotn toug. H pelémn mapéyet ta axdolovba ototysio:

16. To 53% twv ekkAnoclactmdv etvon yovaikes [50,7% tov
minBvopov tov HITA].

17. To 56% t®v GUUUETEXOVTOV GTNV EKKANGIO, 6TO GTiTL
glvar dvopec.

18. To 67% TV EKKANCIOCTAOV EIVOL TOVTPEUEVOL.

19. To 50% twv exkAncidvy kot oikov gival avopec,
enopévmg to 50% elvar yovaikec.

20. To 56% 1wV ekkAncaotdv eivar nAkiog 45 €TV Kot
avo (o ebvikog mAnbvoudc givar 52%). To 44% Mtav
18 éw¢ 44.

21. O pécog 6pog NAikiag oTIg OIKIKEG EKKANGIES NTOV 56
Kol Tav Ayotepo mbavo va TeptAapPivouy yoveig
UIKPOTEPOV TOUOLDV.

22. Ot Bopeloavatorkoi ftav anibavo va
dpaoTNPIOTOIOVVTOL GE UIKPES OUADES.




We get our words sophistry and sophistical from the
sophists. Sophistry refers to specious and fallacious
(bogus) reasoning used to persuade (Soccio, Archetypes of
Wisdom, %'). The Greeks celebrated the orator's style and
form over the accuracy of the content of his sermon. Thus,
a good orator could use his sermon to sway his audience to
believe what he knew to be false. To the Greek mind,
winning an argument was a greater virtue than distilling
truth. Unfortunately, an element of sophistry has never left
the Christian fold.

Sometimes the Greek orator would enter his speaking
forum "already robed in his pulpit-gown." He would then
mount the steps to his professional chair to sit before he
brought his sermon.

To make his points, he would quote Homer's verses. (Some
orators studied Homer so well that they could repeat him
by heart.) So spellbinding was the sophist that he would
often incite his audience to clap their hands during his
discourse. If his speaking was very well received, some
would call his sermon "inspired."”

The sophists were the most distinguished men of their
time. Some even lived at public expense. Others had public
statues erected in their honor. About a century later, the
Greek philosopher Aristotle (384-322BC) gave to rhetoric
the three-point speech. "A whole," said Aristotle, "must
have a beginning, a middle, and an end.

In time, Greek orators implemented Aristotle's three-point
principle into their discourses. The Greeks were
intoxicated with rhetoric.' So, the sophists fared well.
When the Romans took over Greece, they too became
obsessed with rhetoric. Consequently, Greco-Roman
culture developed an insatiable appetite for hearing
someone give an eloquent oration. This was so fashionable
that a "sermonette” from a professional philosopher after
dinner was a regular form of entertainment.

The ancient Greeks and Romans viewed rhetoric as one of
the greatest forms of art. Accordingly, the orators in the
Roman Empire were lauded with the same glamorous
status that Americans assign to movie stars and
professional athletes. They were the shining stars of their
day. Orators could bring a crowd to a frenzy simply by
their powerful speaking skills. Teachers of rhetoric, the
leading science of the era, were the pride of every major
city.” The orators they produced were given celebrity
status. In short, the Greeks and Romans were addicted to
the pagan sermon-just as many contemporary Christians
are addicted to the "Christian™ sermon.

The Arrival Of Another Polluted Stream
Around the third century a vacuum was created when
mutual ministry faded from the body of Christ." At this

23. Ot Avtikoi glyov 10 peyoAdTEPO HEPIOIO
GUUUETEYOVTOV GTNV EYYDPLOL EKKANGIaL.

24. Ovvotiol ftay ol Atydtepo cuvnOiouévol va
GUUUETAGYOVY OTNV KOT' oikov eKKANGia, oAAd
AmOTELOVGAV TO Y2 TOV HKPDOV TAPEVPIGKOUEVDV.

25. Moévo 1o 6% tov KaBoiikov anyaivel o€ kot olkov
eKKAnoies.

26. Ot gvayyeMOTEG TPOTEGTAVTIEG TAV O LEYAADTEPOL
GUUUETEYOVTEG.

27. To 26 émg 10 30% TV LOVP®V GOUUETELAV GE LUKPEC
opddes kat kat' oikov exkAnoieg (o pécog eBvikdg
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28. To 67% 1tV emokenT®V TG ekkAnciog dtofalovv
BiBAo £KT0G «EKKANGLACTIKOV AELTOVPYLOVY.

29. To 84% 1tV GLUPETEXOVTOV GTNV KOT' 01kOV EKKANGIaL
dwpalovv ™ BifAo ekTOC «EKKANGLOGTIKMV
AELTOVPYIDOVY.

30. Xg yevikd amlég eKKANGIES, O1 OIKIOKESG EKKANGIES Kol
01 TOPEVPICKOUEVOL G LUKPES OpAdES givat o gvepyol
ka1 peretobv/drapdlovv ™ Bifio kot emdimrovy:

d. TIpocdwopiote tn {wvtovh Tapovsio tov Xpiotoh
Ko tov Adyov Tov.

e. Avamtdre vyieic oxéoelg ayanng o £vag yio Tov
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f.  TInyoivete 6tov KOGLO KOl KAVTE PaONTES Yo TO
KaAO TOvg Ko T 06&a Tov Be0D

ATrAég EKKANCI0OTIKEG AVNOUXiEg

Méca 6 OLeG TIG SPUCTNPLOTNTES TOV AMAMY Kol OIKIOK®OV
EKKANGLOV LITAPYOVV 1] TPETEL VAL VITAPYOLV AVIOVYIES
C. TOPAUEVOVTOG TIGTOC 6T ddacKaiio Tov XploTov Kot
TOV ATOGTOA®DV.
d. didAvon 1 cvvé o TaPASOGIAKOY OEGIKMY
EKKANCLOV
18. Oa evBappuve T0VC OVOPOTOLE VO EYKATOAEIYOLY
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23. H nyeoia Oa eEapavifotav.
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apveital va «IIqyoive otnv ExkAncioy.




time the last of the traveling Christian workers who spoke
out of a prophetic burden and spontaneous conviction left
the pages of church history. To fill their absence, the clergy
began to emerge. Open meetings began to die out, and
church gatherings became more and more liturgical. The
"assembly meeting" was devolving into a "service."

As a hierarchical structure began to take root, the idea of a
"religious specialist" emerged. In the face of these changes,
the functioning Christians had trouble fitting into this
evolving ecclesiastical structure.' There was no place for
them to exercise their gifts. By the fourth century, the
church had become fully institutionalized.

As this was happening, many pagan orators and
philosophers were becoming Christians. As a result, pagan
philosophical ideas unwittingly made their way into the
Christian community. Many of these men became the
theologians and leaders of the early Christian church. They
are known as the "church fathers," and some of their
writings are still with us.

Thus, the pagan notion of a trained professional speaker
who delivers orations for a fee moved straight into the
Christian bloodstream. Note that the concept of the "paid
teaching specialist” came from Greece, not Hebrew. It was
the custom of Hebrew teachers to take up a trade so as to
not charge a fee for their teaching.

The upshot of the story is that these former pagan orators
(now turned Christian) began to use their Greco-Roman
oratorical skills for Christian purposes. They would sit in
their official chair and expound the sacred text of
Scripture, just as the sophist would supply an exegesis of
the near sacred text of Homer. If you compare a third
century pagan sermon with a sermon given by one of the
church fathers, you will find both the structure and the
phraseology to be quite similar.

So, a new style of communication was being birthed in the
Christian church-a style that emphasized polished rhetoric,
sophisticated grammar, flowery eloquence, and
monologue. It was a style that was designed to entertain
and show off the speaker's oratorical skills. It was Greco-
Roman rhetoric. And only those who were trained in it
were allowed to address the assembly! (Does any of this
sound familiar?) One scholar put it this way: "“The original
proclamation of the Christian message was a two-way
conversation . . . but when the oratorical schools of the
Western world laid hold of the Christian message, they
made Christian preaching something vastly different.
Oratory tended to take the place of conversation. The
greatness of the orator took the place of the astounding
event of Yahushua Moshiach. And the dialogue between
speaker and listener faded into a monologue.

30. IIpowbovv T Aatpeia TOL ATOUOV KoL TOV
OTOMKIOUO.

31. "Exovv mepikonei og Evay 101mTIKO KOGUO THOTNG.

32. H OpBodo&ia dev Ba dotnpodviov

33. Ot dypieg Beohoyies Bo emkpatovoay.

34. Ta knpoyHOTO KoL T ENioN IO podnpoato Tng
Bipiov Ba e&apavilovtay pe amotéreca
anaidgvLTOVG TGTOVG.
wikipedia.org/wiki/simple_church

A6 1TOU TTPONABE TO XPICTIAVIKO KAPUYHA;

Dtdvovpe og pia omd TIG MO 1EPEG EKKANGLUGTIKES
TPOUKTIKEG OA®V: TO KNPLYUO. APOIPESTE TO KNPLYUA KoL 1
TPOTESTAVTIKY TAEN AaTpeiag yiveTal o peyaio Babud pa
YLOPTY TPOYOUSI0V. APOIPESTE TO KNPLYLUM KoLl 1] TAPOVGia
otV Tpewn Aettovpyia g Kupraxnig eivar
KOTOOIKOGUEVT VO TEGEL.

To kfpvyua gival To OgpéNO TG TPOTEGTAVTIKNG
Aertovpyiag. o mevtaxdoia ypovia, Aertovpyel cav poAdL.
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In a word, the Greco-Roman sermon replaced prophesying,
open sharing, and Spirit-inspired teaching. The sermon
became the elitist privilege of church officials, particularly
the bishops. Such people had to be educated in the schools
of rhetoric to learn how to speak. Without this education, a
Christian was not permitted to address God's people. As
early as the third century, Christians called their sermons
homilies, the same term Greek orators used for their
discourses. Today, one can take a seminary course called
homiletics to learn how to preach. Homiletics is considered
a "science, applying rules of rhetoric, which go back to
Greece and Rome.

Put another way, neither homilies (sermons) nor homiletics
(the art of sermonizing) have a Christian origin. They were
stolen from the pagans. Another polluted stream made its
entrance into the Christian faith and muddied its waters.
And that stream flows just as strongly today as it did in the
fourth century.

Chrysostom And Augustine

John Chrysostom was one of the greatest Christian orators
of his day. (Chrysostom means "golden-mouthed.") Never
had Constantinople heard "sermons so powerful, brilliant,
and frank" as those preached by Chrysostom. Chrysostom's
preaching was so compelling that people would sometimes
shove their way toward the front to hear him better.

Naturally endowed with the orator's gift of gab,
Chrysostom learned how to speak under the leading sophist
of the fourth century, Libanius. On his deathbed, Libanius
(Chrysostom's pagan tutor) said that he would have been
his worthiest successor "if the Christians had not stolen
him" (Hatch, Influence of Greek Ideas and Usages, 1%).

So powerful were his orations that his sermons would often
get interrupted by congregational applause. Chrysostom
once gave a sermon condemning the applause as unfitting
in God's house. But the congregation loved the sermon so
much that after he finished preaching, they applauded
anyway. This story illustrates the untamable power of
Greek rhetoric.

We can credit both Chrysostom and Augustine (354-430),
a former professor of rhetoric, for making pulpit oratory
part and parcel of the Christian faith.” In Chrysostom, the
Greek sermon reached its zenith. The Greek sermon style
indulged in rhetorical brilliance, the quoting of poems, and
focused on impressing the audience. Chrysostom
emphasized that "the preacher must toil long on his
sermons in order to gain the power of eloquence.”

In Augustine, the Latin sermon reached its heights. The
Latin sermon style was more down to earth than the Greek
style. It focused on the "common man" and was directed to
a simpler moral point. Zwingli took John Chrysostom as
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his model in preaching, while Luther took Augustine as his
model." Both Latin and Greek styles included a verse-by-
verse commentary form as well as a paraphrasing form.
Even so, Chrysostom and Augustine stood in the lineage of
the Greek sophists. They gave us polished Christian
rhetoric. They gave us the "Christian sermon: biblical in
content, but Greek in style."

How Sermonizing Harms The Church
Though revered for five centuries, the conventional sermon
has negatively impacted the church in a number of ways.

First, the sermon makes the preacher the virtuoso
performer of the regular church gathering. As a result,
congregational participation is hampered at best and
precluded at worst. The sermon turns the church into a
preaching station. The congregation degenerates into a
group of muted spectators who watch a performance. There
is no room for interrupting or questioning the preacher
while he is delivering his discourse. The sermon freezes
and imprisons the functioning of the body of Christ. It
fosters a docile priesthood by allowing pulpiteers to
dominate the church gathering week after week.

Second, the sermon often stalemates spiritual growth.
Because it is a one-way affair, it encourages passivity. The
sermon prevents the church from functioning as intended.
It suffocates mutual ministry. It smothers open
participation. This causes the spiritual growth of
YAHUAH's people to take a further nose dive.

As Christians, they must function if they are to mature (see
Mark 4:24-25 and Hebrews 10:24-25). No one grows by
passive listening week after week. In fact, one of the goals
of the New Testament teaching is to get each member to
function (Ephesians4:11-16). It is to encourage members to
open their mouths in the meeting (1 Corinthians 12-14).

The conventional sermon hinders this very process.

Third, the sermon preserves the unbiblical clergy
mentality. It creates an excessive and pathological
dependence on the clergy. The sermon makes the preacher
the religious specialist - the only one having anything
worthy to say. Everyone else is treated as a second-class
believer - a silent pew warmer. (While this is not usually
voiced, it is the unspoken reality)"

How can the pastor learn from the other members of the
body of Christ when they are muted? How can the church
learn from the pastor when its members cannot ask him
guestions during his oration? How can the brothers and
sisters learn from one another if they are prevented from
speaking in the meetings?
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The sermon makes "church™ both distant and impersonal.”
It deprives the pastor of receiving spiritual sustenance from
the church. And it deprives the church of receiving
spiritual nourishment from one another. For these reasons,
the sermon is one of the biggest road-blocks to a
functioning priesthood!

Fourth, rather than equipping the saints, the sermon de-
skills them. It matters not how loudly ministers drone on
about "equipping the saints for the work of the ministry,"
the truth is that the contemporary sermon preached every
week has little power to equip YAHUAH's people for
spiritual service and functioning.

Unfortunately, however, many of YAHUAH's people are
just as addicted to hearing sermons as many preachers are
addicted to preaching them.

By contrast, New Testament-styled teaching should equip
the assembly so that it can function without the presence of
a clergyman.

Fifth, today's sermon is often impractical. Countless
preachers speak as experts on that which they have never
experienced. Whether it be abstract/theoretical,
devotional/inspirational, demanding/compelling, or
entertaining/amusing, the sermon fails to put the hearers
into a direct, practical experience of what has been
preached. Thus, the typical sermon is a swimming lesson
on dry land! It lacks any practical value. Much is preached,
but little ever lands. Most of it is aimed at the frontal lobe.
Contemporary pulpiteerism generally fails to get beyond
disseminating information and on to equipping believers to
experience and use that which they have heard.

In this regard, the sermon mirrors its true father - Greco-
Roman rhetoric. Greco-Roman rhetoric was bathed in
abstraction. It involved forms designed to entertain and
display genius rather than instruct or develop talents in
others. The contemporary polished sermon can warm the
heart, inspire the will, and stimulate the mind. But it rarely
if ever shows the team how to leave the huddle. In all of
these ways, the contemporary sermon fails to meet its
billing at promoting the kind of spiritual growth it
promises. In the end, it actually intensifies the
impoverishment of the church. The sermon acts like a
momentary stimulant. Its effects are often short-lived.

Let's be honest. There are scores of Christians who have
been sermonized for decades, and they are still babes in
Christ. Christians are not transformed simply by hearing
sermons week after week. They are transformed by regular
encounters with the YAHUAH. Those who minister,
therefore, are called to preach YAHUAH and not
information about Him. They are also called to make their
ministry intensely practical. They are called not only to
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reveal Messiah by the spoken word, but to show their
hearers how to experience, know, follow, and serve Him.
The contemporary sermon too often lacks these all-
important elements.

If a preacher cannot bring his hearers into a living spiritual
experience of that which he is ministering, the results of his
message will be short-lived. Therefore, the church needs
fewer pulpiteers and more spiritual facilitators. It is in dire
need of those who can proclaim Messiah and know how to
deploy YAHUAH's people to experience Him who has
been preached. And on top of that, Christians need
instruction on how to share this living Messiah with the
rest of the assembly for their mutual edification.

Consequently, the Christian family needs a restoration of
the first-century practice of mutual exhortation and mutual
ministry. For the New Testament hinges spiritual
transformation upon these two things.

Granted, the gift of teaching is present in the assembly. But
teaching is to come from all the believers (1 Corinthians
14:26, 31) as well as from those who are specially gifted to
teach.

(Ephesians 4: 11; James 3:1). We move far outside of
biblical bounds when we allow teaching to take the form of
a conventional sermon and relegate it to a class of
professional orators.

Wrapping It Up

Is preaching and teaching the Word of YAHUAH
scriptural? Yes, absolutely. But the contemporary pulpit
sermon is not the equivalent of the preaching and teaching
that is found in the Scriptures.

It cannot be found in the Old Testament, the ministry of
YAHUSHUA, or the life of the primitive assembly." -
What is more, Shaul told his Greek converts that he refused
to be influenced by the communication patterns of his
pagan contemporaries (1 Corinthians 1:17,22; 2:1-5.)

But what about 1 Corinthians 9:22-23 (NLT), where Shaul
says, "l try to find common ground with everyone, doing
everything | can to save some"? We would argue that this
would not include making a weekly sermon the focus of all
worship gatherings, which would have stifled the believers'
transformation and mutual edification.

The sermon was conceived in the womb of Greek rhetoric.
It was born into the Christian community when pagans
turned Christians began to bring their oratorical styles of
speaking into the assembly. By the third century, it became
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"Eto, 1 seid@Aiolatpikn| 10€a VOGS EKTUIOELUEVOD

EMOLYYEALOTIOL OIANTY] TTOV EKQMVEL OLUALEG EVaVTL APOPNG
petapépbnke katevbeiav 6N ¥PLOTIOVIKY KLKAOQOPio, TOV
aipoToc. ENUEIdoTe OTL 1 EVVOL. TOV «ELOTKOV TNG EMl
TAnpou dackaAiag TponAbe and v EALGSa kot oyt
amo v EBpaikn. Hrav to £0ipo tov Efpainv dackdrimv
VO, AGYOAOVVTOL LE EVOL ETAYYEALLO Y10, VO NV YPEDVOLY
apo1pn yio. tn ddackoio Tovg.




common for Christian leaders to deliver a sermon. By the
fourth century it became the norm.

Christianity has absorbed its surrounding culture. When
your pastor mounts his pulpit wearing his clerical robes to
deliver his sacred sermon, he is unknowingly playing out
the role of the ancient Greek orator.

Nevertheless, despite the fact that the contemporary
sermon does not have a shred of biblical merit to support
its existence, it continues to be uncritically admired in the
eyes of most present-day Christians. It has become so
entrenched in the Christian mind that most Bible-believing
pastors and laymen fail to see that they are affirming and
perpetuating an unscriptural practice out of sheer tradition.
The sermon has become permanently embedded.

In view of all that we have discovered about the
contemporary sermon, consider these questions:

How can a man preach a sermon on being faithful to the
Word of YAHUAH while he is preaching a sermon? And
how can a Christian passively sit in a pew and affirm the
priesthood of all believers when he is passively sitting in a
pew? To put a finer point on it, how can you claim to up
hold the Protestant doctrine of sola scripture ("by the
Scripture only™) and still support the pulpit sermon?

As one author so eloquently put it, "The sermon is, in
practice, beyond criticism. It has become an end in itself,
sacred-the product of a distorted reverence for 'the tradition
of the elders' . . . it seems strangely inconsistent that those
who are most disposed to claim that the Bible is the Word
of YAHUAMH, the 'supreme guide in all matters of faith and
practice' are amongst the first to reject biblical methods in
favor of the 'broken cisterns' of their fathers (Jeremiah
2:13)."

Is there really any room in the church's corral for sacred
cows like the sermon? Promoting Hebraic Understanding
of Hebrew Scriptures; Where Did The Christian Sermon
Come From?

Sources

o Pagan Christianity? exploring the Roots of Our
Church Practices, Frank Viola and George Barna,
1998, Tyndale House Publishing, Inc.

e Will the Real Heretics Please Stand Up? Third
Edition, David Bercot 1989, Scroll Publishing,
Amberson, PA

e Shalom Institute of the South Pacific - Promoting
Hebraic Understanding of Hebrew Scriptures; Where
Did The Christian Sermon Come From?
http://webdesign97.tripod.com/shalominstitutepromot
inghebrewunderstandingofscripture/id40.html

To amotéreopo ¢ wotopiog ivor 6TL avTol o1 TPDONV
E0MAOAATPES prITOPES (TDPA £Ytvay YPLoTIAVOL) ApyLoa
VO YPNOUYLOTOI0VV TIG EAAVOPOUUTKEG PNITOPIKEG
de&10TTEG TOVG Y10 YPLOTIOVIKOVG GKomovS. Oa kdbovtav
otV emionun kapékha Toug kot Oa eEEBetav to 1Epod
keipevo g Ipagng, 0mmg 0 copiatig Ba Tapsiye po
g&nynomn tov oyedov 1epov Keyévov tov Ounpov. Edv
GUYKPIVETE VA EL0MAOAATPLKO KNPLYLLO TOV TPITOL LDV
UE €va KNPUYLLO EVOC OO TOVE TATEPEG TNG EKKANGIag, Oa
Bpeite 6T1 1600 M dopun 6GO Kal M PPAcEOLOYin Etvar
OPKETA TOPOLOLAL.

"Etot, évag véog tpomog emkovmviag yevvidtav 6

YPLOTIOVIKT EKKANGIA - £€va GTUA OV €01veE EPPACT] OTN
OTIAP®UEVT PNTOPIKT], TNV EKAETTUGUEVT] YPOLUUOTIKY, TV
avOiopévn evylotrio kot Tov povoroyo. Hrav éva oTuA
OV GYESICTNKE Y10t VO WYOYOYOYEL KOl VO, AVOOEIKVVEL TIG
PNTOPIKEG IKOVOTNTEG TOL OANTH. HTav eAAnvopmpoiknm
pntopiky. Kot pévo dcot ekmondeutnkoy oe autd
EMTPENATAV VL MANGOLV 011 cuvérevon! (AkovyeTon kATt
amo OAa avtd owkelo;) ‘Evag pedetntg 1o £€0ece mg e&ng:
«H apyun d1oknpvén Tov YPIoTIEVIKOD UNVOUATOG HTOV
pio apeidpoun cuvorAid... AL GTav 01 GYOAESG
PNTOPIKNG TOL SVTIKOV KOGHOV KOTEKTNOMY TO YPLOTIOVIKO
UAVOUO, EKOVE TO YPLOTIOVIKO KIPLYLO KOTL TOAD
duopopetikd. H pntopikn €teve va mapet t 0éom g
ovlnmong.To peyodeio Tov pritopa mpe T BEom TOL
EKTANKTIKOV YeyovoTog Tov [ayovcova Mocratc.

Me po AEEN, T0 EAANVOPOUOIKO KIPUYLLO AVTIKATEGTIGE
TNV TPoPNTEiQ, TNV GVOLYTH KOWVH YP1ioN Kol TV
gUTVELGUEVT] amtd TO Tveda ddackalio. To kpvyuna
£€Y1VE T0 EMTIOTIKO TPOVOULO TV EKKANCLOCTIKOV
alouatovywy, Wiaitepa TV entokonmy. Tétolot
GvOpm7ol Empene va LopemOovV GTIG OYOAES TNG
pNTOPIKNG Yo va pdBovv va oy, Xmpic ovtr tnv
gkmaidevon, dgv emTpendTaV GE Evay XPloTlovo Vo
amevuvei oto Aad Tov Oeob. 'Hom and Tov tpito aidva,
01 YPLoTIVOL ATOKOAODGOY TO KNPOYUATE TOVG OLALES,
Tov 1810 6po oL ypnciomolovsay ot EAAnveg pritopeg Yo
TIG OLUALEG TOVG. ZNUEPQ, UTOPEL KOVEIS VO
TOPOKOAOLONGEL Vol GEUVAPLO TOV OVOUALETAL OLIANTIKY|
v va pabet mig va knpottel. H opdintcn Oempeiton
CEMGTNUY, TOV EPOPUOLEL KAVOVEG PNTOPIKNG, TOL
avayovtor otnv EAAGSa kon t Popn.

Me dAla Adylo, o0vTe o1 opAieg (KnpOYHATO) OVTE Ol
OMANTIKES (1) TEYVN TOL KNPOYUOTOG) £XOVV XPIOTIOVIKN
npoélevon). Ta éxkheyav amd Tovg eldwlordtpes. Eva dAio
UOAVGUEVO PEUN EKOVE TNV €10000 TOL GTT| YPLOTIOVIKY
mio™ Kot Adormaoe To vepd tov. Kot avtd to pépa péet
e&loov évtova onpepa dTWS KoL TOV TETAPTO OLMOVAL.

XpuobdoTOopOG KAl AuyouoTivog
O Iodvvng o XpusodoTopog NTov Evag amd Tovg
UEYOADTEPOLG ¥PIOTIOVOVC PTOPES TS ETOYNS TOV.
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e Is My Church Really A New Testament Church?
Darryl M. Erkel (1994)

e Who is Active in "Group" Expressions of Faith?
George Barna barna.org/faith-spirituality/400-who-is-
active-in-group-expressions-of-faith-barna-study-
examines-small-groups-sunday-school-and-house-
churches

o Simple Church (Wikipedia.org/wiki/simple_church.

(Xpvoodotouog onpaivetl «xpvcdcTopod.») IToté 1
Kovotavtivodmoin dev eiye akovael «knpOyLata T0G0
duvatd, AUTPE Kot EMKPIVIY 660 aVTd ToV KNpOyOnke
amo tov Xpucootopo. To kfipuypa Tov XpucooTopov frov
7060 GLVAPTAGTIKO OV Ot AvOpmTOL HEPIKES POPES
£€0TPOYVAY TO dPOLO TOVG TTPOG TO UETMTO Y10l VO, TOV
OKOVGOVV KOAVTEPQ.

Duo1Kd TPOKIGUEVOS LLE TO YAPICLA TOV PHTOPA, O
Xpvcootopog épade va puddet vd ToV Kopueoio GoPloT
TOVL TETAPTOV audva, Tov Aavio. 1o vekpokpéRatd tov,
0 ABéviog (o E0®AOLOTPIKOG dUCKAAOC TOV
Xpvcootopov) eime 41t Ba Mtav o mo G&log d1éd0y6G Tov
«av dev tov glyav kK éyet o1 Xprotiavoi» (Hatch, Influence
of Greek Ideas and Usages, 109).

Tb660 duvatol fTay ot AOYOL TOV OV To, KNPOYUATE TOV
GLYVA SIOKOTTOVTOAY OO EKKATGLUGTIKG, XEPOKPOTAILOTOL.
Kémote 0 Xpuvodotopog Exave Eva Kipuypo
KATOSOIKALOVTAG TO YEWPOKPOTILO O OKATAAANAO GTOV
oiko Tov ®g00. AALG T0 ekKAnGiooua aydmnoe TO60 TOAD
TO KNPLYLO TTOV POV TEAEIMOE TO KNPV,
YEPOKPOTNGAV 0VTMG 1] AAA®G. AL M WoTopia omekovilet
Vv adapacTn SOVOUT TNG EAANVIKNAG PNTOPIKIG.

Mropobpe va TGTOGOLLE TOGO TOV XPLGOGTOWNO OGO Kot
Tov Avyovotivo (354-430), évay mpanv kabnynt g
PNTOPIKNG, VIO TO YEYOVOS OTL EKAVAV T PNTOPIKT] TOL
Gupova uEPog Kol GTOLYEIO TNE YPLOTIVIKNG TTioTnG." ZToV
XpveocTopo, To EAAMNVIKO KNpLuyUe £@Tace 6To (gvif Tov. ,
™V TapahECT] TOMUATOV, KOl EGTIOCE GTOV EVIVTMGLUGUO
oV K0WoL.O XpvodGTOHOG TOVIGE OTL «O KNPUKAG TPETEL
VO KOTILAGEL TTOAD Y10, TO, KNPVYUOTE TOV Y10, VO OTOKTHOEL
TN SVvaur TG EVYAWDTTIOG.

210V AVYOLGTIVO TO AATIVIKO KNPLYLA £QTAGE GTO D).
To AativiKd GTLA KNPOYLOTOG TOV TTLO TPOGYELMUEVO 0T
70 EMNVIKO. Emtikevipdbnke otov «kovd avOpwomo» Kot
katevBuvotay o€ €va mo amAd N0kd onueio. O Zwingli
mpe tov lodvvn Tov XpusooTtopo og TpdTund TOL 6TO
KAPLYHQ, EVvD 0 AovOnpog mpe Tov AVYOLGTIVO MG
wpotumo." Tov EAMvev coplotdv Mag édmoay yAagpupn
YPIOTIOVIKT PTTOPIKT) Mg €Kavay TO «YPLOTLOVIKO
Knpuypa: Ppid o meplexOUeEVO, dALL EAANVIKO OE
VOOCY.

Mwg n opiAia BAdTrTel TNV EKKAnocia

Av kot 6EB0OTO Y10 TEVTE OLOVES, TO GLUPATIKO KNPLYUA
£YEL EMNPEACEL OPVNTIKE TNV EKKANGIO LE S1APOPOVG
TPOTOVC.

HpdTa,T0 KNPLYLO KAVEL TOV 1EPOKTPVKA TOV B1pTov6o
EKTEALECTN TNG TUKTIKNG EKKANGLOGTIKNG CLYKEVTPWONG. 26
ATOTELEG U, 1) EKKANGIOOTIKT] GULUUETOYT TAPEUTOdILETOL
OTNV KOADTEPT] TEPITTMOOT KOl OTOKAEIETOL GTN YEPOTEPT).
To kfpLYULO UETATPETEL TNV EKKANGIO 68 6TAOUO




knpoypatoc. H exkAnocio expuAiletal e pio opddo
BovPav Beatmv mov TapakoAovBoVV pia Tapdotact. Agv
VTLAPYEL YDPOG Y10, S10KOTN 1 AUPIoPTON TOV

EPOKN LKA EVD ekp@Vel TNV optdia Tov. To kipuyuna
TOYOVEL Kot LAAKICEL T Agttovpyio TOL GAOUATOG TOV
Xp1o100. [Ipowbel £va vdkovo epateio enttpénovTog
GTOVG AUPOVEG VO KVUPLOPYOVV GTI GUYKEVIPWOOT] TG
ekKAnoiag kabe efdopdda.

Ag0TEPOC, TO KNPLYLA GLYVA OKIVITOTOLEL TNV TVELULOTIKT
avantuén. Eneidn eivor povodpoun vmodbeon, evBappivet
v madntikdmra. To knpuyua eumodilel v exkAncio va
Aerrovpynoel dnwg poPAénetal. Katoamviyer mv
aAiniodwakovia. Katoamviyel tnv avolyti coppetoyn. Avtod
KGvel TV Tvevpatiky avantoén tov Aaod tov ITAXOYA
va K@vel pio tepattép® PouTtid ot poT).

Q¢ Xpiotiavoi, TpEmeL Vo AELITOVPYoHV Y10 VO OPLLEGOVY
(BAéme Méiprog 4:24-25 xar EBpaiovg 10:24-25). Kaveic
dgv peyolmvel ue TNV TabnTikn akpoact kdbe efdoudoa.
TNV TPayHATIKOTNTA, £VOG 0O TOVS GTOYOVG TNG
dwaokariog e Kawvng Atabnkng eivar va kévet kKOs
pérog va Aettovpynoet (Epeoiovg 4:11-16). Eivor yuo va
evBappOvel Ta LEAN va ovoi&ovv TO GTOLO TOVG OTN
ovvavinon (A' Kopwbiovg 12-14).

To cuppatikd kipuyue eumodilel ovtiy akpPag ™
dwadkaoio.

Tpitog,T0 KNpLYRa dotnpel TNV avtiPiPAkn vootpomio
TOV KApov. Anuiovpyel o veepPoiikr| kot TaboAoykn
gEapmon and tov KAnpo. To knpvyua kével Tov
1EPOKNPLKA TOV BpNOKEVTIKO €101KO - TOV PLOVO IOV €)EL
Kdtt aEo va met. Ohot o1 GArot avTipetonilovion og ToTol
devTepng Kotnyopiog - £vag olomAdc Oeppociomvag. (Av
Kol avTo dev exepaleTon cuvnBmg, elvar 1| aveinwy
mpaypotikdTnTo)"

[og pmopel o mdotopog va nabet amd ta GAAa pHEAT Tov
omuatog Tov Xprotov otav eivan oiyaon; Iodg pmopein
ekKAInoia va pddet omd tov mdotopa dtav To LEAT TG OEV
UTOPOVV VO TOV KAVOLY EPOTHCELG KATA T SLAPKELL TNG
opAiag Tov; Idg pmopodv ot aderApoi Kot ot adeAPES vaL
udBovv o évag amd Tov AAAOV €0V TOLg EPmodilovy va

WA ooVY oTIC GLVOOPOIGELS;

To kfpuypa KaveL TV «ekkAncion TOc0 amdpaKpn 660 Kot
anpdommnn." tepel amd ToV TOWEVA T AYT) TVELLOTIKNG
TPOoPNG amd v ekkAnocia. Kat otepet amd v ekkAnocio va
AaPel Tvevuatikny Tpo@1| 0 £vag amd tov dAlov. o avtolg
TOVG AOYOLG, TO KIPLYHO iVl VoG 0o TOVG
UEYOADTEPOVS OPOLOVG- UTAOK GE VO AELTOVPYIKO
tepateio!

Téraptog,ovti va e£omAilel Tovg aylovg, To KNPLYLO TOVG
amodellmvel. Agv €yel onuacio 1060 duvatd emvAalovy ot




Aertovpyol oyeTikd e «eEOTAMGHO TV ayimVv yio To £pyo
¢ dakoviagy, N aAndeia eitvar 4tL To GVYYPOVO KHPLYLO
7oV knpvoocetal kdbe efSopdda £xel Ayn dvvaun va
eEomhicel toug avBpmmovg Tov [TAXOYA yio vevpatiky
VINPEGID KOl AEITOVPYIOL.

AvoTuY®G, ®GTOGO, ToALOT 0mtd ToVg avOpdTOVS TOV
I'MAXOYA eivon e&icov ebiopévol 610 va akovv
KNPOYHOTO OTTMG TOALOT 1EpOKNPLKEG givat 01GEVOL GTO
va To, KN pOTTOLV.

Avrifeta, 1 ddaokaria Tov oTIA TG Kawvng Awbnkng Ba
npénel va. eE0mAEEL T GLVELELGN £TCL MOTE VO UTOPEL Vol
Aerrovpyel yopig v Tapovcio KANpKoo.

HépaTog,T0 onueptvo KNPLYLO Etvat GUYVE U1 TPOKTUKO.
ApETpNTOL 1EPOKNPLVKES A0V OG €101KOT 6 0VTO TTOL dgV
&yovv Prdoel moté. Eite givon apnpnuévo/Bewmpnrixo,

AP PNUEVO/EUTVEVGUEVO, OTTOLTITIKO/EMITAKTIKO, EiTE
SL0oKESUGTIKO/OOOKEDUGTIKO, TO KIPUYLO OATOTVYYAVEL VO,
BaAetl ToLg OKPOATEG GE Lid AUECT], TPAKTIKT EUTELPTOL
awToL oL £yel knpuytel. 'Etot, to Tumikd knpuyuna etvat
éva padnuo koAdupnong oty Enpal Asgv éxel kopio
mpaktiky|] o&io. [ToALd knpOTTOVTOL, OAAGL EAdYIOTO
npocyeumvovat. To peyoddtepo HEPOG TOL GTOXEVEL GTOV
petomiaio Aofo. O chyypovog aupwvag yevikd
ATOTLYYAVEL VO EEMEPACEL TN S1AO0CT TANPOPOPLDOV KAl VL
eEomhicel TOVG TMGTOVG Vo PLdcOVY KoL Vo
YPTOCLLOTOGOVV QLTO TTOV £XO0VV OKOVGEL.

Ao avt| TV oy, To KPLYLA OVTIKATOTTPILEL TOV
aAn0wo watépa Tov - TNV EAANVOp®UOiKT pntopikn. H
EMMMVOP®UOIKT] pNTOPIKT NTAV AOVGUEVT] GTIV QPOIPEDT).
[epthdpuPave Hopeég oXESAGUEVES VO WYOYOYOYODV KOL VO
EMOEIKVVOVV 1510¢VT0. avti vo Kabodnyovv 1 va
avanTooocovy taAévta o€ dAlovc. To obyypovo yvalotepod
Knpuypa propei va {eotdvel TNV Kopdid, va EUTVELGEL T
0£Anon kot va Tovdcel To pookd. AAAG odvia Ogiyvel
oV opado TMG va pUyel omd to huddle. Me 6Aovg avtovg
TOLG TPOTOVS, TO GUYYPOVO KNPLYLO ATOTVYYXAVEL VO
avTOTOKPOEL oTNV TIHOAGYNGN TOL Yl TNV TPodOnon Tov
€100VC TG TVELUATIKNG OVATTTVLENC TTOL VTTOGYETOL TEAKE
gvieivel ovolaotikd v eEabAiinon g ekkAnociog. To
KNpuyHa Aettovpyei oav €va otiypuaio dieyeptikod. Ta
amoteléopatd tov givar cuyva Bpoyvpia.

Ac gipaote etikpveic. Ymapyovv deKAdEC ¥PLoTIONVOT 1OV
£YoVV KNPLYTEL Y10, deKaETIES, KOt EIVaL OKOUN LoPQ gV
Xpiotd. Ot XpioTiovoi dev HETAHOPPOVOVTOL OTAMDG
axovyovtag knpovyuato kdbe gfdopndda.
METOHOPPOVOVTAL OO TOKTIKEG GUVAVTIOGELS LE TOV
I'TAXOYA. Ocot dtaxovovv, Aomdv, KolovvTot va,
knpv&ovv tov FNTAXOY A kan 01 mAnpoeopieg yio Avtov.
Kolobvtan eniong va. kévovv tn dtakovio Toug Eviova
pokTiky]. Kadovvtoat 6yt poévo va amokaiOyovy Tov
Meoaia pe tov Tpo@opikd Adyo, oALd va di£ovv GTOVG




OKPOATEG TOVG TAOC VO ToV Prddyvouv, vo yvaopilovv, va Tov
akoAlovBobv kat va Tov vanpetovv. To chyypovo Kfpuyuo
TOAD GLYVA GTEPEITOL AVTMOV TOV TOAD GTLOVTIKMDV
otoyyeimv.

Edv évag kMpukag dev pmopel va pépeL TOVG aKPOATEG TOV
og o Lovtovn mvevpatikn epmelpio. avtod Tov SloKoVel,
TOL OMOTEAEGLOTO TOV UNVOLATOG TOoL Ba givan Bpayvpia.
Emopévaog, n exkinoia yperdletot Aydtepous AuPmveg Kot
TEPLECOTEPOVG TVELLATIKOVS BonBovc. ‘Exet amoivtn
avaykn and exkeivoug Tov PropoHv va dlaknpuEovy Tov
Meocia kot va, EEpovv TG va. avoarTHEouV ToV Add Tov
I'MAXOYA vy va ridcovv Avtdv mov €xet knpoytel. Ko
emmAéov, ol Xprotiavol ypetdlovtan 0dnyies yio o Tdg va
Hopactovy avtov Tov {oviavo Mesaoio e TNV voOAOUTN
GuVELELGN Yo TNV apoPaic 01KodOUNGT TOVC.

Kotd ocvvénein, 1 yprotiovikn owoyévelo ypetaletaol Ty
OTOKOTAGTOC TNG TPOKTIKNG TG apolfaiog TpoTpomng
Kol apotfaiog dtaxoviag Tov TpdTov aidva. Attt Kown
AwOnKn €QPTA TNV TVELHOTIKT LETOUOPO®CT GE OUTA TOL
dvo mpdyuata.

OpoAoyovpévad, 1o xapioua s didackariog etval Tapov
01N GLUVELELGT. AALA 1 SBUCKOAIL TPETEL VAL TPOEPYETAL
a6 6Aovg Toug metovg (1 Kopwvbiovg 14:26, 31) kabmg
Kol omd EKEIVOVG TTOL Elval E101KE TPOIKIGUEVOL VOl
d1ddoKovv.

(Epeciovg 4:11- laxopov 3:1). Kwvodpaote moAdd é€m and
Ta BPAKa Opla OTov emtTpEmovE 6T SLdUCKaAIL Vo AdPet
TN Hop@1| EVOC GUUPBOTIKOD KNPVYUOTOG KOl VO, TO
vroPifdoovue o€ o TUEN ETOYYEAUATIOV PITOPEC.

TvAiyovtag To

Eivat ypagikod to knipuypa kot 1 didackaiio tov Adyov
tov 'TAXOYA; Nat anordtmog. AALG T0 GOYYpOvVo
KAPLYHO TOL dupmvo dev gival To 16000VALO TOV
KNpuyRotog kot g ddackariog mov Bpiocketat 6Tig

I'pagéc.

Agv pumopei va Bpedetl oty [Maroid Awbnkn, ot dtokovia
oL [TAXOYZOYA 1 ot {on ¢ Tpatdyovng
ovvélevongc." - EmmAéov, o ZaovA gine otovg EAAnveg
TPOGNALTOVG TOV OTL apvHONKE VO ETNPENCTEL O T
TPOTLTIOL EMKOVOVIOG TOV EIOMAOAATPDV GUYYPOV®Y TOV
(1 Kopwiovg 1:17,22- 2:1-5.)

AMG T yiveton pe to 1 KoprvBiovg 9:22-23 (NLT), émov o
ZaovA Aéet, «[Ipoomabod va Bpm kovod £dapog pe OA0VG,
KEvovTog 0,TL UTOP® Y10 VO, GOCW KATO0V5»; B
vroonpiape 0tL awtd dev Oa TeplauPave To vo Kivovue
éva efoopad1aio KNPLYUE OTO EMIKEVTPO OA®V TV
AOTPELTIKMOV GLYKEVTIPMOGE®V, KATL oV Ba giye katamviEel




TN HETAUOPPMOT) KoL TNV apoioic 0ukodounon twv
TIGTMV.

To kfpuyuna KvopopnOnke 6T UATPA TNG EAANVIKNG
pntopiknc. IevviOnke ot ¥pLoTviKn KOWOTNTA OTAV Ol
€10MAOAATPEG Eytvay XPLoTLOVOL ApYLoaV VL EPVOLY TaL
pPNTOPLKA TOVS GTVA OpAlag ot Guvélevon. Méypt Tov
Tpito aidva, £ytve cOUVNOES Yo TOVG YPLOTIVODG NYETEG VAL
Kévouv knpuypa. Méypt tov T€topto oudva, EYve o
KOVOVaLG.

O Xprotiaviopnog Exel amoppoPioet Tov epiPdiiovia
moAMTIGpo Tov. Otav o méotopag cag avePaivel otov
GUP®VA TOL POPMVTUG TO ATIE TOV Y10l VO EKPOVICEL TO
PO TOV KNPLYUA, €V ayvoio ToL Tailel Tov pOLO TOV
apyoiov EAAnva pritopa.

Evtottotg, mapd to yeyovog 0Tt 10 olhyypovo Kipuypo dev
€xel 00Te éva Tyvog PipAng a&lag yio va vrootnpigel Tnv
omapén tov, e€akoiovbel va Tuyydvel akptrtov Bavpacpon
OTO LATIO TV TEPIGGOTEP®V CNUEPVAV XpiloTiavdv. Eyet
£0pamBel T0G0 TOAD GTO YPICTIAVIKO HVAAO TTOV Ol
TEPLOCOTEPOL TAGTOPEG KOl ATKOT TOV TGTELOVY GTN
BiBLo advvatodv va dovv 011 emPePfordvouy kot
Stnwvifouv o avtypaeiky Tpoktiky o amd TV
kaBapn Tapddoon. To kfpuypa £yl evoopoTmbel povipa.

Aoappavovtog vToyn OAd 0ca £YOVUE OVAUKOADWYEL Y10 TO
GUYYPOVO KNpuYHa, eEETAGTE TO €ENG EpOTNLOTAL

[og pmopel €vag avBpmmog va knpv&el Eva KNPLYUA Y10, VO
glvar motog otov Adyo tov I'TAXOYA eva knpittet Eva
knpuypo; Kot g propet évag ypiotiovog va kabetot
TaONTIKA 6€ £vo 6TOGI0L Kot va emPePaidver TV 1EpocHV
OOV TV TOTOV 0TaY KAOETOL TOONTIKG 58 £Va 6TOGIOL;
INo va dcddoovpe pia o Aenti) Gmoyn o€ ovtd, TMG
umopeite va woyvproteite 6t vwootnpilete 10
TPOTEGTOVTIKO SOV TNG YPAPNG GOAN (KUOVO Ao Tn
I'pagn») Kot va vrootnpilete To KNPLYUE TOV AuPwva;

Onwg elne évag ouyypagéas t0c0 evyrmtta, "To xppuypoa
glval, oy Tpdén, mtépa amod kpitikn. Eyet yivel
OVTOGKOTOG, 1€POC - TPOTOV LILOG TOPULOPPMUEVS
guAafetlag yio v "tapddoon TV TpecPuTépmv...
oaivetol Topaceva acVVETNG OTL EKEIVOL TOV gival O
dwotebeipévol va oyvpiotodv 6t Biprog sivar o Adyog
tov 'TAXOYA, tov «avodtatov odnyol cg 6Aa Tt OEpaTa
TGTNG Ko TPOAKTIKNGY Elvar amd TOVg TPADTOVG TOV
améppryay Tig PPAkég nebdo0VE VITEP TOV KCTOCUEV®Y
Kkaloviovy tav Tatépav Toug (Iepepiog 2:13).

Ymhpyel TPpoyLOTIKA YOPOG OTO LAVTIPL TNG EKKANGIAG Y
1Ep€G ayehadeg OTmg To kNpuyue; Ipoddnon g ERpaikng




Koartavonong tov EBpaikov I'paedv. And mod tpoibe 10
XPIOTIOVIKO KNPLYLLQL,;

Inyég

o [loyaviotikdc Xpiotiaviopdg;eEgpevvavtag Tig pileg
TOV TPAKTIKOV TNG ekkAnciag pag, Frank Viola and
George Barna, 1998, Tyndale House Publishing, Inc.

e Oo otabovv 6phiot o TpayuoTkoi oupetikoi; Third
Edition, David Bercot 1989, Scroll Publishing,
Amberson, PA

e Shalom Institute of the South Pacific - IIpo®6non tng
EBpaixne Katavonone tav EBpaikdv 'poodv. Awo
100 TPONAOE TO YPIGTIAVIKO KNPVLYLLOL,
http://webdesign97.tripod.com/shalominstitutepromot
inghebrewunderstandingofscripture/id40.html

¢ Eivou n ExxkAnoio Mov npdypatt ExkAnoiao tng
Kowng Awebnkng:Darryl M. Erkel (1994)

e [Tlowo¢ gival evepPYOC GTIC «OLOIIKES)Y EKQPAGELC
niotgc;George Barna barna.org/faith-spirituality/400-
who-is-active-in-group-expressions-of-faith-barna-
study-examines-small-groups-sunday-school-and-
house-churches

o Am\ Exkinoio(Wikipedia.org/wiki/simple_church.
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